Srī Rāmacaritamānasa 


(The Mānasa lake containing the exploits of Šrī Rāma) 
Descent One 
(Bāla-Kāņda) 
aohia Tart BRANTU | 
HEC a paN ag atvitfamraent U % Li 
Šloka 
varņānāmarthasamghānā m rasanam  chandasāmapi, 
mangalanam ca  karttarau vande  vanivinayakau.1. 


| reverence Vàni (the goddess of speech) and Vinayaka (Lord Gaņeša), the 
originators of sounds represented by the alphabet, of the multitudes of objects denoted by 
those sounds, of poetic sentiments as well as of metres, and the begetters of all blessings. (1) 


Terror it ae 9T«gTferemae favit i 
"umet ferm a usate fug: Caled: Fat ATL NI R LI 
bhavani$ankarau vande Sraddhavisvasarupinau, 
yabhyam vina na pasyanti siddhah svantahsthamisvaram.2. 


| greet Goddess Parvati and Her consort, Bhagavan Sankara, embodiments of 
reverence and faith respectively, without which even the adept cannot perceive God 
enshrined in their very heart. (2) 


ad aed fet y VESA! 
Garša fe ams as: Waa sema 


vande bodhamayam nityarh gurum  $ankararüpinam, 
yama$rito hi vakropi candrah sarvatra vandyate.3. 
| make obeisance to the eternal preceptor in the form of Lord Sankara, who is all 


wisdom, and resting on whose brow the crescent moon, though crooked in shape, is 
universally adored. (3) 


ranean quanta 
ad fasegtaart EALE EGILE EA l v 


sitaramagunagramapunyaranyaviharinau ; 
vande visuddhavijhanau kaviSvarakapiSvarau.4. 
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| pay homage to the king of bards (Valmiki) and the chief of monkeys (Hanuman), 
of pure intelligence, both of whom sport in the holy woods in the shape of glories of Sita 
and Rama. (4) 


saanhan RTETĪRTĪTA i 
adana Ha ASE IAA dis |i 
udbhavasthitisamhārakāriņīm klesaharinim, 
sarvaSreyaskarim — sitam nato’ham rāmavallabhām.5. 

| bow to Sita the beloved consort of Sri Rama, who is responsible for the 


creation, sustenance and dissolution (of the universe), removes afflictions and begets 
all blessings. (5) 


aas amaan wares ERANS N 

yanmāyāvaśavartti viSvamakhilam brahmadidevasura 

yatsattvadamrsaiva bhati sakalam rajjau yathaherbhramah, 

yatpadaplavamekameva hi bhavambhodhestitirsavatam 

vande’ham tamaS$esakaranaparam ramakhyamisam harim.6. 

| adore Lord Hari, known by the name of Sri Rama, who is superior to and 
lies beyond all causes, whose Maya (illusive power) holds sway over the entire 
universe including gods from Brahma (the Creator) downwards and demons, whose 
presence lends positive reality to the world of appearances—even as the false notion 
of a serpent is entertained with reference to a rope—and whose feet are the only 
bark for those who are eager to cross the ocean of mundane existence. (6) 


ITHTQTUTÉFTHTTEEEERGE Ag TATU PTT enbera dt 5f i 
TAA ST Ko GAES LIRA: BLES BLIES ATT SIS LE SCT aja 09 11 


nanapurananigamagamasammatam yad ramayane nigaditam kvacidanyato pi, 
svantahsukhaya tulasī raghunathagatha bhasanibandhamatimanjulamatanoti.7. 
For the gratification of his own self Tulasidasa brings forth this very elegant 
composition relating in common parlance the story of the Lord of Raghus, which is in accord 
with the various Purāņas, Vedas and the Āgamas (Tantras), and incorporates what has 
been recorded in the Ramayana (of Valmiki) and culled from some other sources. (7) 


d- wir urea fafa aig T Wen AR aaa 
AS ATTIE as akg ule ay T NAT 9i 


So.: jo sumirata sidhi hoi gana nāyaka karibara badana, 

karau anugraha soi buddhi rasi subha guna sadana.1. 

May Lord Gaņeša, the leader of Siva’s retinue, whose very thought, ensures 
success, who carries on his shoulders the head of a beautiful elephant, who is a 
repository of wisdom and an abode of blessed qualities, shower his grace. (1) 


* BALA-KANDA * 3 
qr IE rere: Cp age ffe mew 
BI HU Al GATI FAS Tae enfer Act GET I R Il 
mūka hoi bācāla pamgu caRhai giribara gahana, 
jāsu krpā so dayāla dravau sakala kali mala dahana.2. 


May that merciful Lord, whose grace enables the dumb to wax eloguent and a 
cripple to ascend an inaccessible mountain, and who burns all the impurities of the Kali 
age, be moved to pity. (2) 


"ler AE WITH ded seq MĒS ATi 
ATS HT HH St aa Wel BRA HT li 3 1 


nila saroruha syāma taruna aruna bārija nayana, 
karau so mama ura dhāma sadā chīrasāgara sayana.3. 
May the Lord who ever sleeps on the ocean of milk, and who is swarthy as a 


blue lotus and has eyes resembling a pair of full-blown red lotuses, take up His abode 
in my bosom. (3) 


+ 


ee dq WH dg ST TAA peN MATI 


wife GA ur Ae AS HA dg MANX 


kumda imdu sama deha uma ramana karunā ayana, 
jahi dina para neha karau krpa mardana mayana.4. 


May the crusher of Cupid, Bhagavān Šiva, whose form resembles in colour the 
jasmine flower and the moon, who is the consort of Goddess Pārvatī and an abode of 
compassion and who is fond of the afflicted, be gracious. (4) 


dgš Te us ha wur Rig mu uf 
Teme AA ost we dt wa nx fuent 
bamdaü guru pada kamja krpā simdhu nararüpa hari, 


mahamoha tama pumja jasu bacana rabi kara nikara.5. 


| bow to the lotus feet of my Guru, who is an ocean of mercy and is no other than 
Sri Hari Himself in human form, and whose words are sunbeams as it were for 
dispersing the mass of darkness in the form of gross ignorance. (5b) 


m i quer Wer eel fed foe T MA ae ATi? 
sine ug wa a cm AA afd fect afte fed «rtu 
amt We m a WMA wT NR was AAs 
sate fart fare A cma fuefé are ga wa writ a 
wate wa ala a wma Tua we we Wt afe Gas 
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Cau.: bamdaü guru pada paduma paraga, suruci subāsa sarasa anurāgā. 

amia  mūrimaya  cürana  cārū, samana sakala bhava ruja parivārū.1. 

sukrti sambhu tana bimala bibhüti, mamjula mamgala moda prasūtī. 

jana mana marnju mukura mala harani, kié tilaka guna gana basa karanī.2. 

Srigura pada nakha mani gana joti, sumirata dibya  drsti hiyá hott. 

dalana moha tama so saprakāsū, baRe  bhaga ura  avai  jasu.3. 

ugharahi bimala bilocana hi ke, mitahi dosa dukha bhava rajani ke. 

sūjhahi rāma carita mani mānika, guputa pragata jahā jo jehi khānika.4. 

| greet the pollen-like dust of the lotus feet of my preceptor, refulgent, fragrant and 
flavoured with love. It is a lovely powder of the life-giving herb, which allays the host of all 
the attendant ills of mundane existence. It adorns the body of a lucky person even as white 
ashes beautify the person of Lord Šiva, and brings forth sweet blessings and joys. It rubs 
the dirt off the beautiful mirror in the shape of the devotee's heart; when applied to the 
forehead in the form of a Tilaka (a religious mark), it attracts a host of virtues. The 
splendour of gems in the form of nails on the feet of the blessed Guru unfolds divine vision 
in the heart by its very thought. The lustre disperses the shades of infatuation, highly 
blessed is he in whose bosom it shines. With its very appearance the bright eyes of the 
mind get opened; the attendant evils and sufferings of the night of mundane existence 
disappear; and gems and rubies in the shape of stories of Sri Rama, both patent and 
hidden, wherever and in whatever mine they may be, come to light— (1—4) 


d- AT BRA sit qu ae fg Gr 
aah cad tat at wae wk Pare 


Do. jathā suamjana amji drga sadhaka siddha sujāna, 
kautuka dekhata saila bana bhūtala bhūri nidhana.1. 
—as for instance, by applying to the eyes the miraculous salve known by the 

name of Siddhāfijana (the eye-salve of perfection) strivers, adepts as well as men of 

wisdom easily discover a host of mines on hill-tops, in the midst of forests and in the 

bowels of the earth. (1) 

do— qe uw TH "gg Ae shai ATA aha wu ade fen 
ae af fara fare facet i aes wa afta wa aren 
dei ema ae Oia Gea we ati 
K HA wat WT GTI Aš wre MM gare 
my aka ay cea AUT i ĒRU feme qa we III 
wr A qa whe queri diia we wwe wane 
qe iem dt wa OT i dite 
wm owe we werk arias cup fee amu vu 
fata ftama aft uer etiam aa Wades acti 
ae ow am fama ati ga waa ge wet uyn 
ae faa aaa a nm dest TST HTT 
wate Gay wa fet Wa col Wed Met AA FAMN 
ARA asian MTS |! dg a MA We Wise 


* BALA-KANDA * 


5 


SSSR Se 5n ht n n e e e fh fo Ene FS ERR ER ER E EF ERR ER FR ER E E ER ER ER FR FR ER ER ER E ER En ER FR FR ER ER E E En ERES FR C ER ER ER ER ERR ER ER ER E E ER EF ER ER FR ER ER E 8 8. 


Cau.: 


guru pada raja mrdu mamjula arnjana, 
tehi kari bimala bibeka bilocana, 
bamdaü prathama mahīsura caranā, 
sujana samāja sakala guna khānī, 
sādhu carita subha carita kapāsū, 
jo sahi dukha parachidra durāvā, 
muda mamgalamaya samta samājū, 
rāma bhakti jahā surasari dhārā, 
bidhi nisedhamaya kali mala haranī, 
hari hara  katha  birajati — beni, 


nayana amia drga dosa bibhamjana. 
baranaü rāma carita bhava mocana.1. 
moha janita samsaya saba harana. 
karaū pranama  saprema subānī.2. 
nirasa bisada gunamaya phala jāsū. 
bamdaniya jehi jaga jasa pāvā.3. 
jo jaga  jamgama tīratharājū. 
sarasai brahma bicāra pracārā.4. 
karama katha rabinarmdani baranī. 


sunata sakala muda marngala denī.5. 


batu bisvasa acala nija dharama, tīratharāja samāja sukaramā. 
sabahi sulabha saba dina saba desa, sevata sadara samana  kalesa.6. 
akatha alaukika tiratharau, dei sadya phala pragata prabhau.7. 


The dust of the Guru’s feet is a soft and agreeable, salve, which is ambrosia as 
it were for the eyes and remedies the defects of vision. Having brightened my eyes of 
discernment thereby | proceed to relate the story of Sri Rama, which secures freedom 
from the bondage of mundane existence. First | reverence the feet of Brahmanas, the 
very gods on earth, who are able to dispel all doubts born of ignorance. Then | make 
loving obeisance, in a polite language, to the whole body of pious souls, the mines of all 
virtues. The conduct of holy men is noble as the career of the cotton plant, the fruit 
whereof is tasteless, white and fibrous (even as the doings of saints yield results which 
are free from attachment, stainless and full of goodness).* Even by suffering hardships 
( in the form of ginning, spinning and weaving) the cotton plant covers others' faults and 
has thereby earned in the world a renown which is worthy of adoration. The assemblage 
of saints, which is all joy and felicity, is a moving Prayaga (the king of all holy places) 
as it were. Devotion to Šrī Rāma represents, in this moving Prayāga, the stream of the 
holy Ganga, the river of the celestials; while the proceeding of an enquiry into the nature 
of Brahma (the Absolute) constitutes the Sarasvati (a subterranean stream which is 
traditionally believed to join the Ganga and the Yamuna at Prayaga, thus accounting for 
the name 'Triveni', which signifies a meeting-place of three rivers). Discourses on Karma 
or Action, consisting of injunctions and interdictions, have been spoken of as the sacred 
Yamuna—a daughter of the sun-god in her angelic form—washing the impurities of the 
Kali age; while the anecdotes of Visnu and Siva stand out as the triple stream known as 
Triveņī, bringing joy and blessings to those who listen to them. Unwavering faith in their 
own creed constitutes the immortal banyan tree and noble actions represent the royal 
court of that king of holy places. Easy of access to all on anyday and at every place, 
this moving Prayaga assuages the afflictions of those who resort to it with reverence. 
This king of holy places is beyond all description and supra-mundane in character; it 
bestows the reward immediately and its glory is manifest. (1—7) 


do GM aaa wr fea AA NT afa srt 
crete rfi wet sted Aq AT AAT VATT d 3 LI 


suni samujhahi jana mudita mana majjahí ati anuraga, 
lahahi cari phala achata tanu sadhu samaja prayaga.2. 


Do.: 


* The fruit of the cotton plant has been characterized in the original as ‘Nirasa’, "Višada” and 
'Gunamaya', which words can be interpreted both ways as in the rendering given above. 
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Men who having heard the glory of this moving Prayaga in the form of the 
assemblage of holy men appreciate it with an enraptured mind and then take a plunge 
into it with extreme devotion obtain the four rewards* of human existence during their 
very lifetime. (2) 
do— Wer MA ORS adeno | T elle uen das M 

am sree oat out ai waunía NM A Tuvu 

sreriten "Na wert | fot fa Farm wet Fort gr II 

Wet AA AMAT I Sa TT di 

"fa af fa yA ceni wa ai war wert Ae au 

Ww ma BT WH vie dg A BA SUI 3d 

fe Had farm A CIA wur faq aay A Ae 

waa y AN o Wem as wet fale va TED Beri vil 

ws Ham ada CO I oes 

fefir aa ar puse well oA aM wu at A sat il 

fafa ae at aft alfa oti med A4 ate gari 

a a wt af waa mei ae ama AA T MA wane ll 


kaka hohi pika bakau marala. 
satasamgati mahima nahi goī.1. 


Cau. majjana  phala 
suni ācaraja karai 


balamika narada 


pekhia tatakala, 


jani koi, 


ghatajoni, 
jalacara thalacara nabhacara nana, 
mati kīrati gati — bhüti — bhalai, 
so jānaba  satasamga  prabhaüu, 
binu satasamga  bibeka na hoi, 
satasamgata muda mamgala mūlā, 
satha sudharahi satasamgati pai, 
bidhi basa sujana kusamgata parahi, 
bidhi hari hara kabi kobida bani, 
so mo sana kahi jāta na kaisé, 


nija nija mukhani kahi nija honi. 
je jaRa  cetana  jiva  jahana.2. 
jaba jehi jatana jahà jehi pai. 
lokahū beda na āna upai.3. 
rāma krpa binu sulabha na soli. 
soi phala sidhi saba sadhana phüla.4. 
parasa  parasa  kudhata  suhai. 
phani mani sama nija guna anusarahi.5. 
kahata sadhu mahimā sakucānī. 
sāka banika mani guna gana jaisē.6. 


The result of an immersion into the sacred waters of this king of holy places is 
instantly perceived: crows turn into cuckoos and herons into swans. Let no one marvel 
to hear this; the glory of contact with saints is no secret. Vālmīkit, Naradat and 
Agastya§, who was born of a pitcher, have related the story of their birth and transformation 
with their own lips. Of the various creatures, both animate and inanimate, living in this 
world, whether in water or on land or in the air, whoever has ever attained wisdom, glory, 
salvation, material prosperity or welfare anywhere and by any means whatsoever, know 


* The four rewards of human existence are: (1) Dharma or religious merit (2) Artha or material riches 
(3) Kàma or sensuous enjoyment and (4) Moksa or release from the bondage of worldly existence. 


T Vālmīki had been a hunter and a highway robber in his early life. He was reclaimed by the seven 
seers and eventually turned out a great seer and poet. 


+ We read in the Bhāgavata that Narada was the son of a maid-servant in his previous incarnation 
and even as a child came in touch with holy men, who imparted him the highest wisdom and made him a real 
devotee by their very contact. In his next birth he appeared as a mind-born son of Brahma. 

$ Agastya was begotten of god Varuna through a pitcher. Another great sage, Vasistha, was also born of 
the same pitcher. The association thus obtained in his embryonic state with a great sage made him equally great. 
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it to be the result of association with holy men; there is no other means either in the world 
or in the Vedas. Wisdom dawns not without association with saints and such association 
cannot be easily had without the grace of $ri Rāma. Contact with noble souls is the root 
of joy and blessings; it constitutes the very fruit and fulfilment of all endeavours, whereas 
all other practices are blossoms as it were. Through contact with the virtuous even the 
wicked get reformed, just as a base metal is transmuted by the touch of the philosopher's 
stone. On the other hand, if by mischance good men fall into evil company, they maintain 
their noble character like the gem on the hood of a serpent. Even the speech of deities 
like Brahma, Visnu and Siva, poets and men of wisdom falters in depicting the glory of 
pious souls. Much less can it be described by me, even as a dealer in vegetables finds 
himself incapable of expatiating on the qualities of gems. (1—6) 


3.— Gas Ha aa faa fea srifea ale TS | 
Sisrfer Te gu ER st T Great HT SIS 3 (CH ) UI 
aa uer faa wire fea SIT KTS GE i 
amama Gt He Har wears tet eg 3 (33) 


Do. bamdaü sarta samāna cita hita anahita nahi koi, 
amjali gata subha sumana jimi sama sugamdha kara doi.3(A). 
samta sarala cita jagata hita jani subhau sanehu, 
balabinaya suni kari krpa ramacarana rati dehu.3(B). 


| bow to the saints, who are even-minded towards all and have no friend or foe, 
just as a flower of good quality placed in the palm of one's hands communicates its 
fragrance alike to both the hands (the one which plucked it and that which held and 
preserved it). Realizing thus the noble disposition and loving nature of saints, who are 
innocent at heart and catholic in spirit, | make this humble submission to them. Listening 
to my childlike prayer and taking compassion on me, O noble souls, bless me with 
devotion to the feet of Sri Rama. (3 A-B) 


do— wgR df wa wm Nams faq arm afer au 
fea am am fee Atis wo fame wate 
WT Wa whe G3TE AIN Hawt we wena Fi 
uw dea cae Weare uw fea ga fspe & AA mR RI 
pay ù RAMI ate aT eet eta 
an fet web Hi ayaa MA aad Aus 
art wp Uke fae feu soe pet ferc 
wa GT WIT wee Ru aes U daru Y 
Was Ut AAMT! UY GTH Was wea GA ATT 
wg we m ēras adti dat arte fea Satan 
am at we aa emi nA wa ur ae ferme 


4 4, 4 


TERT, 
XE 
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Cau. bahuri bamdi khala gana satibhaé, je binu kāja  dāhinehu  baé. 
para hita hāni lābha jinha kerē, ujarē  harasa  bisada baseré.1. 
hari hara jasa rākesa rāhu se, para akaja bhata sahasabāhu se. 
je para dosa lakhahi sahasākhī, para hita ghrta jinha ke mana mākhī.2. 
teja krsanu rosa  mahisesa, agha avaguna dhana dhani dhanesa. 
udaya keta sama hita sabahī ke, kumbhakarana sama sovata nike.3. 
para akāju lagi tanu pariharahi, jimi hima upala krsī dali garahi. 
bamdaü khala jasa sesa sarosa, sahasa badana baranai para dosā.4. 
puni pranavaū prthurāja samānā, para agha sunai sahasa dasa kānā. 
bahuri sakra sama binavaü tehī, sarntata surānīka hita jehī.5. 
bacana  bajra jehi sada  piara, sahasa nayana para dosa nihārā.6. 


Again, | greet with a sincere heart the malevolent class, who are hostile without 
purpose even to the friendly, to whom others' loss is their own gain, and who delight 
in others' desolation and wail over their prosperity. They try to eclipse the glory of 
Visnu and Siva even as the demon Rāhu intercepts the light of the full moon (during 
what is known as the lunar eclipse); and they are valiant like the reputed king 
Sahasrabāhu* (so-called because of his possessing a thousand arms) in working 
others' woe. They detect others' faults as if with a thousand eyes and their (designing) 
mind mars others' interests even as a fly spoils clarified butter. In splendour they 
emulate the god of fire and in anger they vie with the god of death, who rides a buffalo. 
They are rich in crime and vice as Kubera, the god of riches, is in gold. Like the rise 
of a comet their advancement augurs ill for others' interests; like the slumber of 
KumbhakarnarT their decline alone is propitious for the world. They lay down their very 
life in order to be able to harm others, even as hail-stones dissolve after destroying the 
crop. | reverence a wicked soul as the fiery (thousand-tongued) serpent-god Sesa, in 
so far as he eagerly expatiates on others' faults with a thousand tongues as it were. 
Again, | bow to him as the celebrated king Prthu (who prayed for ten thousand ears 
in order to be able to hear the glories of the Lord to his heart's content) inasmuch as 
he hears of others' faults with the thousand ears as it were. Once more do | supplicate 
to him as Indra (the lord of celestials) in so far as wine appears charming and beneficial 
to him (even as the army of gods is beneficent to Indra).t Harsh language is dear to 
him even as the thunderbolt is fondly cherished by Indra; and he detects others' faults 
with a thousand eyes as it were. (1—6) 


de— satia at dla fea aaa sats wet Tifa 
mA aft a AR wa ferm ag aR N vu 


* Sahasrabahu was a mighty warrior and a contemporary of Ravana, who was once captured and 
held captive by him. He was slain by Parašurāma. 


T Kumbhakarna was a younger brother to Ravana, the demon-king of Lanka. He was a voracious 
eater and consumed a large number of goats. and buffaloes everyday. He kept awake for six months and slept 
during the other half-year. Living beings thus obtained a fresh lease of life during the period of his slumber. 

+ There is a pun on the expression ‘Suranika’ in the original ‘Suranika’ (Sura+Anīka) is a compound 
word in Sarnskrta, meaning the army of the gods. In Hindi it can as well be treated as two separate words ‘Sura 
(wine) and ‘Nika’ (charming). Hence it has been interpreted both ways in the above rendering. 
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Do. udasina ari mīta hita sunata jarahi  khala rīti, 

jāni pani juga jori jana binati karai saprīti.4. 
The wicked burn with jealousy as they hear of others' welfare, be they his friends, 


foes or neutrals: such is their wont. Knowing thus, this humble soul makes loving 
entreaties to them with joined palms. (4) 


JÈ amet fefr abe PER i fee fnr sit a aa atti 
aaa uf aft STM I ate fof mag fe are 
as wd ae WTI gaye sa ate ae atl 
ga wh wm at AÑ fea we ga qea cater 
wwefé wes ST m mA et em fae pa fam i 
qa q HA my MAI a TT STEIN BUI 
wat amaA Aa fat addi ced Gra a fat 
Wer — mer eR my et aA feat U TTL II 
TH Fa Wad wa agi wt wife wa cien ae aug 


Cau.: maf apanī disi kīnha nihora, tinha nija ora na lāuba bhora. 
bāyasa paliahī ati  anurāgā, hohi nirāmisa kabahū ki  kaga.1. 
bamdaü sarta asajjana caranā, dukhaprada ubhaya bica kachu baranā. 
bichurata eka prāna hari  lehi, milata eka dukha dāruna dehī.2. 
upajahi eka sarnga jaga mahi, jalaja jomka jimi guna bilagāhī. 
sudha sura sama sadhu  asadhü, janaka eka jaga jaladhi agādhū.3. 
bhala anabhala nija nija karatūtī, lahata  sujasa  apaloka bibhūtī. 
sudhā sudhākara surasari sādhū, garala anala kalimala sari byādhū.4. 
guna avaguna janata saba koi jo jehi bhāva nīka tehi soī5. 


| for my part have made entreaties to them; they too must not fail to do their part. 
However fondly you may nurture a brood of crows, can you ever expect ravens to turn 
vegetarians? | adore the feet of a saint and a wicked soul, both of whom give pain, 
though some difference is said to exist between them. Whereas the former class cause 
mortal pain while parting, the latter give agonizing torment during their meeting. Though 
born together in the world, they differ in their traits even as the lotus and the leech 
(both of which spring from water). The good and the wicked resemble nectar and 
wine respectively; the unfathomable ocean in the form of this world is their common 
parent." The good and the wicked gather a rich harvest of good reputation and infamy 
by their respective doings. Although the merits of nectar, the moon—the seat of nectar— 
the Ganga—the river of the celestials—and a pious soul, on the one hand, and the 
demerits of venom, fire, the unholy river Karmana$a—which is said to be full of the 
impurities of the Kali age—and the hunter, on the other, are known to all, only that which 
is to a man's taste appears good to him. (1—5) 


do Ue Uetsfe Ū ces ez frame Arr 
„at wufesr stay ma ma AN di 


* In the Puranas we read how both nectar and wine were churned out of the ocean of milk, by the joint 
efforts of the gods and the demons. 
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Do.: bhalo  bhalaihi pai lahai lahai nicāihi nīcu, 

sudhā  sarāhia  amaratā garala  sarāhia  mīcu.5. 

Of course, a good man has a bias for goodness alone, while a vile person is prone 


to vileness. While nectar is praised for its immortalizing virtue, poison is extolled for its 
deadly effects. (5) 


şo Ga 3TH st ATA WA ET I sya sae sale AATE U 
ae d wu T da dati HE am oc faq eae 
wis wa wa fate sm T de aq fac 
wee — wa steer pm fall wa WA Gea SATU 
qu uu m cer fes Ni curp srg ania pond 
wma da mo se cipi ater wwe mge Asn 
Ta Ma sita mītam i edes ees th ete 
art m eat AAS wma mea Tarai 
a me sam fermi wm ae faa 


Cau. khala agha aguna sadhu guna gāhā, ubhaya  apara udadhi avagaha. 
tehi tē kachu guna dosa bakhāne, samgraha tyaga na binu pahicāne.1. 
bhaleu poca saba bidhi upajae, gani guna dosa beda bilagāe. 
kahahi beda  itihasa purana, bidhi prapamcu guna avaguna sana.2. 
dukha sukha papa punya dina rati, sadhu asadhu sujati kujati. 
danava deva ca aru nicü, amia  sujivanu māhuru mīcū.3. 
māyā brahma jīva jagadisa, lacchi alacchi ramka avanīsā. 
kasi [maga  surasari kramanasa, maru marava mahideva gavāsā.4. 
saraga  naraka  anuraga  biraga, nigamāgama guna dosa bibhāgā.5. 


The tales of sins and vices of the wicked, on the one hand, and of the virtues of the 
virtuous, on the other, are like boundless and unfathomable oceans. That is why | have 
enumerated only a few virtues and vices; for they cannot be acquired or discarded without 
being duly distinguished. The good as well as the vile, all have been brought into being by 
the Creator; it is the Vedas that have differentiated them by reckoning the merits of the 
former class and the demerits of the other. The Vedas, the Itihasas (such as the Ramayana 
and the Mahābhārata) and the Puranas unanimously declare that the creation of Brahma 
(the Creator) is an intermixture of good and evil. It is characterized by pairs of opposites 
such as pain and pleasure, sin and merit, day and night, the good and the wicked, good 
birth and vile birth, demons and gods, the high and the low, nectar and poison, a happy life 
and death, Maya and Brahma, i.e., Matter and Spirit, the soul and God (the Lord of the 
universe), plenty and poverty, the pauper and the king, the sacred Kāšī or Varanasi and 
Magadha or North Bihar (the accursed land), the holy Gangā the river of the celestials— 
and the unholy Karmanasa* (in Bihar), the desert land of Māravāra (Western Rājapūtānā 
and Sindha) and the rich soil of Malava, the Brahmana—who is a veritable god on earth— 
and the barbarian who feeds on the cow, heaven and hell, attachment and dispassion. The 
Vedas and other sacred books have sifted good from evil. (1—5) 


* A river of sinful origin in Bihar, a plunge in whose waters is said to destroy one's religious merits. 
Hence it is called Karmanāšā (that which neutralizes one's meritorious acts). 
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qo wig "ek T dena feme Alt Hear 
Ha FA T mel va uke aft fenem sd 


Do.: jaRa cetana guna dosamaya bisva kīnha karatāra, 
samta hamsa guna gahahi paya parihari bāri bikāra.6. 
God has created the universe consisting of animate and inanimate beings as 


partaking of both good and evil; swans* in the form of saints imbibe the milk of goodness 
rejecting water in the form of evil. (6) 


do— arm fades wa g frame i aa aft de qf cnp wan 
at Fs pa aes! Mes Wald Ga Gans Nese II 
ur ga eer ft cdi de ga da fore we ce 
ders até wt ws KAT | Aez a afm purs sm $i 
aa qu wT dam WHiae waa uate asi 
sa sit x es agi arent he war TEs 
fer gay my waif S da wer 
amt — pd | eit cma cee da Aa Wa TENN 
Tt «des TW wat wai arate fas Aa wat a 
my amy TT afer oF 
sm pata alte tei fatat gm da ae ae 
"Hg Wa ane aa Gadi ae wee wT silat garus 

Cau: asa  bibeka jaba dei  bidhata, taba taji dosa gunahi manu rata. 
kala subhau karama bariài, bhaleu prakrti basa cukai bhalāī.1. 
so sudhāri harijana jimi  lehi, dali dukha dosa bimala jasu dehī. 
khalau karahi bhala pai susamgu, mitai na malina subhau abharmgū.2. 
lakhi subesa jaga bamcaka jeu, besa pratapa pujiahi teŭ. 
ugharahi amta na hoi nibāhū, kalanemi jimi rāvana rāhū.3. 
kiehū kubesu sādhu sanamānū, jimi jaga jamavamta hanumani. 
hāni kusarnga susamgati lāhū, lokahü beda  bidita saba kāhū.4. 
gagana caRhai raja pavana prasamga, kīcahi milai nica jala samgā. 
sadhu asādhu sadana suka sari, sumirahi rāma  dehi gani gārī.5. 
dhüma  kusamgati kārikha — hoi, likhia purana mamju masi soi. 
soi jala anala anila samghata, hoi jalada jaga  jivana  data.6. 


When Providence blesses one with such discrimination (as is possessed by the 
swan), then alone does the mind abandon evil and gets enamoured of goodness. By 
force of the spirit of the times, old habits and past Karma even the good deviate from 
goodness under the influence of Maya. But just as servants of Sri Hari rectify that error 
and, eradicating sorrow and weakness, bring untarnished glory to them, even so the 


* The swan is traditionally believed to feed on pearls and credited with the natural gift of separating 
milk from water. 
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wicked occasionally perform a noble deed due to their good association, although their 
evil nature, which is unchangeable, cannot be obliterated. Even those who are impostors 
are respected on account of their garb, as the world is taken in by their attractive 
appearance. But they are eventually exposed, and cannot keep up their false appearance 
till the end, as was the case with Kālanemi*, Ravanat and Rāhu.+ The good are 
honoured notwithstanding their mean appearance, even as Jambavan (a general of 
Sugriva’s army, who was endowed with the form of a bear and possessed miraculous 
strength) and Hanuman (the monkey-god) won honour in this world. Bad association is 
harmful, while good company is an asset in itself: this is true in the world as well as in 
the eyes of the Vedas, and is known to all. Through contact with the wind dust ascends 
to the sky, while it is assimilated with mud when united with low-lying waters. Parrots 
and Mainās nurtured in the house of the virtuous and the wicked repeat the name of 
Rama and pour a volley of abuses respectively. Smoke coming in contact with an evil 
(earthy)§ substance turns into soot; the same is used as a material for copying the 
Puranas with when converted into beautiful ink. Again, in conjunction with water, fire and 
air it is transformed into a cloud and brings life to the world. (1—6) 


de— TS VITA Vet Ua UZ Us Si SĪTT | 
Ble GA TACT ITT CANS TSI ein 119 (CH ) NI 
HA Werle qH UIS eg "T8 Ve farfzrent-« | 
Sa Blech dreen KAT SET AT SIST dT UN 19 (38 ) I 
WS dd ITT ala TA KAC TAA SU | 
sq sre Us HAT Parse aT urbt e) 
Ga GT A BT g Ua füew Tera 
aes feat TT wur AAE sta Use (D)! 


Do.: graha bhesaja jala pavana pata pai kujoga sujoga, 
hohi kubastu subastu jaga lakhahi sulacchana loga.7(A). 


* Kalanemi was a demon chief, who was a contemporary of Rāvaņa, the mighty king of Lanka. In the 
Lankā-Kāņda (Book VI. 56—58) of this very work we are told how he assumed the false appearance of an 
ascetic and tried to deceive Hanumān, the devoted servant of the divine Šrī Rāma, but was ultimately detected 
and killed by Hanumān. 

T We read in the Aranyakanda (Book III. 27. 4—7) how Rāvaņa appeared before Sītā in the garb of a 
mendicant but could not keep up his false appearance for long and had to throw off his mask at last. 

+ In the Puranas we are told how at the beginning of creation nectar was churned out of the ocean of 
milk conjointly by the gods and the demons. When the same was being served to the gods by God Visnu 
Himself (who had assumed the form of a charming damsel in order to put the demons off the scent), the demon 
Rāhu disguised himself as a god and took his seat in the celestial row to participate in the feast. He was, 
however, soon detected by the sun-god and the moon-god, who exposed his real character. 

§ There is a pun on the compound word 'Kusangati' in the original. ‘Ku’ is both a noun and an 
indeclinable prefixed to nouns. As an indeclinable it means bad or evil, while as a noun it is a synonym for the 
earth. Here it is used in both the senses and has been translated accordingly. 
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sama prakasa tama pākha duhūnāma bheda bidhi kinha, 

sasi sosaka posaka samujhi jaga jasa apajasa dinha.7(B). 

jaRa cetana jaga jiva jata sakala ramamaya jani, 

bamdaü saba ke pada kamala sada jori juga pāni.7(C). 

deva danuja nara naga khaga preta pitara gamdharba, 

bamdaü kimnara rajanicara krpā karahu aba sarba.7(D). 

The planets, medicines, water, air and cloth prove good or bad in the world 
according to their good or evil associations; only men endowed with a keen insight 
are able to know this. The proportion of moonlight and darkness is the same in the 
bright as well as in the dark fortnight; only the two have been named differently by 
the Creator. Knowing the one as the nourisher and the other as the emaciator of the 
moon, the world has given it a good name and a bad one. Whatever beings, animate 
or inanimate, there are in the universe, recognizing them, one and all, as consisting 
of Sri Rama, | ever adore the lotus feet of all with joined palms. | reverence gods, 
demons, human beings, Nagas, birds, spirits, manes (the souls of departed ancestors) 
and Gandharvas, Kinnaras and Raksasas (giants).* Pray be gracious to me all on 
this occasion. (7 A—D) 


dio— set — "er ma Tt aft sia Wet $m AM are 
Wa ma MA m TIM wm we wa undue 
mA punt fat Aelia fufer ag ois wer DRN 
frat aft ser uta ae waetiad fart a wa mete 
GT wes waa T Tēti emp ala ah aka same 
ww a wes st suma oW at ih MRT TEANN 
aft aft ta Sha eta 18t | atest sitet wT as 1 Bret N 
wee war ak foni ufus wae N asi 
sit are me dat camara ae reg aa fug ste ara 
eee at ofa paa a M ga weet 
Na efe af am A test | ae ts aaa aft wre 
a wr AR qa Kid A Gea agd WT ANI 
WT ag WwW ak wag i a Fa ate act wer un 
wt upd fy m agia ur fay wes Tel 

Cau.: akara cari lakha caurāsī, jāti jiva jala thala nabha basi. 
siya ramamaya saba jaga jānī, karaū pranama jori juga pānī.1. 


jāni krpākara — kimkara  mohū, saba mili karahu chaRi chala chohu. 
nija budhi bala bharosa mohi nahi, tātē binaya karaŭ saba pahi.2. 


*Gandharvas, Kinnaras and Rāksasa are different species of superhuman beings. Of these the 
Gandharvas are celestial songsters and are specially noted for their handsome appearance, while the 
kinnaras are credited with the head of a horse. The Rāksasas are monstrous in appearance and are said to 
roam at night and feed on the human flesh. The Nāgas are another class of semi-divine beings, who, though 
resembling serpents in shape, can take the human form at will. 
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karana cahaü raghupati guna gāhā, laghu mati mori carita avagāhā. 
süjha na ekau amga upāū, mana mati ramka manoratha rāū.3. 
mati ati nica ūci ruci āchī, cahia amia jaga jurai na chāchī. 
chamihahi sajjana mori dhithāī, sunihahi  balabacana mana lāī.4. 
jai balaka kaha  totari bata, sunahi mudita mana pitu aru mata. 
hásihahi kūra  kutila  kubicārī, je para  düsana  bhüsanadhari.5. 
nija  kabitta kehi lāga na nīkā, sarasa hou  athava ati  phika. 
je para bhaniti sunata  harasahl, te bara purusa bahuta jaga nāhī.6. 
jaga bahu nara sara sari sama bhai, je nija bāRhi baRhahi jala pai. 
sajana sakrta simdhu sama koi, dekhi pūra  bidhu bāRhai joī.7. 


Eight million and four hundred thousand* species of living beings, classified under 
four broad divisions, inhabit land, water and the air. Recognizing the entire creation as 
full of Sītā and Rāma, | make obeisance to them with joined palms. Knowing me as your 
servant, be genuinely gracious to me all of you, O mines of compassion. | have no 
confidence in my intellectual power, hence | supplicate you all. | would recount the 
virtues of the Lord of Raghus,t Šrī Rāma; but my wits are poor, whereas the exploits 
of Sri Rama are unfathomable. For this | find not the least resources, while | am bankrupt 
of mind and intellect, my ambition is right royal. Even though my intellect is exceedingly 
mean, my aspiration is pitched too high; while | crave for nectar, | have no means in this 
world to procure even butter-milk. The virtuous will forgive my presumption and listen to 
my childish babbling with interest. When a child prattles in lisping accents, the parents 
hear it with a mind full of delight. Those, however, who are hard-hearted, mischievous 
and perverse and cherish others' faults as an ornament, will feel amused. Who does not 
like one's own poetry, be it delightful or exceedingly insipid? Such good people as delight 
to hear others' composition are rare in this world. The world abounds in men who 
resemble lakes and rivers, that get swollen with their own rise when waters are added 
to them. There is some rare good soul like the ocean, which swells at the sight of the 
full moon. (1—7) 


qo T BIC sere s cnr UH fenem 
tele wp da gm Va Tact ene SUED N 


Do. bhaga chota abhilāsu baRa  karaü eka bisvāsa, 
paihahi sukha suni sujana saba khala karihahi upahasa.8. 


Humble is my lot and my ambition high; my only hope is that all good men will be 
gratified to hear what | say, while the evil-minded will laugh. (8) 


do— wa uke A fet Anti ae hë Ado Heri 
eae se at ga | gale afer uer fenrer samedi Z ii 


* The number of species of living beings has been categorically fixed in Hindu scriptures as 
eighty-four lakhs. The four broad divisions are: (1) Jarayuja (viviparous, such as men and beasts), (2) 
Andaja (oviparous), (3) Svedaja (born of sweat, such as lice, bugs etc.,) and (4) Udbhijja (sprouting from 
the soil, viz., plants). 

+ King Raghu was a forbear of Sri Rama. His descendants bore the name of Raghus. Having been the 
head of the clan after His father, DaSaratha, He is aptly called the Lord of the Raghus. 
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wr LM AR ua ti ēka sir ēd T augi 
wy ua Wife a arise tat i free ar gh ofits tentu 
ek a ue wea ufa Tati fre we Ne HoT Tar «til adi 
wa jp yia fret m ame arm aoe „arti 
pfa 


q as af wu Wit i wet cem wa fae huc 


Cau.: khala parihasa hoi hita mora, kaka kahahi kalakarntha kathorā. 
hamsahi baka dadura  catakahi, hāsahi malina khala bimala batakahi.1. 
kabita rasika na rāma pada nehü, tinha kahā sukhada hāsa rasa ehū. 
bhāsā bhaniti bhori mati mori, hāsibe joga hasé nahi khorī.2. 
prabhu pada prīti na sāmujhi niki, tinhahi kathā suni lāgihi  phiki. 
hari hara pada rati mati na kutarakī, tinha kahū madhura kathā raghubara kī.3. 
rama bhagati bhūsita jiyá jānī, sunihahi sujana sarāhi subānī. 
kabi na hoù nahi bacana prabīnū, sakala kala saba  bidya  hinü.4. 
ākhara aratha — alamkrti nana, chamda prabamdha aneka bidhānā. 
bhava bheda rasa bheda apārā, kabita dosa guna bibidha prakārā.5. 
kabita bibeka eka nahi moré, satya kahaü  likhi kagada  koré.6. 


The laughter of the evil-minded will benefit me; crows call the cuckoo hoarse. 
Herons ridicule the swan, frogs make fun of the Cataka bird and malicious rogues deride 
refined speech. To those who have no taste for poetry nor devotion to the feet of Sri 
Rāma, this undertaking of mine will serve as a subject for delightful mirth. My composition 
is couched in the popular dialect and my intellect is feeble; hence it is a fit subject for 
ridicule, and those who laugh shall not incur any blame. To those who cherish no love 
for the feet of the Lord and have no sound reason either, this story will sound unattractive 
to the ears. To those, however, who possess devotion to the feet of God Visnu and Siva 
and whose mind is not perverse, the tale of the Chief of the Raghus will taste as sweet. 
Knowing it in their heart as adorned with devotion to $n Rama, the virtuous will listen to 
it with bland words of praise. | am no poet nor an adept in the art of speech and am a 
cipher in all arts and sciences. There are elegant devices of letters, subtleties of 
meaning, various figures of speech, metrical compositions of different kinds, infinite 
varieties of emotions and sentiments and multifarious flaws and excellences of poetic 
composition. Of these details of poesy, | possess critical knowledge of none. | vouch for 
it in writing on a blank sheet. (1—6) 


d “fafa aR Ha WA ted fara fated TA uen i 
at Raan yN aata fsre eb ac fereren t 9 ui 


Do.: bhaniti mori saba guna rahita bisva bidita guna eka, 
so bicari sunihahi sumati jinha ké bimala bibeka.9. 
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My composition is devoid of all charm; it has only one merit, which is known 
throughout the world. Recognizing this merit, men of sound reason, who are gifted with 
unbiased judgment, will surely hear it. (9) 


do— Ue we  vquía wa anri ofa meat qa aft ar 
mt VW sa ati sur aed Ble wot ume 
erre ARa enfer ena mop aa faq ate T aa 
fayaett wa fa arti HE T aaa for at atu 
wa Wl ted gala pa arti wa Aa wa sifea wri 
wet mele Oe at mA Wiper aka Ga Tatu 3i 
weft fat Ta ues Aiwa waa wre we wei 
ae wre At Ww snail ae A qa assay wax 
SHS ds Wet Hews | sme wt aia o Ui 
uma ace ae viet atti wa GA AT GTA ATi 


ehi maha raghupati nama udara, 
mamgala bhavana amarmgala hari, 


Cau.: sārā. 


japata purārī.1. 


ati pavana purāna šruti 


umā sahita jehi 


bhaniti bicitra sukabi krta jou, 
bidhubadanī saba bhāti sāvārī, 
saba guna rahita kukabi krta bānī, 
sādara kahahi sunahi budha tāhī, 


rāma nāma binu soha na soū. 
soha na basana bina bara nārī.2. 
rama  nama jasa  amkita jani. 
madhukara sarisa samta gunagrāhī.3. 


jadapi kabita rasa ekau nahi, rāma pratāpa pragata ehi mahi. 
soi bharosa moré mana āvā, kehi na susamga baRappanu pāvā.4. 
dhümau tajai sahaja karuai, agaru prasamga sugamdha basāī. 


bhaniti bhadesa bastu bhali baranī, 


rama katha jaga marngala karanī.5. 


It contains the gracious name of the Lord of Raghus, which is exceedingly holy 
and the very cream of the Puranas and the Vedas. It is the abode of blessings and the 
remover of evils, and is muttered by Lord Siva, the enemy of the demon Tripura, along- 
with his consort, Uma. Even a composition of marvellous beauty and written by a gifted 
poet does not commend itself without the name of Sri Rama. A pretty woman with a 
charming countenance and fully adorned does not look attractive when undressed. On 
the other hand, the wise recite and hear with admiration even the composition of a 
worthless poet, which is devoid of all merit, knowing it as adorned with the name and 
glory of Sri Rama; for, like the bee, saints have a bias for goodness. Although it has no 
poetic charm whatsoever, the glory of Sri Rama is manifest in it. This is the only hope 
which flashes on my mind; who has not been exalted by noble company? Even smoke 
rising from burning aloe wood is impregnated with the latter's fragrance and gives up its 
natural pungency. Although my composition is clumsy, it treats of a commendable theme, 
viz., the story of Sri Rama, which brings felicity to the world. (1—5) 


do Wet Ila enfer Wer Erb qendt Hat TILTU ati 
"fq gt enfer Gita eni rai ARA West UTA pī |i 
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Wy asta wie viata ATT gists Ast serit i 
ya sim ufa Ha at ufa deat ures i 


Charn.:mamgala karani kali mala harani tulasi katha raghunatha ki, 

gati kūra kabita sarita kr jy6 sarita pavana patha ki. 

prabhu sujasa samgati bhaniti bhali hoihi sujana mana bhavani, 

bhava amga bhüti masana ki sumirata suhavani pāvanī. 

The tale of the Lord of Raghus, O Tulasidasa, brings forth blessings and wipes 
away the impurities of the Kali age. The course of this stream of my poetry is tortuous 
like that of the holy Gangā. By its association with the auspicious glory of the Lord my 
composition will be blessed and will captivate the mind of the virtuous. On the person of 
Lord Siva, even the ashes of the cremation-ground appear charming and purify by their 
very thought. 


qio— fuerenfife stl Gate aa offer TRUST TT | 
«rm TATA fen aS HIS Gast ATA WaT Il 9 o (65 ) I 


TĀ fade sift He enfe ATT i 
Pro ons faa IT ITT rate Gary ASMA 11% o( FW) U 


Do.: priya lagihi ati sabahi mama bhaniti rama jasa samga, 

daru bicāru ki karai kou bamdia malaya prasamga.10(A). 

syama surabhi paya bisada ati gunada karahi saba pana, 

gira gramya siya rama jasa gavahi sunahi sujana.10(B). 

My composition will appear extremely delightful to all by its association with the 
glory of Sri Rama, even as timber of every description is transformed into sandal and 
becomes worthy of adoration by contact with the Malaya mountain (in South India), 
and nobody takes into account the quality of wood in that region. The milk of even 
a dark cow is white and possesses a great medicinal value and is drunk by all. So 
do the wise chant and hear the glory of Sita and Rama even though couched in the 
vulgar tongue. (10 A-B) 


Qo AA wha Apa ela wet site fe wa far Ge 1 quii 
wa fete def M wma de Gada ae afta 
date gata enfer ga enzéi | sass sma ama ola Cecil 
ama tq o fefir wer fee i ainda wre aa amu 
w ala w fq aeatia sa we a Aè soi 
alfa wife sta xad frat mak et wa af ua ata 
are Wed WI WT wT fat aft Pro ana ufsanmi 
ga ig uA U aarti verfo ANS Me — TT Nv I 
aw MAG ot aft fame ae afad yaaa oe 
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Cau. mani mānika mukuta chabi jaisī, ahi giri gaja sira soha na taisi. 

nrpa kirīta tarunt tanu pal, lahahi sakala sobhā  adhikai.1. 

taisehi sukabi kabita budha kahahī, upajaht anata anata chabi lahahi. 

bhagati hetu bidhi bhavana bihāī, sumirata sarada avati dhāī.2. 

rama carita sara binu = anhavaé, so šrama jai na  koti upāč. 

kabi kobida asa hrdayá bicārī, gavahi hari jasa kali mala hārī.3. 

kīnhē prākrta jana guna gana, sira dhuni gira lagata pachitana. 

hrdaya simdhu mati sipa samana, svati sarada kahahi  sujānā.4. 

jai  barasai bara bāri  bicarü, hohi kabita mukutāmani cārū.5. 

The beauty of a gem, a ruby and a pearl does not catch the eye as it should so 
long as they are borne on the head of a serpent, the top of a mountain and the crown 
of an elephant respectively. The charm of them all is enhanced when they adorn the 
diadem of a king or the person of a young lady. Even so, the wise say, the outpourings 
of a good poet originate at one place (in the poet's own mind) and exercise their charm 
elsewhere (on the mind of the admirer). Attracted by his devotion, Sarasvati (the 
goddess of poetry) comes with all speed from the abode of Brahmā (the topmost heaven) 
at his very invocation. The fatigue occasioned by this long journey cannot be relieved by 
millions of devices unless she takes a dip in the lake of $ri Rāma's exploits. Realizing 
this in their heart, poets and wise men chant the glory of $ri Hari alone, which wipes 
away the impurities of the Kali age. Finding the bard singing the glories of worldly men 
the goddess of speech begins to beat her brow and repent. The wise liken the heart of 
a poet to the sea, his intellect to the shell containing pearls and goddess Sarasvati to the 
star called Svati (the modern Arcturus, the fifteenth lunar asterism considered as 
favourable to the formation of pearls). If there is a shower in the form of beautiful ideas, 
lovely pearls make their appearance in the form of poetic effusions. (1—5) 


ato Sta af uf urfesré weaka at art 
ufevfé Gat fant St ara sift STITT % 9 Ul 


Do.: juguti bedhi puni pohiahi ramacarita bara tāga, 
pahirahi sajjana bimala ura sobha ati anurāga.11. 


: If those pearls are pierced with skill and strung together on the beautiful thread of 
Sri Rama’s exploits, and if noble souls wear them in their innocent heart, grace in the 
form of excessive fondness is the result. (11) 


do— wt WH PĒTA AT | ads wae AU ATT 
ea pia da wm wisi Hae cher af Wer vīzu e 
sue wid AA WH Mika da ale AA al 
fre we wm Va m ati edit amet o cien ate 
wif Sy Sa da HEH aes HM UN Ae mx 
aa Ū aft am cana so wà whee warns 
waft fefefa fats frat arti ers a ur am wzfe xni 
wig n ae A adh ae a sie a we Ufa Teri i 
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$ ae NH meas NÉ aed GTH WA Was 
č * «alta sami Na AR fra dana 

fit we ss mi meg qe af wa mAN 
afta WR wei amd AT AA sift Haus 


Cau.: je janame kalikāla karala, karataba bayasa  besa marala. 
calata kupamtha beda maga chaRe, kapata kalevara kali mala bhaRe.1. 
bamcaka  bhagata kahai rama ke, kimkara kamcana koha kama ke. 
tinha maha prathama rekha jaga mori, dhīrnga dharamadhvaja dharndhaka dhorī.2. 
jai apane avaguna saba kahaü, bàRhai kathā para nahi lahaü. 
tate mai ati alapa bakhane, thore mahü  jànihahi  sayāne.3. 
samujhi bibidhi bidhi binati mori, kou na katha suni deihi khorī. 
etehu para karihahi je asamka, mohi te adhika te jaRa mati ramka.4. 
kabi na hoū nahi catura kahāvaū, mati anurüpa rama guna gāvaū. 
kahá raghupati ke carita — apara, kaha mati mori nirata samsara.5. 
jehi ^ màruta giri meru  uRàhi, kahahu tūla kehi lekhe mahi. 
samujhata amita rama  prabhutai, karata katha mana ati kadarāī.6. 


Those who are born in this terrible age of Kali, who though akin to the crow in their 
doings have put on the garb of a swan, who tread the evil path, abandoning the track 
of the Vedas, who are embodiments of falsehood and repositories of sins of the Kali age, 
who are impostors claiming to be devotees of Šrī Rāma, though slaves of mammon, 
anger and passion, and who are unscrupulous, hypocritical and foremost among 
intriguers—l occupy the first place among them. Were | to recount all my vices, their tale 
will assume large dimensions, and yet | shall not be able to exhaust them. Hence | have 
mentioned very few. A word should suffice for the wise. Entering into the spirit of my 
manifold prayers, none should blame me on hearing this story. Those who will raise 
objections even then are more stupid and deficient in intellect than myself. | am no poet 
and have no pretensions to ingenuity; | sing the glories of $ri Rāma according to my own 
lights, My intellect, which wallows in the world, is a poor match for the unlimited exploits 
of the Lord of Raghus. Tell me, of what account is cotton in the face of the strong wind 
before which even mountains like Meru are blown away? Realizing the infinite glory of 
Šrī Rāma, my mind feels very diffident in proceeding with this story. (1—6) 


de— HRG Ba eu fafa sa fn umi 
"fe fer enfe comp T ad Fat AMT ea 


Do. sarada sesa mahesa bidhi agama nigama purāna, 
neti neti kahi jasu guna karahí niramtara gāna.12. 
Goddess Sarasvatī Sesa (the thousand-headed serpent-god), the great Lord 


Šiva, Brahmā (the Creator), the Agamas (Tantras), the Vedas and the Purāņas unceasingly 
sing His virtues, saying 'not that', 'not that.* 


* This shows that the gods and scriptures mentioned above, though ever engaged in singing the 
virtues of Šrī Rāma, are able only to touch the fringe of His glory and find themselves unable to describe it in 
full. That is why they make only a negative assertion ‘Na iti’ (not that), meaning thereby that whatever is 
predicated of God falls much too short of His real glory and is at best only a faint indication of it. 
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are wem ae aa wei af aT aed wu Ae weal 


Cau: saba janata prabhu prabhutā soi, tadapi kahé binu raha na koi. 
tahā beda asa kārana rakha, bhajana prabhāu bhāti bahu bhāsā.1. 
eka antha arupa anama, aja saccidanamda para dhama. 
byapaka bisvarūpa bhagavana, tehi dhari deha carita krta nānā.2. 
so kevala bhagatana hita lagi, parama  krpala pranata  anuragi. 
jehi jana para mamata ati chohü, jehy karuna kari kinha na kohū.3. 
gaī bahora garība nevājū, sarala sabala sāhiba raghurājū. 
budha baranahi hari jasa asa jani, karaht punita suphala nija bānī.4. 
tehi bala mai raghupati guna gāthā, kahihaū nai rama pada māthā. 
muninha prathama hari kirati gai, tehr maga calata sugama mohi bhāī.5. 


Though all know the Lord's greatness as such, yet none has refrained from 
describing it. The Vedas have justified it thus; they have variously sung the glory of 
remembering the Lord, God, who is one, desireless, formless, nameless and unborn, 
who is Truth, Consciousness and Bliss, who is supreme effulgence, all-pervading and 
all-formed—it is He who has performed many deeds assuming a suitable form. That He 
has done only for the good of His devotees; for He is supremely gracious and loving to 
the suppliant. He is excessively fond of His devotees and treats them as His own; He 
has never frowned at him to whom He has once shown His favour. The restorer of what 
has been lost, the befriender of the poor, the Lord of Raghus is a straightforward and 
powerful master. Knowing thus, the wise sing the glory of $ri Hari and thereby hallow and 
bring supreme reward to their speech. It is on this strength (the supreme efficacy of 
remembering the Lord and the potency of His grace) that | shall sing the virtues of the 
Lord of Raghus, bowing my head to the feet of $ri Ràma. Sages have sung the glory 
of $ri Hari in the past; it will be easy for me to follow that very path. (1—5) 


à- sie ATR A aka at sii qu Ga aši 
ule fudiferens ura eng fert sra unis aie 11 %3 ul 


Do. ati apara je sarita bara jal nrpa setu karahi, 
caRhi pipīlikau parama laghu binu $rama parahi jahi.13. 


If kings get bridges constructed over big rivers, which are too broad, even the 
tiniest ants cross them without exertion. (13) 
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d uf& war aa wile a me wot meat wen 
ara site aft drt anti fre rer et KA Tari Ļu 
wa waa das fre AA wat wire Tu 
aft c are PS weduri fire at wf T ome 
BW Wed aa we wari sumi fre et aka war 
wu wp ae A Age sm) was wale au we misi 
ae wet ee Rei ay wera AA AT 
wt ova ga a ST at sm ate ae enfer atgtu vi 
ta «ff uta fer adi qk aa wa me fea an 
wa ea PTA m seria cH AÈ AMN N 
get gu enr ae NK ĒST qa ae uentus 


Cau.: 


ehi prakāra bala manahi dekhāī, karihaū katha suhāī. 
jinna sādara hari sujasa bakhānā.1. 
puravahū sakala manoratha mere. 
jinha barane raghupati guna grāmā.2. 
bhāsā jinna hari carita bakhāne. 
pranavaū sabahi kapata saba tyāgē.3. 
sadhu samāja bhaniti sanamanu. 
so šrama bādi bāla kabi karahī.4. 


byasa adi kabi pumgava nānā, 
carana kamala barndaū tinha — kere, 
kali ke kabinha karaū paranama, 
je  prakrta kabi parama sayāne, 
bhae je ahahi je hoihahi agé, 
hohu  prasanna dehu  baradanü, 
jo prabamdha budha nahi ādarahī, 


raghupati 


kirati bhaniti bhūti bhali sol, surasari sama saba kaha hita hol. 
rama  sukīrati bhaniti bhadesa, asamamjasa asa mohi ādesā.5. 
tumhari krpà sulabha sou more, siani suhavani tata patore.6. 


Reassuring the mind in this way, | shall narrate the charming story of the Lord of 
Raghus. Vyasa and various other top-ranking poets, who have reverently recounted the 
blessed glory of $ri Hari, | bow to the lotus feet of them all; let them fulfil all my desires. 
| make obeisance to the bards of the Kali age, who have sung the multitudinous virtues 
of the Lord of Raghus. Even those poets of supreme wisdom who belong to the Prakrta 
or popular class (as opposed to the Samskrta or the cultured class), who have narrated 
the exploits of $ri Hari in the spoken language, including those who have flourished in 
the past, those who are still living and those who are yet to come, | reverence them, one 
and all, renouncing all false appearance. Be propitious and grant this boon that my song 
may be honoured in the assemblage of pious souls. A composition which the wise refuse 
to honour is fruitless labour which only silly poets undertake. Of glory, poetry and 
affluence that alone is blessed which, like the celestial river (Ganga), is conducive to the 
good of all. The glory of Šrī Ràma is charming indeed, while my speech is rough. This 
is something incongruous, | am afraid. By your grace, even this incongruity will turn out 
well for me; embroidery of silk looks charming even on coarse cloth. (1—6) 


do RET chad hR fermer TS ITG Gs | 
Pest TR PATS RY Sit GA Hues TAM t 9€ (95 ) ul 
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ata aig faq ferae ata TE Ata ser Bila ATT à 
RE HU EAA hes UT Ot hts PN Il 94 (GA) It 
ale ha TL AA ATA AS TTT | 
ATT at Gora ARS AT AT erg enar ll Vw CT) U 


Do.: sarala kabita kīrati bimala soi ādarahi sujana, 
sahaja bayara bisarai ripu jo suni karahi bakhana.14(A). 
so na hoi binu bimala mati mohi mati bala ati thora, 
karahu krpa hari jasa kahaü puni puni karat nihora.14(B). 
kabi kobida raghubara carita manasa mamju marāla, 
bala binaya suni suruci lakhi mo para hohu krpala.14(C). 


The wise admire only that poetry which is lucid and portrays a spotless character 
and which even opponents hear with applause forgetting natural animosity. Such poetry 
is not possible without a refined intellect, and of intellectual power | have very little. Be 
gracious, therefore so that | may depict the glory of $ri Hari; | solicit again and again. 
Poets and wise men, lovely swans sporting in the Mānasarovara lake of $ri Rāma's 
exploits! Hearing my childlike prayer and recognizing my refined taste, be kindly 
disposed towards me. (14 A—C) 


does AM ug Sa wares fe FANS | 
Ta HYATT aa are tied que Alea ew (x) 
des arms ag wa arti ated aa 
PIRTI Ge AT TT fena sn i ew (S) N 
des fafa ve 4 MTA TT BE ente WE i 
aa Ger ate Sp] wie wet fas area d ew (at) 


3r — faqs fay sper Te AT sie Hes SCN 
Sls Waa Wag Genet At ANU AT ew (BL 


So.: barndaū muni pada kamju ramayana jehi niramayau, 
sakhara sukomala mamju dosa rahita dūsana sahita.14(D). 
bamdaü cariu beda bhava baridhi bohita sarisa, 
jinhahi na sapanehū kheda baranata raghubara bisada jasu.14(E). 
bamdaü bidhi pada renu bhava sagara jehi kinha jahá, 
samta sudhā sasi dhenu pragate khala bisa bārunī.14(F). 

Do.: bibudha bipra budha graha carana bamdi kahaūkara jori, 
hoi prasanna puravahu sakala mamju manoratha mori.14(G). 
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| bow to the lotus feet of the sage (Valmiki) who composed the Ramayana, which 
though containing an account of the demon Khara (a cousin of Ravana), is yet very soft 
and charming, and though faultless, is yet full of references to Düsana (another cousin 
of the demon-king Rāvaņa).* | reverence, all the four Vedas, barks as it were on the 
ocean of mundane existence, which never dream of weariness in singing the untarnished 
glory of Šrī Rāma, the Chief of Raghus. | greet the dust on the feet of Brahma (the 
Creator), who has evolved the ocean of worldly existence, the birth-place of nectar, the 
moon and the cow of plenty in the form of saints, on the one hand, and of poison and 
wine in the form of the wicked, on the other.t Making obeisance to the feet of gods, the 
Brahmanas, wise men and the deities presiding over the nine planets, | pray to them with 
joined palms! Be pleased to accomplish all my fair desires. (14 D—G) 


do— yA das une waka ana wit wet aa 
Tat U MU R MI med YA WH wt afar 
™ fug m wea wartiwas dady fet atu 
Gas watt der fa dt «i fea Pease wa fate qed Suu 
enfer faeüfen amt fed at PĒTA HA ote fire fuf 
what mea ska TA WTI WTS ws wee UU ig 
aw Hu me wi saci ok «A Ca A Gel 
gar fuer faa wm waas wea fat oasis 
wf ak faa gut ad ata wart fufer wae wd 
3 we wae we ata weed get wat vadu vu 
tse A wa qpr pA cer dea yia antici 


Cau.: 


puni barndaū sārada surasaritā, 
majjana pana papa hara ekā, 
gura pitu mātu mahesa bhavānī, 


jugala punīta manohara carita. 
kahata sunata eka hara abibekā.1. 
pranavaū — dinabamdhu dina dani. 


sevaka  svami sakha siyapī ke, hita nirupadhi saba bidhi tulasī ke.2. 
kali  biloki jaga hita hara  girija, sabara martra jāla jinha sirija. 
anamila ākhara aratha na jāpū, pragata prabhau mahesa pratāpū.3. 
so  umesa  mohi para anukūlā, karihi katha muda mamgala mūlā. 
sumiri sivā siva pai pasāū, baranaü rāmacarita cita cāū.4. 
bhaniti mori siva krpā bibhātī, sasi samāja mili manahū surātī. 
je ehi kathahi saneha sametā, kahihahi sunihaht samujhi sacetā.5. 
hoihahi rāma  carana anurāgī, kali mala rahita sumamgala bhāgī.6. 


* There is a pun on the words 'Sakhara' and Düsana sahita' in the original, which are capable of a 
twofold interpretation 'Khara' and 'Düsana' as proper nouns denote two of Ravana's cousins, whose figure in 
the Aranyakanda of the great epic poem of Vālmīki and lead a military expedition against Šrī Rāma in order 
to avenge themselves of the insult offered to their sister, Šūrpaņakhā, by Laksmana, Šrī Rāma's younger 
brother. They are eventually killed by Sri Rama, who proves too strong for the redoubtable demon chiefs. 
‘Khara’ also means sharp-edged or hard and is thus contrasted with 'Sukomala' (soft). Similarly, ‘DUsana’ 
also means a fault and thus the poet express himself to a contradiction in terms when he calls the Ramayana 
both 'Dosarahita' (faultless) and Düsanasahita' (full of faults). The contradiction, however, is only verbal in 
both cases and constitutes a figure of speech known by the name 'Virodha' or ‘Virodhabhasa’. 


T This has an indirect reference to the churning of the ocean of milk as described in the Puranas, by 
the joint labours of gods and demons at the beginning of creation, which yielded beneficent objects like 
nectar, the moon and the cow of plenty, on the one hand, and pernicious substances like poison and wine on 
the other. 
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Again, | bow to goddess Sarasvati and the celestial river Ganga, both of whom are 
holy and perform agreeable roles. The one (Ganga) wipes away sin through immersion 
and draught; the other (Sarasvati) dispels ignorance through the recital and hearing of 
her glory. | adore the great Lord Siva and His consort Goddess Bhavānī (Pārvatī), my 
preceptors and parents, friends of the forlorn and ever given to charity, servants, 
masters and friends of Sītā's Lord, and true benefactors of Tulasīdāsa in everyway. 
Seeing the prevalence of the Kali age Hara and Girijā (Siva and Pārvatī) evolved a string 
of spells in the tongue of savages, incoherent syllables which yield no interpretation and 
require no repetition, but whose efficacy is patent, revealing Siva’s glory. That Lord of 
Uma (Parvati), favourable as He is to me, shall make this story of mine a source of 
blessings and joy. Thus invoking Lord Siva and His Consort, Siva (Parvati), and 
obtaining Their favour, | relate the exploits of Sri Rama with a heart full of ardour. By 
Šiva's grace my composition will shed its lustre even as a night shines in conjunction 
with the moon and the stars. Those who will fondly and intelligently recite or hear this 
story with attention will develop devotion to the feet of Šrī Rāma and, purged of the 
impurities of Kali, will obtain choice blessings. (1—6) 


3.— wig rdg Ae ur wi et wR wars 
di up EDS VT Hes Ha VT VPA MATS ll $* Il 


Do.: sapanehü sācehū mohi para jaü hara gauri pasau, 
tau phura hou jo kaheü saba bhāsā bhaniti prabhāu.15. 


If Hara and Gauri (Lord Siva and Pārvatī) are really propitious to me, even in 
dream, let all that | have said in glorification of this poetry of mine, written in a popular 
dialect, come out true. (15) 


Jo aes stay utt aft wat aa ak af ea crure 
was wow aR dati o wuap fire wc wwe w ate 
faa fem srr aie TATU | C fade ag FAT 
aes AA RAA eit oka mp Vada OT are 
wes we cuui aA wel fae Gee Ga wae Gael 
ara ws wea wa wyp wat ata Artis 
PS We AU M Al mug wa at aan rītu 
Rer fefe ag vas Aam i afer aa wa faq Arai 


Cau.: bamdaü avadha puri ati pavani, sarajū sari kali kalusa nasāvani. 
pranavaū pura nara nari bahorī, mamatā jinha para prabhuhi na thorī.1. 
siya nimdaka agha ogha nasāe, loka bisoka banāi basāe. 
barndaū  kausalyā disi prācī, kīrati jāsu sakala jaga  maci.2. 


pragateu jahā raghupati sasi cārū, 
dasaratha rāu sahita saba rānī, 
karaū pranāma karama mana bānī, 
jinhahi biraci baRa bhayau bidhātā, 


| reverence the exceedingly holy city of Ayodhyā (Šrī Rama’s birth-place) and the 
river Sarayü (flowing beside it), which wipes out the sins of the Kali age. Again, | bow 


bisva sukhada khala kamala tusārū. 
sukrta sumamgala  mürati mānī.3. 
karahu krpā suta sevaka jāni. 
mahimā avadhi rāma pitu mātā.4. 
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to the men and women of the city, who enjoy the affection of the Lord in no small degree. 
Even though they were damned as a result of the heap of sins incurred by the 
calumniators of Sītā (who were instrumental in bringing about Her lifelong exile), they 
were lodged in a heavenly abode, having been divested of sorrow. | greet Kausalya (the 
eldest queen of king Dašaratha) whose glory stands diffused throughout the world. She 
is the eastern horizon whence arose the lovely moon in the shape of the Lord of Raghus, 
who affords delight to the entire universe and is blighting as frost to lotuses in the form 
of the wicked. Recognizing king Dašaratha together with all his consorts as incarnations 
of merit and fair blessings, | make obeisance to them in thought, word and deed. Knowing 
me as a servant of your son, be gracious to me. The father and mothers of Sri Rama 
are the very perfection of glory, by creating whom even Brahma (the Creator) has 
exalted himself. (1—4) 


q igs Bat SISTCT rer Wa wife wa ua 
fasta deat fra aq at sa RESI ga N 


So: bamdaü avadha bhuala satya prema jehi rama pada, 
bichurata dinadayala priya tanu trna iva parihareu.16. 
| adore the king of Ayodhya, who cherished such true love for the feet of Šrī Rama 
that he gave up his dear life as a mere straw the moment the Lord, who is compassionate 
to the poor, parted from him. (16) 


dhe— was «Uf aa — feega fe TA ua SOA 
wr A one us OTe Ara wès SE UH 
Was WI Wt hm UTT WD A wd We T ATT 
Te Wt wat A We! INED Ļu ga aS FT UNIUS 
sei ama U Bea | Wider TT YA «Tu 
Tafa Ta Ama Ue ds HAM MES NA CSÜTeRT |i 3 |i 


"o weed mMm Ai si sads MT wa TUI 
Ha cb Uga w N MI gua fa puvi 
Roget UG a uma curo pier waa agm N 
Teak CECE) SATT | Ta VTE SA A MATTA 
Cau.: pranavaū parijana sahita bidehū, jāhi rāma pada gūRha sanehū. 
joga bhoga maha rākheu goi, rāma bilokata pragateu soī.1. 
pranavaü prathama bharata ke caranā, jāsu nema brata jai na baranā. 
rama carana pamkaja mana jāsū, lubudha madhupa iva tajai na pāsū.2. 
bamdaü lachimana pada  jalajata, sītala subhaga bhagata sukha data. 
raghupati kīrati — bimala — pataka, damda samāna bhayau jasa jaka.3. 
sesa  sahasrasisa  jaga  karana, jo avatareu bhümi bhaya tarana. 
sada so sanukula raha mo para, krpasimdhu  saumitri — gunakara.4. 
ripusudana pada kamala namāmī, sūra  susila bharata  anugāmī. 
mahabira binavaü hanumānā, rama jāsu jasa apa  bakhana.5. 


| make obeisance to king Janaka, alongwith his family, who bore hidden affection 
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for the feet of Srī Rāma. Even though he had veiled it under the cloak of asceticism and 
luxury, it broke out the moment he saw Sri Rama. Of Šrī Rama’s brothers, | bow, first 
of all, to the feet of Bharata, whose self-discipline and religious austerity beggar 
description and whose mind thirsts for the lotus feet of Sri Rama like a bee and never 
leaves their side. | reverence the lotus feet of Laksmana—cool and charming and a 
sourece of delight to the devotee—whose renown served as a staff for the spotless flag 
of Šrī Rama’s glory. He is no other than the thousand-headed serpent-god, Sesa, the 
cause (support) of the universe, who came down to dispel the fear of the earth. May that 
son of Sumitra, an ocean of benevolence and a mine of virtues, be ever propitious to me. 
| adore the lotus feet of Satrughna (lit., the slayer of his foes), who is valiant yet amiable 
in disposition, and a constant companion of Bharata. | supplicate Hanuman, the great 
hero, whose glory has been extolled by Sri Rama Himself. (1—5) 


ao Was UAHA Gt at Ua Ta 


We WEG mm A WA BT UT AT eon 


So.: pranavaüpavanakumara khala bana pavaka gyānaghana, 
jāsu hrdaya agara basahí rama sara capa dhara.17. 
| greet Hanuman, the son of the wind-god, an embodiment of wisdom, who is fire 
as it were for the forest of the wicked, and in the abode of whose heart resides Sri Rama, 
equipped with a bow and arrows. (17) 
do— aff fs Aaen wmi sima A ae wat 
as ws dw GI Weise ak wa fre mie 
Tut wt we WAI aT AT at CY set AAN 
as ug wi wa atin femp am wm A Bane 
"pen wate wa a gs afar fara fear 
was wate nA aft dari eg aa ep wh Wiens 
Wega wt wa mest | sene fra wea ent ati 
ah Ww GA Was | we ao foe uk Urašu vii 
Ur Ww — su ed IET | aA Hae das CHeD MATR di 
Therm ft wean wt facta eM qa dail 
Cau.: kapipati rīcha  nisācara raja, amgadadi je kisa samaja. 
barndaū saba ke carana suhāe, adhama sarira rama jinha pāe.1. 
raghupati carana upasaka  jete, khaga mrga sura nara asura samete. 
bamdaü pada saroja saba kere, je binu kama rāma ke  cere.2. 
suka sanakadi bhagata muni narada, je munibara  bigyana  bisarada. 
pranavaū sabahi dharani dhari sisa, karahu krpā jana jāni munīsā.3. 
janakasutā jaga janani jānakī, atisaya priya karuna nidhana ki. 
take juga pada kamala manavad, jāsu krpā niramala mati pāvaū.4. 
puni mana bacana karma raghunayaka, carana kamala barndaü saba layaka. 
rājivanayana dharé dhanu sāyaka, bhagata bipati bharnjana sukha dayaka.5. 
The lord of monkeys (Sugriva), the chief of bears (Jambavan), the king of demons 
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(Vibhisana) and the host of monkeys beginning with Angada, | reverence the charming 
feet of all, who attained Sri Rama even though born in the lowest species. As many 
worshippers there are of the feet of Raghupati (the Lord of Raghus), including birds, 
beasts, gods, human beings and demons, | adore the lotus feet of them all, who are 
disinterestedservants of Šrī Rama. Šuka, Sanaka and others (viz., Sanandana, Sanātana 
and Sanatkumāra), sage Nārada and all other eminent sages who are devotees of 
God and proficient in the spiritual lore, | make obeisance to all, placing my head on 
the ground; be gracious to me, O Lords of ascetics knowing me as your servant. Janaki, 
daughter of Janaka and mother of the universe and the most beloved consort of $ri 
Rama, the Fountain of Mercy, | seek to propitiate the pair of Her lotus feet, so that 
by Her grace | may be blessed with a refined intellect. Again, | adore, in thought, word 
and deed, the lotus feet of the all-worthy Lord of Raghus, who has lotus-like eyes 
and wields a bow and arrows, and who relieves the distress of His devotees and 
affords delight to them. (1—5) 


ao— Fret ZA wet alfa HU enfasra Tua a RTA I 
das Ora wae ue frefe ue fos faa een 


Do.: gira aratha jala bici sama kahiata bhinna na bhinna, 
bamdaü sita rama pada jinhahi parama priya khinna.18. 
| reverence the feet of Sita and Rama, who though stated to be different are yet 


identical just like a word and its meaning or like water and the waves on its surface, and 
to whom the afflicted are most dear. (18) 


do— aes TTC cod Eq aM A ofan ari 
fefír okt waa a uA ais saa mM Ram aie 
Wen å HS TT EĻ re Mg a STN 
ae We RO TS USTH yea ATT WTS 
sa AH Wa was Ge aR set Wo 
wm m am fue aia we fr a varius 
eq ott a A af fea oom fea om di am 
"HH As S fue ater aage a che st atx 


Cau: bamdaü nama rāma raghubara ko, hetu krsānu bhānu himakara ko. 
bidhi hari haramaya beda prana so, aguna anūpama guna nidhana so.1. 
mahamamtra joi japata mahesū, kāsī mukuti hetu upadesū. 
mahimā jāsu jāna ganarāū, prathama pūjiata nāma prabhāū.2. 
jāna adikabi nama pratāpū, bhayau suddha kari ulatā jāpū. 
sahasa nāma sama suni siva bānī, japi jeī piya sarnga bhavānī.3. 
harase hetu heri hara hī ko, kiya bhūsana tiya bhūsana tī ko. 
nāma prabhāu jāna siva niko, kālakūta phalu dinha ami ko.4. 


| greet the name 'Ràma' of the chief of Raghus,* which is composed of 


* This distinguishes the Name from the two other names bearing ihe same sound but denoting two 
other personalities, viz., Para$urama and Balarama (the elder brother of Sri Krsna). 
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seed-letters* representing the fire-god, the sun-god and the moon-god (viz., Ra, A and 
Ma respectively). It is the same as Brahmā (the creative aspect of God), Visņu (His 
preservative aspect) and Siva (His disintegrating aspect), and the vital breath of the Vedas; 
It is attributeless, peerless and a mine of virtues. It is the great spell which Lord Mahe$vara 
mutters and which, when imparted by Him at Kāšī (the modern Varanasi) leads to 
emancipationT. Its glory is known to Lord Gaņeša, who is worshipped before all others 
as a concession to the Namet. The oldest poet (Valmiki) is acquainted with the glory of 
the Name, inasmuch as he attained to purity by repeating It in the reverse order$. Hearing 
the verdict of Lord Siva that the name is as good as a thousand other names of God, 
Goddess Bhavani (Parvati) dined with Her consort after uttering It only once£. Noticing 
such partiality of Her heart for the Name, Hara (Lord Siva) made that lady, who was the 
ornament of Her sex, the ornament of His own person (i.e., made Her a part of His own 
being by assigning to Her the left half of His body). Šiva knows full well the power of the 
Name, due to which deadly poison served the purpose of nectar to Him. (1—4) 


qe— ara Re Tauta ma get owner wen 
TH AA MN SED DT Mes Wed ATTN 99 ii 


Do. barasa ritu raghupati bhagati tulasi sali sudāsa, 
rama nama bara barana juga savana bhadava masa.19. 


Devotion to the Lord of Raghus is, as it were, the rainy season and the noble 
devotees, says Tulasidasa, represent the paddy crop; while the two charming syllables 
of the name ‘Rama’ stand for the two months of Sravana and Bhadrapada (corresponding 
roughly to July and August). (19) 


* Each letter-sound of the Samskrta Alphabet represents one or more gods of the Hindu pantheon and 
the Tantras claim that these letters (which are technically known by the name of Bija-Mantras or seed-letters), 
if joined with other spells sacred to that particular deity and repeated with due ceremony a fixed number of 
times possess the efficacy of revealing the deity in person before the worshipper and propitiating him or her. 


1 The scriptures maintain that Lord Siva, the deity presiding over the holy city of Kasi, whispers into the 
right ear of every creature, dying within its boundaries, the name ‘Rama’ and thereby brings emancipation to 
the dying soul. 


+ We read in the Puranas how there was a scramble for precedence among the gods, each of whom 
claimed the first position for himself. They approached Brahma for a ruling. He told them that they should race 
round the world and that whoever finished the round quickest of all would be accounted the highest. Gaņeša, 
who rode on no better animal than a rat, naturally lagged behind. He met on the way the celestial sage 
Narada, who advised him to scratch the word ‘Rama’ on the ground and pace round It, as the word comprised 
in Itself the entire creation. Gaņeša did accordingly and was naturally the first to finish the round of the 
universe. Brahma appreciated this act of Gaņeša and conceded his title to precedence over all the other gods. 
Since then Gaņeša has uninterruptedly enjoyed the right of being worshipped first of all. 


§ Valmiki was a highway robber in his earlier life and was known by the name of Ratnakara.Seven 
seers, who once fell a victim to his depredation, awakened him to the reprehensible nature of his conduct and 
instructed him in the holy name of Rama. Completely immersed in sin he was, however, unable to utter the 
word. The seers, therefore, asked him to repeat the name in the reverse order. In this way he was eventually 
able to utter the name correctly and in course of time became so fond of repeating It that he ultimately turned 
out to be a pious sage and seer and related the story of Sri Rama in fine verse even before His advent. 

# We are told in the Padmapurana how Bhagavan Sankara once invited His consort to join Him in His 
dinner. Goddess Parvati, however, declind on the ground that She had not yet recited the Visnu-Sahasranama, 
which She must before Her breakfast. Bhagavan Sankara asked Her to repeat the name of Rama instead, as 
a single utterance of the Name was as good as reciting a thousand other names of the Lord. Parvati did 
accordingly and forthwith joined Her lord in dinner. 
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dio— sme AE AR Ted ser feeder ep fra inm 
Girt ay Wa wa Cen vien A wee Aage N 
wed Gd fma ao Athi wa AA MA fus ge a 
aaa oa VA emi ser wa an wen Gorden 
ww OAT cfe GT aT oer foe sa are 


wna afta aa ae fai wt fea tq fewer femp eT di 
rae cu aa aia ga hl HAS AN HA at aga Sl 


Wl CHR A ha Nya Bi wie waar aft ga Aux 


Cau. ākhara madhura manohara dod, barana bilocana jana jiya joū. 
sumirata sulabha sukhada saba kahu, loka lahu paraloka nibāhū.1. 
kahata sunata sumirata suthi nīke, rāma lakhana sama priya tulasī ke. 
baranata barana  priti — bilagatt, brahma jiva sama sahaja sāghātī.2. 
nara  nàrayana  sarisa subhrātā, jaga  palaka  bisesi jana trata. 
bhagati sutiya kala karana bibhüsana, jaga hita hetu bimala bidhu pūsana.3. 
svada tosa sama sugati sudha ke, kamatha sesa sama dhara basudha ke. 


jana mana mamju kamja madhukara se, jiha jasomati hari  haladhara  se.4. 


Both the letter-sounds are sweet and attractive; they are the two eyes, as it were, 
of the Alphabet and the very life of the devotee. Easy to remember and delightful to one 
and all, they bring gain here and provide sustenance hereafter. They are most delightful 
to utter, hear and remember and are dear as Rama and Laksmana to Tulasidasa. When 
treated separately, the two letters lose their harmony (i.e., are differently pronounced, 
bear diverse meaning in the form of seed-letters and as such yield different results); 
whereas they are naturally allied even as Brahma (the Cosmic Spirit) and Jiva (the 
individual soul) Good brothers like the divine sages Nara and Narayana, they are 
sustainers of the universe and redeemers of the devotee in particular. They are beautiful 
ornaments for the ears of the fair damsel in the form of Bhakti (Devotion) and stand as 
the spotless sun and moon for the good of the world.They are like the taste and the 
gratifying quality of nectar in the form of emancipation, and are supporters of the globe 
like the divine Tortoise* and the serpent-god Sesa. Again, they are like bees for the 
beautiful lotus in the shape of the devotee's mind and are the very like of Hari ($ri Krsna) 
and Haladhara (Balarama, who wielded a plough as a weapon) for Yašodā (Their foster- 
mother, the wife of Nanda) in the shape of the tongue. (1—4) 


q.— UR BY Ucp HC wa ahs Wr ss | 
Tt IE A ah aM fast WIS! Roll 


Do.: eku chatru eku mukutamani saba baranani para jou, 
tulası raghubara nama ke barana birājata dou.20. 
Lo! the two letters (x and =) forming part of the name of Raghuvara (the Chief of 


the Raghu) crown all the letters of the Alphabet, the one spreading like an umbrella and 
the other resting as a crest-jewel, O Tulasidasa.t (20) 


* We are told in the Bhāgavata and other Purāņas how God Visnu assumed the form of a gigantic 
tortoise in order to support Mount Mandara and prevent it from sinking while it was being rotated by gods and 
demons in their attempt to churn the ocean of milk and obtain nectar out of it. 


T The letter '' of the Samskrta alphabet, when immediately preceding another consonant or the 
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şo wed ata cmo 3m aati cuero usur wy arp 


Cau.: 


"IH cu g 3a m sea amie Hama cree 
al wg Be wet STB EA qo Grp egfefé urga 
chase KU w camera xeu TAM café AM fene si 
wu Ga am faq wma depo a we aÀ N 
aurea wa ceu fq Wi aa Kad we fears 


samujhata sarisa nama aru nami, 
nama rūpa dui īsa  upadhi, 
ko baRa chota kahata aparadhu, 
dekhiahi rapa nāma ādhīnā, 
rapa bisesa nama binu  jàné, 


mqa yaa cp wa smart 
sua Wesen N garu vii 


prīti parasapara prabhu anugāmī. 
akatha anādi susāmujhi  sadhi.1. 
suni guna bhedu samujhihahi sādhū. 
rūpa gyāna nahi nāma bihīna.2. 
karatala gata na parahi pahicānē. 


avata  hrdayá  saneha  bisesé.3. 
samujhata sukhada na parati bakhani. 
ubhaya prabodhaka catura dubhasi.4. 


sumiria nama rüpa binu  dekhé, 
nama  rüpa gati akatha kahānī, 
aguna saguna bica nama susākhī, 


The name and the object named, though similar in significance, are allied as 
master and servant one to the other. (That is to say, even though there is complete 
identity between God and His name, the former closely follows the latter even as a 
servant follows his master. The Lord appears in person at the very mention of His 
Name). Name and form are the two attributes of God; both of them are ineffable and 
beginningless and can be rightly understood only by means of good intelligence. It is 
presumptuous on one's part to declare as to which is superior or inferior. Hearing the 
distinctive merits of both, pious souls will judge for themselves. Forms are found to be 
subordinate to the name; without the name you cannot come to the knowledge of a form. 
Typical forms cannot be identified, even if they be in your hand, without knowing their 
name. And if the name is remembered even without seeing the form, the latter flashes 
on the mind with a special liking for it. The mystery of name and form is a tale which 
cannot be told; though delightful to comprehend, it cannot be described in words. 
Between the unqualified Absolute and qualified Divinity, the Name is a good intermediary; 
it is a clever interpreter revealing the truth of both. (1—4) 


3e— Ta mu fr sm wig wed umi 
qendt sitar arm si orefe fem 320 


Do. rama nama  manidipa dharu jīha deharī dvāra, 
tulasi bhītara  bāherahū jaū cahasi  ujiara.21. 


Instal the luminous gem in the shape of the divine name 'Rama' on the threshold 


vowel ‘Œ’ is placed above that letter in the shape of a curved line (e.g. in ‘$’ and 's&'); while the nasal 
consonant '3' when preceded by any other letter, is changed into a dot (technically known by the name of 
‘Anusvara’) when placed on the top of that letter (e.g., in‘é’). The curved line standing for the letter't’ has been 
poetically compared in the above Doha to an umbrella and the dot substituted for ‘4’ likened to a crest-jewel, 
both of which enjoy an exalted position and are emblems of the royal state. In this way they are recognized as 
superior to all other letters of the Alphabet. 
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of the tongue at the doorway of your mouth, if you will have light both inside and outside, 
O Tulasīdāsa. (21) 
do am A vu am ownitifefa fat we fear 

CRESCI aqua TTI APA A ATA N TN I 

w wee g MA wWaiaa we wh wae au 

mar wm Soe Ma emu ee fg atm ote 

wufé wm wa sma unt feels gene ae qari 

TH wa wT oak verti and ats sre sensi 

E Ut we TA am I Ta wae feat fier 

ae a ag spa am owas af fate ae sm sos 
Cau.: nama jīhā japi jāgahi jogi, birati birarnci  prapamca biyogī. 

brahmasukhahi anubhavahi anūpā, akatha anamaya nāma na rūpā.1. 

jana cahahi  güRha gati  jeü, nāma  jihá japi jānahi  teü. 

sadhaka nama japahi laya  laé, hohi siddha animadika pāč.2. 

japahi namu jana ārata bhārī, mitahi kusarmkata hohi  sukhari. 

rama bhagata jaga cari  prakara, sukrtī cariu anagha udara.3. 

cahü catura kahü nāma adhārā, gyānī  prabhuhi bisesi piara. 

cahü juga cahü šruti nàma prabhāū, kali  bisesi nahi āna  upaüu.. 

Yogis (mystics) who are full of dispassion and are wholly detached from God's 
creation keep awake (in the daylight of wisdom) muttering the Name with their tongue, 
and enjoy the felicity of Brahma (the Absolute), which is incomparable, unspeakable, 
unmixed with sorrow and devoid of name and form. Even those (seekers of Truth) who 
aspire to know the mysterious ways of Providence are able to comprehend them by 
muttering the Name. Strivers (hankering after worldly achievements) repeat the Name, 
absorbed in contemplation, and become accomplished, acquiring superhuman powers 
such as that of becoming infinitely small in size.* If devotees in distress mutter the Name, 
their worst calamities of the gravest type disappear and they become happy. In this world 
there are four kinds of devoteest of Sri Rama; all the four of them are virtuous, sinless 
and noble. All the four, clever as they are, rely upon the Name. Of these the enlightened 
devotee is specially dear to the Lord. The glory of the Name is supreme in all the four 
Yugas and all the four Vedas, particularly in the Kali age, in which there is no other 
means of salvation. (1—4) 


to HC ATT El ST wa waa ta CITA 
ATA aaa fags ge fees few ma MANR N 


* Works on Yoga enumerate the following eight kinds of miraculous powers acquired by Yogis:— 

(i) Anima (the faculty of reducing one’s body to the size of an atom), (ii) Mahima (the power of expand- 
ing one’s body to an infinitely large size), (iii) Garima (the power of becoming infinitely heavy), (iv) Laghima 
(the power of becoming infinitely light in body), (v) Prapti (unrestricted access to all places), (vi) Prakamya 
(realizing whatever one desires), (vii) ISitva (absolute lordship) and (viii) Vasitva (subjugating all). 

+ Srimad bhagavadgita mentions four kinds of devotees, viz., (i) Arta (the afflicted), (ii) Jijhasu (the 
seeker of Truth), (iii) Artharthi (the seeker of worldly riches) and (iv) JAani (the enlightened), and speaks of 
them all as virtuous and benevolent. Of course, the enlightened devotee, it is pointed out, is the most beloved 
of the Lord and constitutes His very self (vide VII 16—18). 
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Do. sakala kamana hina je rāma bhagati rasa lina, 
nàma suprema piyüsa hrada tinhahü kie mana mina.22. 
Even those who are free from all desires and absorbed in the joy of devotion to 


Šrī Ràma have thrown their heart as fish into the nectarine lake of supreme affection for 
the Name. (22) 


qo at AT g wel UGU I MU STM ST ATTN 
Wi wd a mw K o da faust wpr Aa oe Aa adu e 


Hes udifa wife ofa wa ati 


Cau.: 


Wie gm wr wae sm «ti 


UW aden ë aa KI AA waa ga foam 


sya 3HTH DT GpTHH N di 
aT 


mes TA as we wa diu 


Us wa aA ma dad wt ae wets 


wa WY wed wea AAA wener wa wa de cert 
wa fea wa owe dias wea fit We wm duxi 


aguna saguna dui brahma sarūpā, 
moré mata baRa nāmu duhū tē 
prauRhi sujana jani janaht jana ki, 
eku darugata dekhia ekü, 
ubhaya agama juga sugama nàma té, 
byapaku eku brahma  abinasi, 
asa prabhu hrdayá achata abikari, 
nama nirüpana nama jatana tě, 


akatha — agadha — anadi — anüpa. 
kie jehi juga nija basa nija büté.1. 
kahaü pratīti prīti ruci mana ki. 
pavaka sama juga brahma bibekū.2. 
kaheū nāmu baRa brahma rāma té. 
sata cetana ghana ānāda rāsī.3. 
sakala jīva jaga dīna dukhari. 
sou pragatata jimi mola ratana tē.4. 


There are two aspects of God—the one unqualified and the other qualified. Both 
these aspects are unspeakable, unfathomable, without beginning and without parallel. To 
my mind, greater than both is the Name, that has established Its rule over both by Its 
might. Friends should not take this as a bold assertion on the part of this servant; | record 
my mind's own conviction, partiality and liking. The two aspects of Brahma (God) should 
be recognized as akin to fire: the one (viz., the Absolute) represents fire which is latent 
in wood; while the other (qualified Divinity) corresponds to that which is externally visible. 
Though both are inaccessible by themselves, they are easily attainable through the 
Name; therefore | have called the Name greater than Brahma and $r Ràma both. 
Brahma (God) is one, all-pervading and imperishable; He is all truth, consciousness and 
a compact mass of joy. Even though such immutable Lord is present in every heart, all 
beings in this world are nonetheless miserable and unhappy. Through the practice of the 
Name preceded by Its true appraisement, however, the same Brahma reveals Itself even 
as the value of a jewel is revealed by its correct knowledge. (1—4) 


de— Fm d uf ula ag IH wars aa 
mes Hp as wa d fuer faa sa 23 


Do.: niraguna té ehi bhati baRa nama prabhāu apāra, 
kahaü namu baRa rāma tē nija bicara anusāra.23. 
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The glory of the Name is thus infinitely greater than that of the Absolute; | shall 
show below how in my judgment the Name is superior even to Sri Rama. (23) 


do— wa ma fet WW a anti wfs Wee feu ay pum 
mw WWH Oo Ud TTT I ST TA d TT TT II 
Tw wR ma fra mim ate aa ga wem 
Rf Ra wa ghg ati aed at aa aife ferment R N 
afer da qu aa awe aos mg fufa ve fufa aren 
ws mw sy wt CETQ p STR wa sh A UA 3il 
dse TT UY abe ea | wa wm afta Cm feu we 
Fite fret oat wet ag aad enfer aa aati vil 


Cau. rāma bhagata hita nara tanu dhārī, sahi samkata kie sādhu sukhārī. 
namu  saprema  japata  anayasa, bhagata hohi muda mamgala bāsā.1. 
rama eka tapasa  tiya tari nāma koti khala kumati sudhārī. 
risi hita rama  suketusuta ki, sahita sena suta kīnhi bibākī.2. 
sahita dosa dukha dāsa durasa, dalai namu jimi rabi nisi nasa. 
bhamjeu rama apu bhava cāpū, bhava bhaya bharnjana nama pratāpū.3. 
damdaka banu prabhu kīnha suhavana, jana mana amita nāma kie pāvana. 
nisicara nikara dale raghunamdana, namu sakala kali kalusa nikamdana.4. 


For the sake of His devotees Sri Rama assumed the form of a human being and, 
suffering calamities Himself, brought relief to the pious. By fondly repeating His Name, 
on the other hand, devotees easily become abodes of joy and blessings. Šrī Rāma 
Himself redeemed a single woman (Ahalya),! the wife of an ascetic; while His Name 
corrected the error of crores of wicked souls. For the sake of the sage (Visvamitra) Sri 
Rama wrought the destruction of Suketu's daughter? (Tadaka) with her army and son 
(Subahu); while His Name puts an end to the devotee's vain hopes alongwith his errors 
and sorrows even as the sun terminates night. In His own person $ri Rāma broke the 
bow of Siva?, while the very glory of His Name dispels the fear of rebirth^. The Lord 
restored the charm of the Dandaka forest? alone, while His Name purified the mind of 
countless devotees .The Delighter of Raghus (Šrī Rāma) crushed only a host of demons, 
while His Name uproots all the impurities of the Kali age. (1—4) 


de— Ha Ta qaaah gala die TAI! 
"TH sar sia wet ae fated WA mAN evil 


1. See Balakanda (209. 6 to 211) 

2. Ibid., 203. 3 and 209. 3. 

3. Ibid., 260. 4. 

4. Here there is a pun on the word 'Bhava' which has been used as a synonym of Lord Siva in the first 
instance and again in the sense of rebirth. The comparison has been drawn between Sri Rama Himself, on 
the one hand, and the glory of His Name (not the Name Itself) on the other. The latter, it is pointed out, excels 
the former in that while Šrī Rāma broke a concrete object like the bow, the glory of His Name dispels an 
abstract thing like the fear of rebirth. 


5. The forest of Daņdaka had been rendered unfit for life in any form whatsoever under a curse from 
the sage Sukracarya. The divine presence of Sri Rama, however, removed the curse and restored the forest 
to its original charm. 
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Do.: sabari gīdha susevakani sugati dīnhi raghunātha, 

nāma udhāre amita khala beda bidita guna gātha.24. 


The Lord of Raghus conferred immortality only on faithful servants like Šabarī (the 
celebrated Bhīla woman) and the vulture (Jatāyu)*, while His Name has delivered 
innumerable wretches; the tale of Its virtues is well-known in the Vedas. (24) 


do— 7a gho fewer SHI TS HY A NA TS I 
"TH "Kis se atst | een aq at fake ANg 
UH wet at eg NTI g Eq sy abe A anu 
"Hu a Ña Gating ferme YA AA Aree 
TH eat TW My aide aed Fa ww am 


Cau: rāma sukamtha bibhisana dou, rākhe sarana jāna sabu koi. 

nama gariba aneka nevaje, loka beda bara birida  biraje.1. 

rāma bhālu kapi kataku batora, setu hetu šramu kinha na thorā. 

nàmu leta bhavasimdhu sukhāhī, karahu bicāru sujana mana māhī.2. 

rama sakula rana ravanu mara, siya sahita nija pura pagu dhara. 

raja ramu  avadha rajadhānī, gavata guna sura muni bara bānī.3. 

sevaka  sumirata nāmu  sapriti, binu $rama prabala moha dalu jītī. 

phirata sanehā magana sukha apané, nàma prasada soca nahi sapanéA. 

As is well-known to all, Šrī Rāma extended His protection to two devotees only, 
viz., Sugriva and Vibhisana; His Name, on the other hand, has showered Its grace on 
numerous humble souls. This superb glory of the Name shines forth in the world as well 
as in the Vedas. $ri Rāma collected an army of bears and monkeys and took no little 
pains over the construction of a bridge (to connect the mainland with the island of Lanka). 
Through the repetition of His Name, however, the ocean of mundane existence itself gets 
dried up: let the wise bear this in mind. Šrī Ràma killed in battle Rāvaņa with all his family 
and returned to His own city with Sita. He was then crowned king in the capital of 
Ayodhyā, while gods and sages sung His glories in choicest phrases. His servants are, 
however, able to conquer the formidable army of error by fondly remembering His Name 
and, absorbed in devotion, move about in joy which is peculiarly their own; by the grace 
of the Name they know not sorrow even in dream. (1—4) 


a Ga wa d TH as A gam A a 
Wei Ha efe ue Ra wee fret STA ud 


Do.: brahma rama té namu baRa bara dāyaka bara dani, 
ramacarita sata koti maha liya mahesa jiyá jāni.25. 
The Name is thus greater than Brahma and Sri Rama both and confers blessings 


* For the accounts of Šabarī and Jatāyu see Aranyakanda 33.3 to 36 and 28.4 to 32 respectively. 
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even on the bestowers of boons. Knowing this in His heart, the great Lord Siva chose this 
word (Rama) for Himself out of Sri Rama's story comprising 100 crore verses." (25) 


[PAUSE | FOR A THIRTY-DAY RECITATION] 

do— ATA wea Ya m a eT Tl 
"pm wate fg aN si mA wae dega å Riu e 
"Ha WAS AM Yai wT fus zR aft at fus sm 


w wud wy abe Waist faa A vee 
sd HM was et ma US wat a asl 
WwfHR ua wat AIM awa at we Ws 
sug maq omy ami ae pend at NM wll 
we me A MA Aga T wee WA TW Tesi 


Cau. nama  prasada sambhu abinasi, sāju  amamgala | mamgala rāsī. 
suka sanakadi siddha muni jogī, nama prasada brahmasukha bhogi.1. 
narada jāneu nama pratāpū, jaga priya hari hari hara priya apu. 
namu japata prabhu kinha prasādū, bhagata siromani bhe prahalādū.2. 
dhruvá sagalāni japeu hari nau, payau acala  anüpama  thàü. 
sumiri pavanasuta pavana nāmū, apane basa kari rakhe rāmū.3. 
apatu — ajamilu gaju ganikāū, bhae mukuta hari nama prabhāū. 
kahaü kaha lagi nama baRai, ramu na sakahi nama guna gāī.4. 


By the grace of the Name alone Lord Šambhu (Šiva) is immortal and, though 
endowed with inauspicious paraphernalia (such as a wreath of skulls), is yet a 
storehouse of blessings. Again, it is by the grace of the Name alone that Siddhas 
(adepts), sages and Yogīs like Šuka, Sanaka and others enjoy divine raptures, Nārada 
realized the glory of the Name; that is why, while Srī Hari is beloved of the world (and 
Hara is dear to Srī Hari), he (Nārada) is dear to Hari and Hara (Visņu and Šiva) both. 
It was because of his repeating the Name that the Lord showered His grace on Prahlāda, 
who thereby became the crest-jewel of devotees. Dhruva repeated the name of Srī Hari 
with a feeling of indignation (at the harsh treatment received from his step-mother) and 
thereby attained a fixed and incomparable station in the heavens. lt is by remembering 
the holy Name that Hanuman (son of the wind-god) holds Sri Rama under His thumb. 
The vile Ajamila and even the celebrated elephant and the harlot of the legend were 
liberated by the power of Sri Hari's name. | have no words to depict the glory of the 
Name: not even Rama can adequately glorify it. (1—4) 


go TH 3TH AT AAS chier Hoa PATA | 
wir ATA war art d T ATT i 26 N 


Do.: namu rama ko kalapataru kali kalyāna  nivasu, 
jo sumirata bhayo bhaga tē tulasī  tulasidasu.26. 
The name of Rama is a wish-yielding tree, the very home of beatitude in this age 


of Kali, by remembering which Tulasidasa (the poet himself) was transformed from an 
intoxicating drug like the hemp-plant into the holy basil. (26) 


* The Ramayana as originally composed by Brahma himself and delivered to Lord Siva through 
Nārada is believed to have contained as many as a 100 crore verses. 
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do ae wm dift are fag ciemi we ama fu sita fendrenri 
a WH dd Hd RIA aha BA WA Weil 
arm wa pr cuefefir qii gr Ufa wt will 
aa hat At At ATi aa watts wt AA FTN di 
Wa OS TT HTT | PNA AA Wet ST ET di 
we am pA ama aati fed U cite fg augu 
"fé af am o cma fare iw awa aaia UH 
are pA «ue emia eat wa FT <i 

Cau: cahū juga tīni kala tihū loka, bhae nama japi  jiva bisoka. 
beda purana samta mata  ehü, sakala sukrta phala rāma sanehū.1. 
dhyānu prathama juga makhabidhi düjé, dvāpara  paritosata prabhu  pijé. 
kali kevala mala mūla  malina, papa payonidhi jana mana mīnā.2. 
nama  kāmataru kala karala, sumirata samana sakala jaga jala. 
rama nama kali abhimata data, hita  paraloka loka pitu mātā.3. 
nahi kali karama na bhagati bibekü, rama nama . avalambana  ekü. 
kalanemi kali kapata nidhanu, nama sumati samaratha hanumānū.4. 


(Not only in this Kali age, but) in all the four ages”, at all times (past, present and 
future) and in all the three spheres (viz., heaven, earth and the subterranean region) 
creatures have been rid of grief by repeating the Name. The verdict of the Vedas and 
the Puranas as well as of saints is just this; that love of Rama (or the name ‘Rama’) is 
the reward of all virtuous acts. In the first age, contemplation; in the second age, 
sacrifice; in the Dvapara age the Lord is propitiated through worship. This age of Kali, 
however, is simply corrupt and the root of all impurities, where the mind of man wallows 
like a fish in the ocean of sin. In this terrible age the Name alone is the wish-yielding tree, 
the very thought of which puts an end to all the illusions of the world. The Name of Rama 
is the bestower of one's desired object in this age of Kali; It is beneficent in the other 
world and one's father and mother in this world. In Kaliyuga neither Karma (action) nor 
Bhakti (devotion) nor again JAana (knowledge) avails; the name of Rama is the only 
resort. The age of Kali is as it were the demon Kalanemi, the repository of all wiles; 
whereas the Name is the wise and mighty Hanuman.t (1—4) 


GT AT Wheat AMATU RARA | 
Woe TA VECA fur urere afet ure i 29 N 


* The span of life of the universe, which is known by the name of Kalpa and consists of 4,32,00,00,000 
human years, has been divided into 1,000 epochs or Caturyugas. Each Caturyuga is made up of four Yugas 
or ages, viz., Satyayuga, Tretā, Dvāpara and Kaliyuga. Their duration is given below: 


Satyayuga...................... 17,28,000 years 
Treta..... senec 12,96,000 
Dvaàpara..................eee 8,64,000 » 
Kaliyuga........................... 4,382,000 » 


Thus it will, be seen that the duration of Dvapara is twice that of Kaliyuga, that of Treta thrice that of 
Kaliyuga and that of Satyayuga four times that of Kaliyuga. In this way the duration of a Caturyuga is ten times 
that of Kaliyuga. 


T The story of Kalanemi and his death at the hands of Hanumān has been briefly told in the foot-note 
under 6.3 in this very Kanda. 
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Do.: rāma . nama  narakesarī  kanakakasipu kalikāla, 

jāpaka jana prahalāda jimi  palihi dali surasala.27. 

(To use another metaphor) the Name of Rāma is, as it were, the Lord manifested 
as a man-lion and the age of Kali; the demon Hiraņyakašīpu. Crushing this enemy of 
gods, the Name will protect the devotees repeating It, even as the Man-lion protected 
Prahlāda. (27) 
Jo wt gu oe STATA | AT wor wrt fef cae 

Gf A m mw TATU exi was IET mene 

me gar a wa tdi wm wur af gu srt 

we gai pàg AA fra fef fa car drdru zu 


qata gata fa aft SET | qufs wed wa WW Ath 
ay wm ait ure) sa se Ya WA Huei 
ae war wate gar. erbe sofa ata fa ai 
a Wed wert aera fa aerial 
tea m mg Pad wm cda Na adie 


Cau.: bhàyá kubhāyā anakha  alasahü, nama japata marngala disi dasahū. 
sumiri so nama rama guna gāthā, karaü nai raghunāthahi māthā.1. 
mori sudhārihi so saba bhātī, jāsu krpà nahi krpā aghātī. 
rāma  susvami kusevaku moso, nija disi dekhi dayānidhi poso.2. 
lokahū beda susahiba riti, binaya sunata  pahicanata  priti. 
gani  gariba gramanara  nagara, pamdita muRha malna  ujagara.3. 
sukabi kukabi nija mati anuhārī, nrpahi sarahata saba nara nari. 
sadhu sujana susīla  nrpala, īsa amsa bhava parama krpālā.4. 
suni sanamānahi sabahi subānī, bhaniti bhagati nati gati pahicānī. 
yaha  prakrta  mahipāla subhāū, jana siromani kosalarāū.5. 
rijhata rama . saneha nisotē, ko jaga marda malinamati motē.6. 


The Name repeated either with good or evil intentions, in an angry mood or even 
while yawning, diffuses joy in all the ten directions. Remembering that Name and 
bowing my head to the Lord of Raghus, | proceed to recount the virtues of Sri Rama. 
He whose grace is never tired of showing its good-will to others will mend my errors 
in everyway. Rama a noble Lord, and a poor servant like myself! Yet, true to His 
own disposition, that storehouse of compassion has fostered me. In the world as well 
as in the Vedas we observe the following characteristic in a good master, viz., that 
he comes to recognize one's devotion to him as soon as he hears one's prayer. Rich 
or poor, rustic or urban, learned or unlettered, of good repute or bad, a good poet 
or a bad one, all men and women extol the king according to his or her light. And 
the pious, sensible, amiable and supremely compassionate ruler, who takes his descent 
from a ray of God, greets all with sweet words hearing their compliments and appraising 
their composition, devotion, supplication and conduct. Such is the way of earthly 
monarchs, to say nothing of the Lord of Kosala (Sri Rama), who is the crest-jewel 
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of wise men. $ri Rāma gets pleased with unalloyed love; but who is duller and more 
impure of mind in this world than |? (1—6) 


de— WS dam ent difa ofa wRaels Tu Hares i 
uer TT rers SE Taa Gata Hs «met i Re (95 ) N 
Wig Mega Wa Hed UA Ged SUED 
wea dara a Gan qoan a) 


Do. satha sevaka ki priti ruci rakhihahi rama krpālu, 

upala kie jalajana jehi saciva sumati kapi bhalu.28(A). 

haühu kahavata sabu kahata rama sahata upahāsa, 

sahiba sitanatha SO sevaka tulasidasa.28(B). 

The benevolent Rāma will nonetheless respect the devotion and pleasure of this 
wicked servant—Sri Rama, who made barks out of rocks and wise counsellors out of 
monkeys and bears. Everybody calls me a servant of the Lord and | myself claim to be 


one; and Šrī Ràma puts up with the scoffing remark that a master like Sītā's Lord has 
a servant like Tulasidasa. (28 A-B) 


dio— art afg HR feo Si aft sa maš Hen Hartu 
waft wen we sex smi fi TA aife ae Wu e 
am sractte afar ua akti fa AR afta cenfaü uti 
med mug as fea A tea oe wh cp Wü ate 
wea a uy faa da feu ati ara ata wa «m feu at 
we str ads ome fat sme) RR yho as effe garu si 
as ada faite Ati um a aw fed atu 
a owe — Sed waa wt was 


Cau.: ati baRi mori dhithal khorī, suni agha narakahū nāka sakorī. 
samujhi sahama mohi apadara apané, so sudhi rama kīnhi nahi sapané.1. 
suni avaloki sucita cakha cāhī, bhagati mori mati svami sarāhī. 
kahata nasai hoi  hiyá niki, rījhata rāma jāni jana ji kī.2. 
rahati na prabhu cita cūka kie ki, karata surati saya bāra hie ki. 
jehi agha badheu byadha jimi bali, phiri sukamtha soi kinhi kucālī.3. 
soi karatūti bibhīsana kerī, sapanehü so na rāma hiyá heri. 
te  bharatahi bhētata sanamāne, rājasabhā raghubīra bakhane.4. 


My presumption and error are indeed very great and, hearing the tale of my sins, 
even hell has turned up its nose at them. | shudder to think of it due to my assumed 
fears; while Sri Rama took no notice of them even in a dream. The Lord, on the other 
hand, applauded my devotion and spirit on hearing of, perceiving and scanning them with 
the mind’s eye. If there is anything good in one’s heart, it is marred by the telling; for Sri 
Rama is pleased to note what is there in the devotee’s mind. The Lord never cherishes 
in His mind the lapse, if any, on part of a devotee; while He remembers the latter’s spirit 
a hundred times. For instance, the very crime of which He had killed Vali (the monkey- 
king of Kiskindha) even as a huntsman was repeated in the misdemeanour perpetrated 
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by Sugriva* Vibhisana too was guilty of the same offence; but Sri Rama took no 
cognizance of it even in a dream. The Hero of Raghu's clan, on the other hand, honoured 
them both at His meeting with Bharata (on His return from Lanka) and commended them 
in open court. (1—4) 


qo— WY de qc aay sn ur d feu sy wur i 
Tt eng wu a ma wem em 99 (m) 
wa fred wat € aad ar mi 
wit ae wie & Gar dt ater gde leg (3) 
we ffir Frat are ft Gate ag fae TF i 
atts TE fare Te UP enfer HoT THT 1128 (AT) 


Do.: prabhu taru tara kapi dara para te kie āpu samāna, 

tulasī kahū na rāma se sāhiba silanidhana.29(A). 

rāma nikāī . ravan hai sabahi ko nīka, 

jai yaha saci hai sada tau niko tulasīka.29(B). 

ehi bidhi nija guna dosa kahi sabahi bahuri siru nāi, 

baranaūraghubara bisada jasu suni kali kalusa nasāi.29(C). 

While the Lord sat at the foot of trees, the monkeys perched themselves high 
on the boughs; such insolent creatures He exalted to His own position! There is no 
lord so generous as Srī Rāma, O Tulasīdāsa! Your goodness, O Rāma, is beneficent 
to all; if this is a fact, Tulasidasa too will be blessed by the same. Thus revealing 
my merits and demerits and bowing my head once more to all, | proceed to sing the 
immaculate glory of the Chief of Raghus, by hearing which the impurities of the Kali 
age are wiped away. (29 A—C) 


do watts Ù mem EI NB a TE 
aa Gs dae aa we Gada enr pu urtugu 
ay att ae aka qa ag gu aft safe garu 
Hg faa amy deri cmm wna cien: o dier! 
af wp maha ua Grat i fee U wget va curar 
a ùm ama ander Mag m gkeiemu gu 
wef dh ae fat ae p AA MA SIT ATT 
sis S sR SM ele Ge gm fate ari vu 


* Vālī was killed by $ri Rāma on the plea that the former had usurped his younger brothers wife. 
Sugriva and Vibhisana too are stated to have taken Tara (Vali’s wife) and Mandodari (Ravana’s wife) 
respectively as their consort after the death of their husbands. In this way even though Sugriva and Vibhisana 
too were practically guilty of the same offence which brought the Lord's wrath on Vali, their guilt was 
extenuated by the fact that they took those ladies as wife after their brother's death and with the consent of the 
other party, and by the further fact that their conduct was in keeping with the practice in vogue among the 
monkey and demon chiefs.That is why, while the poet characterizes Vali’s conduct as a crime (Agha), he 
dismisses Sugriva's act as a mere misdemeanour (aÑ) . 
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Cau.: jagabalika jo katha suhāī, bharadvaja munibarahi sunal. 
kahihad soi sambada bakhani, sunahü sakala sajjana sukhu mānī.1. 
sambhu kinha yaha carita suhāvā, bahuri krpā kari umahi sunāvā. 

Soi siva kāgabhusumdihi dīnhā, rama . bhagata adhikari — cinha.2. 

tehi sana jāgabalika puni pāvā, tinha puni bharadvaja prati gāvā. 

te $rota bakata samasila, savádarasi jānahi harilīlā.3. 

janahi tīni kāla nija  gyana, karatala gata āmalaka  samana. 

aurau je  haribhagata  sujānā, kahahi sunahi samujhahi bidhi nānā.4. 

The charming story which Yājfiavalkya related to the good sage Bharadvāja, | 
shall repeat the same dialogue at length; let all good souls hear it with a feeling of delight. 
This ravishing tale was conceived by Šambhu (Lord Siva), who graciously communicated 
it to His Consort Uma (Parvati). Siva imparted it once more to Kakabhusundi (a sage in 
the form of crow), knowing him to be a devotee of Šrī Rāma and one qualified to hear 
it. And it was Yajfiavalkya who received it from the latter (Kakabhusundi) and narrated 
it to Bharadvaja. Both these, the listener (Bharadvaja) and the reciter (Yajfiavalkya), are 
equally virtuous; they view all alike and are acquainted with the pastimes of $ri Hari. Like 
a emblic myrobalan fruit placed on one's palm, they hold the past, present and future 
within their knowledge. Besides these, other enlightened devotees of $ri Hari too recite, 
hear and understand this story in diverse ways. (1—4) 


di È Ufa Fat Wt aA Gt Hat Al penus 
age afé afta orem aa ifs ts TE I 30 (M) 
sit "rendT TATA Hear wa wh Wel 
fafa aust Ā sita ae enfer vet ufu fers i 30 (Ta ) I 


Do.: maf puni nija gura sana suni katha so sükarakheta, 

samujhi nahi tasi balapana taba ati raheū aceta.30(A). 

$rota bakatā gyananidhi katha rama kai guRha, 

kimi samujhaü mai jiva jaRa kali mala grasita bimüRha.30(B). 

Then | heard the same story in the holy Sukaraksetra* (the modern Soron in 
the western United Provinces) from my preceptor; but as | had no sense in those 
days of my childhood, | could not follow it full well. Both the listener and the reciter 
of the mysterious story of Šrī Rāma must be repositories of wisdom. How, then could 
l, a dull and stupid creature steeped in the impurities of the Kali age, expect to 
follow it ? (30 A-B) 


Ao wafü «g We mË o nra ais wd ag N sani 
wag ata o d AMIN m Vata ae ue 
Wa we wr fade aa Wide fees fed «R ow Wu 
fr ieee aes GA da ait actu 


* The name is associated with the descent of Sri Hari as a Boar ($ükara) who killed Hiranyaksa, the 
elder brother of Hiranyakasipu, and lifted up the earth from the depths of the ocean, to which it had been 
consigned by the said demon. 


* BALA-KANDA * 41 


EEEE Be 5h tht tht e e e Rf o Eee SERERE ER ER EF ERR FR ER ER ER E E ER ER FR FR ER ER E ER ER En FR FR FR ER ER E E ERES FR ER C ER ER ER ER ERES ER ER ER ER E ER EF ER FR FR ER ER E 8 8. 


wer fam uaa wa whi wed enfer aes fads 
want oat im wÅ um fade wan me set li 
Taam A AA TI a mia AR eu 
ae samt an ati ve sah we de wits 
aq St WW ae afer ae fra oo fea fier 
"a wast eniro wr ati feme ae wt 3Teep BAT Mua 
WW ye wf aa mpg ati set YG ta wp cendi 
wae fra watt det di qefuem fea fed get den 
Rada teat St am cba wener fats qa data wet 
Wert am sia fefe diva wna wa wife Aue 


Cau. tadapi  kahi gura bārahi bara, samujhi pari kachu mati anusara. 
bhasabaddha karabi maf soi moré mana  prabodha jehi hoi. 
jasa kachu budhi bibeka bala meré, tasa kahihaū hiyá hari ke preré. 
nija sarndeha moha bhrama harani, karad katha bhava sarita taranī.2. 
budha bišrāma sakala jana ramjani, ramakatha kali kalusa bibhamjani. 
ramakatha kali pamnaga bharani, puni bibeka pāvaka kahū aranī.3. 
rāmakathā kali kāmada gāī, sujana sajīvani mūri suhāī. 
soi basudhātala sudha tararngini, bhaya bharnjani bhrama bheka bhuamgini.4. 
asura sena sama naraka nikamdini, sadhu bibudha kula hita girinamdini. 
samta  samaja payodhi rama sī, bisva bhāra bhara acala chama sī.5. 
jama gana muha masijagajamuna si, jivana mukuti hetu janu kasi. 
ramahi priya pāvani tulasī si, tulasidāsa hita hiya hulasī sī.6. 
sivapriya mekala saila sutā sī, sakala siddhi sukha sampati rast. 
sadaguna suragana amba aditi sī, raghubara bhagati prema paramiti sī.7. 


Nevertheless, when the preceptor repeated the story time after time, | followed it 
to a certain extent according to my poor lights. | shall versify the same in the popular 
tongue, so that my mind may derive satisfaction from it. Equipped with what little 
intellectual and critical power | possess | shall write with a heart inspired by Šrī Hari. The 
story | am going to tell is such as will dispel my own doubts, errors and delusion and 
will serve as a boat for crossing the stream of mundane existence. The story of Rāma 
is a solace to the learned and a source of delight to all men and wipes out the impurities 
of the Kali age. Sri Rama’s story is a pea-hen for the serpent in the form of the Kali age; 
again, it is a wooden stick" for kindling the sacred fire of wisdom. The tale of Rama is 
the cow of plenty in this age of Kali; it is a beautiful life-giving herb for the virtuous. It is 
a veritable river of nectar on the surface of this globe; it shatters the fear of birth and 
death and is a virtual snake for the frog of delusion. It is beneficent to pious souls-even 
as Goddess Parvati (the daughter of Himavan) is friendly to gods; again, it puts an end 
to hell even as Parvati exterminated the army of demons. It flows from the assemblage 
of saints, even as Laksmi (the goddess of wealth) sprang from the ocean; and like the 
immovable earth it bears the burden of the entire creation. Like the sacred river Yamuna 
in this world it scares away the messengers of Yama (the god of death). It is holy Kāšī 


* The fire used in sacrifices in India is produced by revolving a wooden stick against a wooden block. 
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as it were for the liberation of souls. It is dear to Rama as the sacred basil plant and is 
truly beneficent to Tulasīdāsa as his own mother, Hulasi. It is beloved of Lord Siva as 
the river Narmadā (which has its source in Mount Mekala, a peak of the Amarakantaka 
hills); it is a mine of all attainments as well as of happiness and prosperity. It is to noble 
qualities what mother Aditi is to gods; it is the culmination as it were of devotion to and 
love for $ri Rāma. (1—7) 


q.— TAGAT Nare farpe faa are 
deat gat we cnp fea wast ferum N 32 


Do.: ramakatha mamdākinī citrakūta cita cāru, 
tulasī subhaga saneha bana siya raghubīra bihāru.31. 


The story of $ri Rāma is the river Mandākinī (which washes the foot of Citrakūta); 
a guileless heart is Mount Citrakūta (one of the happy resorts of Šrī Rāma during his 
wanderings in the forest); while pure love, says Tulasīdāsa, is the woodland in which Sītā 
and Rāma carry on Their divine pastimes. (31) 


"dio— IAA fiama are | dat cpi feug y RATEI 
wT im TA we Slam pA GT ENG a hdi $i 
wer TAM Am wm mop femper aq va p a Si 
wit wan fus wa Uu cho dt Gad Aa MA AA Hiei 
ma wm Hau Ar Mia U UA ci SI 
aaa ye waa fro Hi gaat cy sell sme Hus 
aa ale MĪT aM Gi hee Wan TA TA GP «li 
aia wea fram gat Kimm wake cat Fx 
HA vem fart ont Hi Hed alot gain U Sil 
eet As m Aam at Gi aan ala U Wee Aull 
afd af dam oat Wi Wed Gay quad at wt An 


Cau.: 


Wes We TU M ss m di 
Tat Wed wa yR 3mm di 
day M wa we a 
ramacarita cimtamani caru, 
jaga mamgala gunagrama rama ke, 
sadagura gyana birāga joga ke, 
janani janaka siya rāma prema ke, 
samana papa  samtapa soka ke, 
saciva subhata bhūpati bicara ke, 
kama koha kalimala  karigana ke, 
atithi pūjya  priyatama  purari ke, 
mamtra mahamani bisaya byala ke, 
harana moha tama dinakara kara se, 


wma wa wet AA Buen 
wet fea Preaf ae am au 
Wat wm aT ma Aen 


samta sumati tiya subhaga sigārū. 
dani mukuti dhana dharama dhama ke.1. 
bibudha baida bhava bhima roga ke. 
bija sakala brata dharama nema ke.2. 
priya palaka  paraloka loka ke. 
kumbhaja lobha udadhi apara ke.3. 
kehari savaka jana mana bana ke. 
kamada ghana darida davāri ke.4. 
metata kathina kuamka bhāla ke. 
sevaka sali pala  jaladhara se.5. 
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abhimata dani devataru bara se, sevata sulabha sukhada hari hara se. 
sukabi sarada nabha mana udagana se, ramabhagata jana jivana dhana se.6. 
sakala sukrta phala bhüri bhoga se, jaga hita nirupadhi sadhu loga se. 
sevaka mana manasa marāla se, pavana gamga taramga māla se.7. 


The narrative of Rama is a lovely wish-yielding gem, and a graceful adornment 
for saintly wisdom. The hosts of virtues possessed by $ri Rāma are a blessing to the 
world and the bestowers of liberation, riches, religious merit and the divine abode. They 
are true teachers of wisdom, dispassion and Yoga (contemplative union with (God) and 
celestial physicians (A$vinikumaras) for the fell disease of metempsychosis; parents 
of devotion to Sita and Rama and the seed of all holy vows, practices and observances; 
antidotes for sins, agonies and griefs and beloved guardians in this as well as in the 
next world; valiant ministers to King Reason,and a veritable Agastya* drinking up the 
illimitable ocean of greed; young lions residing in the forest of the devotee's mind to kill 
the herd of elephants in the shape of lust, anger and impurities of the Kali age; dear 
to Lord Siva (the Slayer of the demon Tripura) as a highly respectable and most 
beloved guest, and wish-yielding clouds quenching the wild fire of indigence.They are 
spells and valuable gems as it were for counteracting the venom of serpents in the 
form of sensuous enjoyments, and efface the deep marks of evil destiny contained on 
the forehead. They are sunbeams, as it were, dispelling the darkness of ignorance, and 
clouds nourishing the paddy crop in the form of devotees; trees of paradise, as it were, 
yielding the object of one's desire; easily available for service and gratifying like Visnu 
and Siva; stars as it were adorning the autumnal sky in the shape of the poet's mind, 
and the very life's treasure for the devotees of Šrī Rāma; a rich harvest of enjoyments 
as it; were yielded by the totality of one's meritorious deeds and sincerely devoted to 
the good of the world like holy men; sporting in the mind of the devotees as swans in 
the Manasarovara lake and purifying as the waves of the holy Ganga. (1—7) 


do Huy Hatch Haliet cHict Hue dT urs | 
GET UA ITT LTA foe Set ZTTCT WAS 11 33 (HH) 
ITT IT Ht URNA Tas WA HIE | 
Ts Hye wan fad fea foarte as cg i 33 (9) 


Do.: kupatha kutaraka kucali kali kapata dambha pasamda, 
dahana rama guna grama jimi imdhana anala pracamda.32(A). 
ramacarita rakesa kara sarisa sukhada saba kahu, 
sajjana kumuda cakora cita hita bisesi baRa lāhu.32(B). 


The hosts of virtues possessed by Šrī Rāma are like a blazing fire to consume 
the dry wood of evil ways, fallacious reasoning, mischievous practices, deceit, 
hypocrisy and heresy prevailing in Kali. The exploits of Sri Rama are delightful to one 
and all even as the rays of the full moon; they are particularly agreeable and highly 
beneficial to the mind of the virtuous, who can be compared to the white water-lily and 
the Cakorat bird. (32 A-B) 

* Sage Agastya is said to have drunk up the ocean in three draughts. He was born of a jar; this earn 
him the tittle of 'Kumbhaja'. 

T The white water-lily is proverbially noted for its attachment to the moon and is supposed to open its 
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dto— wer Wife ara varti fe Aafa dat wet geri 
wa wes d Mina Aaea ase 
a am at ae gina area at ua ae 
mat ate S caria fé arg ade sta art eu 
Tram & fuf wa ati afta ude fre x Ma mA N 


Cau. kīnhi prasna jehi bhāti bhavānī, jehi bidhi samkara kaha bakhānī. 
so saba hetu kahaba mai gai, kathaprabamdha bicitra banāī.1. 
jehi yaha kathā suni nahi hol, jani acaraju karai suni sol. 
katha alaukika sunahi je gyānī, nahi  acaraju  karahi asa  jani2. 
ramakatha kai miti jaga nahi, asi pratiti tinha ke mana māhī. 
nana bhāti rāma avatārā, rāmāyana sata koti apārā.3. 
kalapabheda haricarita suhāe, bhāti aneka munīsanha gāe. 
karia na samsaya asa ura ānī, sunia kathā  sadara rati mānī.4. 


| shall now relate at some length the seed of the story—viz., how Goddess 
Bhavani (Parvati) questioned Lord Sankara and how the latter answered Her questions— 
weaving a strange narrative round this episode. Let no one who should happen not to 
have heard this anecdote before be surprised to hear it. Wise men who hear this 
uncommon, legend marvel not; for they know there is no limit to the stories of Šrī Rāma 
in this world. They are convinced in their heart that Šrī Rama has bodied Himself forth 
in diverse ways and that the Ramayana, though consisting of a thousand million verses, 
is yet infinite. Great sages have diversely sung the charming stories of Sri Hari, relating 
as they do to different Kalpas or cycles. Bearing this in mind the reader should not 
entertain any doubt and should hear this narrative reverently and with devotion. (1—4) 


do VH std sia WA afta wot fena 
af sme A me fare & fact feram i 33 u 


Do.: rama anamta anamta guna amita kathā bistāra, 
suni ācaraju na manihahi jinha ké bimala bicāra.33. 


Rama is infinite, infinite are His virtues and the dimensions of His story are also 
immeasurable. Those whose thoughts are pure will, therefore, feel no surprise when they 
hear it. (33) 


A we fefir wa waa aft ati far aft m us des ati 
Um Mad fares ae rīti enxd war ae mr T augu 
we fak ws aa mani feme wa TW Tea 
sd N Ūū Iti aes wem wf oe ak dha 


petals in moonlight alone. Similarly the Cakora is said to feed on moonbeams and supposed to be particularly 
enamoured of the moon. 
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at sd oat aq ATT I samt ae ata WRTA N 
fe fet wa wae spe madi diver ener wel ule smefé a 
aT aT BT co AA dati g at wae aati 
wa waa wat Kia IM aa ga Muvi 


Cau.: ehi bidhi saba samsaya kari dūrī, sira dhari gura pada pamkaja dhūrī. 
puni sabahī binavaū kara jorī, karata katha jehi lāga na khorī.1. 
sādara  sivahi nai aba māthā, baranaü bisada rāma guna gāthā. 
sambata soraha sai  ekatisa, karaü katha hari pada dhari sīsā.2. 
naumi bhauma bara madhu masa, avadhapuri yaha carita prakāsā. 
jehi dina rama janama $ruti gāvahi, tīratha sakala taha cali āvahi.3. 
asura naga khaga nara muni deva, ai  karahi  raghunāyaka X seva. 
janma mahotsava racahi  sujana, karahi rama kala  kirati  gana.4. 


Putting away all doubts in this way and placing on my head the dust from the lotus 
feet of my preceptor, | supplicate all with joined palms once more, so that no blame may 
attach to the telling of the story. Reverently bowing my head to Lord Siva, | now proceed 
to recount the fair virtues of Sri Rama. placing my head on the feet of Sri Hari | 
commence this story in the Samvat year 1631 (1574 A. D.). On Tuesday, the ninth of 
the lunar month of Caitra, this story shed its lustre at Ayodhyā. On this day of $ri Rāma's 
birth the presiding spirits of all holy places flock there—so declare the Vedas—and 
demons, Nāgas, birds, human beings, sages and gods come and pay their homage to 
the Lord of Raghus. Wise men celebrate the great birthday festival and sing the sweet 
glory of Šrī Rāma. (1—4) 


de— Wwifé Us de ag wet am A 
ware wa at eat Bt dat FTA AT av 
Do. majjaht sajjana brmda bahu pāvana sarajū nīra, 


japahi rāma dhari dhyāna ura surndara syāma sarīra.34. 


Numerous groups of pious men take dip in the holy water of the Sarayū river and, 
visualizing in their heart the beautiful swarthy form of Srī Rāma, mutter His name. (34) 


A GA We HE Be Ui GS UD we ae o WT 
"db wa afta nèm sfai enfe a Weng are ferendi. e 
w wa | uH yañ eden mA fated sre mati 
ak AMA m wa 3THRT p as at aq NĒ ware 
wa far gt wie Si wener fufaus cer gnu 
fart AT wm Ae SMT Wee ee TT UG dU 3l 
SETS RE THETH we wWigqa wm usa fas 
™ a femp ane at wel as Gat wt Vē ae Wisi 
Takara ë yA TT i fares KU ea A Te 
ARa aa ga afte ae aa gate ofa aa TATER G Il 
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Wa wa fa ama wetius quus feat cp o STU! 
ard mraka wi Rs cm fed R aA argu 
mes AA A ya MaR WE DHA TT 


Cau.: darasa parasa majjana aru pānā, harai pāpa kaha beda purānā. 
nadī punīta amita mahimā ati, kahi na sakai sāradā bimalamati.1. 
rāma dhāmadā puri suhāvani, loka samasta bidita ati pāvani. 
cari — khani jaga  jiva apārā, avadha tajé tanu nahi sarnsārā.2. 
saba bidhi puri manohara jānī, sakala siddhiprada mamgala khānī. 
bimala katha kara kinha arambha, sunata nasāhi kama mada dambha.3. 
ramacaritamanasa ehi nama, sunata  $ravana  paàia  bi$rama. 
mana kari bisaya anala bana jaraī, hoi sukhi jaü  ehií sara parai.4. 
ramacaritamanasa muni bhāvana, biraceu sambhu suhāvana pavana. 
tribidha dosa dukha dārida dāvana, kali kucali kuli kalusa nasavana.5. 
raci mahesa nija mānasa rakha, pāi susamau sivā sana bhāsā. 
tātē rāmacaritamānasa bara, dhareu nāma hiyā heri harasi hara.6. 
kahaü kathā soi sukhada suhai, sadara sunahu sujana mana lāī.7. 


The very sight and touch of the Sarayu, a dip into its waters or a draught from 
it cleanses one's sins—so declare the Vedas and Purāņas. Even Šāradā, the goddess 
of learning, with Her pure intelligence cannot describe the infinite glory of this most 
sacred river. The beautiful town of Ayodhyā grants an abode in Šrī Rāma's heaven; 
it is celebrated through all the worlds and is the holiest of the holy. There are countless 
living beings in this world belonging to the four species (viz., viviparous, oviparous, 
sweat-born and those shooting from the earth); whoever of these shed their mortal 
coil in Ayodhya are never born again. Knowing the town to be charming in everyway, 
a bestower of all forms of success and a storehouse of blessings, | commenced writing 
this sacred story there. The impulses of lust, arrogance and hypocrisy positively 
disappear from the mind of those who hear it. One derives solace by hearing its very 
name, Ramacaritamanasa (the Mānasa lake of Sri Rāma's exploits). The elephant of 
our mind, which is being scorched by the wild fire of sensuous enjoyments, is sure 
to get relief should it drop into this lake. The holy and beautiful Ramacaritamanasa 
is the delight of sages; it was conceived by Šambhu (Lord Šiva). It puts down the 
three kinds of error, sorrow and indigence* and uproots all evil practices and impurities 
of the Kali age. Having conceived it, the great Lord Šiva treasured it in His mind till, 
when a favourable opportunity presented itself, He communicated it to His consort, 
Siva (Pārvatī). Therefore, after due consideration Lord Hara joyously gave it the excellent 
title of RamacaritamanasaT. | repeat the same delightful and charming story; hear it 
reverently and attentively, O noble souls. (1—7) 


* The three kinds of error are those relating to thought, word and deed; birth, death and old age 
constitute the three kinds of sorrow and the three kinds of indigence referred to her are: (1) poverty of body (2) 
poverty in men and (3) poverty of means. 


+ The word 'Mānasa also denotes the mind and Lord Siva gave this story the title of ‘Ramacaritamanasa’ 
firstly because it contains a life-account of $ri Rāma and secondly because He treasured it in His mind before 
communicating it to Parvati. 
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J FTA ATA ate fafa sas sit went wife eq! 
sta Us Hes WaT Ga Qa Sat dum 34 N 


Do.: jasa manasa jehi bidhi bhayau jaga pracara jehi hetu, 
aba soi kahaü prasarnga saba sumiri uma brsaketu.35. 


Invoking Umā (Goddess Pārvatī) and Lord Šiva (who has a bull emblazoned on 
His standard), | now proceed to give a full account as to what this Rāmacaritamānasa 
is like, how it came to be and what led to its popularity in the world. (85) 


do dw Va wma fet genda wears — woo qemu 
wg T AA ag ar fed da ce wem 
gaat yA at wa amy Su am seit a TU 
aoe m att at ati aa AR | Ae RI 
viter WA Wt ae Tart as HSM ae At art 
Wu una st at a wei as wet qphaenmi 3 
power apa ule fea Bei wa wa wa wer iiu 
"rm mR Ta A We wer! wfenfer star CUT acts ETAN | 4 NI 
Ws qa wat nmi xp da ofa ae fermi 


ramacaritamanasa kabi tulasī. 
sujana sucita suni lehu sudhārī.1. 


sambhu prasada sumati hiya hulasi, 
karai manohara mati  anuhari, 


Cau.: 


sumati bhümi thala hrdaya agādhū, 
barasahi rama sujasa bara bari, 
lila saguna jo kahahi bakhānī, 
prema  bhagati jo barani na jai, 
so jala sukrta sāli hita hoi, 
medha mahi gata so jala pavana, 
bhareu sumanasa suthala thirana, 


beda purana udadhi ghana sādhū. 
madhura manohara mamgalakari.2. 


soi svacchata karai mala  haàni. 
soi madhurata susītalatāī.3. 
rāma  bhagata jana jīvana soi. 


sakili $ravana maga caleu suhāvana.4. 


sukhada sita ruci cāru cirānā.5. 


By the grace of Sambhu (Lord Šiva) a blessed idea inspired the mind of 
Tulasidasa, which made him the author of Ramacaritamanasa. The author has polished 
his composition to the best of his intellect; yet listen to it with a sympathetic mind, O 
noble souls, and correct it. A refined (Sattvika) intellect is the catchment area, heart is 
the fathomless depression, the Vedas and Puranas constitute the ocean; while holy men 
represent the clouds which rain down pure, sweet, agreeable and blessed water in the 
form of Sri Rama’s excellent glory. Pastimes of a personal God that such holy men 
narrate in extenso are the transparency of this water, which cleanses all impurity; while 
loving Devotion, which defies all description, represents its sweetness and coolness. 
This water is beneficial for the paddy crop in the form of virtuous deeds, it is life itself 
to the devotees of Šrī Rāma. The same holy water, when it dropped on the soil of the 
intellect, flowed in a volume through the beautiful channel of the ears and, collecting in 
the lovely spot called the heart, came to be stationary. Having remained there for a long 
time, it became clear, agreeable, cool and refreshing. (1—5) 
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de— wfe dat dare «mw fara aig fae 
as Ue Wat qa at Me CHER AMT ga I 


Do.: suthi sumdara sambada bara birace buddhi bicāri, 
tei ehi pavana subhaga sara ghata manohara cari.36. 


The four most beautiful and excellent dialogues (viz., those between (i) Bhusundi 
and Garuda, (ii) Siva and Parvati (iii) Yajfiavalkya and Bharadvaja and (iv) between 
Tulasidasa and other saints) that have been cleverly woven into this narrative are the 


four lovely Ghatas of this holy and charming lake. 


dlo— HA Wael 


Cau.: 


gmt aarti am waa freq UA ArT 


quA «=e  GTSTET | aa A a am STAT ui % II 
wa ta wa cuferer gm sam aif fame ARN 


yi wt we Masia a am du gu? 


Ba 
S MA am ya QM | 


aot „YA AT HI Ag AAA ga erg 


ae U AA Gas 


Ged w wae af crema TATA farm faa CT 
gm sata fa WI mati dt ower 4 aguīdtuvu 


IRA :NH Ata ATi 


mea TA am faanti 


Ta YH wu qu wm farmmia wa ST N dS Ļu 
Ged A Ww W Cura d ARa wa fer wari 


Kaa M o def Magi 


aver Kg ada Ma o Uus 


ana feat fafa fami BAT ga GA cat ferme 
wa wa faa uer Uer TMT at ue ta Gu ae AE vii 
sis UA Arh wimi dg cpm fie aga fenem 


sapta prabamdha subhaga sopānā, 
raghupati mahima aguna abādhā, 
rama siya jasa salila sudhāsama, 
puraini saghana cāru  caupal, 
chamda soratha sumdara doha, 
aratha anūpa subhava subhasa, 


sukrta pumja marnjula ali mālā, 
dhuni avareba kabita guna  jati, 
aratha dharama kāmādika cari, 


nava rasa japa tapa joga  biraga, 
sukrtī sadhu nāma guna gana, 
samtasabha  cahü disi avārāī, 
bhagati nirüpana bibidha bidhānā, 
sama jama niyama phüla phala gyana, 
aurau  katha aneka  prasamga, 


gyāna nayana nirakhata mana mana. 


baranaba soi bara bāri agadha.1. 
upama bici  bilasa  manorama. 
juguti mamju mani sipa suhāī.2. 


soi bahuramga kamala kula sohā. 
soi paraga makaramda  subasa.3. 
gyana birāga bicāra marālā. 
mina manohara te bahubhātī.4. 
kahaba  gyana  bigyana  bicari. 
te saba jalacara caru taRaga.5. 
te bicitra jala bihaga samānā. 
$raddha ritu basarnta sama gāī.6. 
chama daya dama latā bitānā. 
hari pada rati rasa beda bakhānā.7. 
tei suka pika bahubarana biharngā.8. 
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The seven Books are the seven beautiful flights of steps, which the soul delights 
to look upon with the eyes of wisdom; the unqualified and unbounded greatness of Sri 
Rama, which will be presently discussed, represents the unfathomable, depth of this holy 
water. The glory of Šrī Rāma and Sità constitutes the nectarean water; the similes 
represent the soul-ravishing sport of its wavelets. The beautiful Caupais represent the 
thick growth of lotus-plants; the various poetic devices constitute the lovely shells that 
yield beautiful pearls. The other metres, viz., Chandas, Sorathas and Dohas, are the 
cluster of charming many-coloured lotuses. The incomparable sense, the beautiful ideas 
and the elegant expression represent the pollen, honey and fragrance of those flowers 
respectively. The virtuous acts mentioned therein are the charming swarms of bees; the 
references to spiritual enlightenment, dispassion and reason represent the swan. The 
implications and involutions and the various excellences and styles of poetry are the 
lovely fishes of various kinds. The four ends of human existence, viz., worldly riches 
religious merit, enjoyment and liberation, the reasoned exposition of JAana (Knowledge 
of God in His absolute formless aspect) and vijhana (Knowledge of qualified Divinity both 
with and without form), the nine sentiments of poetry,* and the references to Japa (the 
muttering of mystic formulae), austerity, Yoga (contemplative union with God) and 
detachment from the world—all these represent the charming aquatic creatures of this 
lake. Eulogies on virtuous men, pious souls and the Name of God—these correspond 
to water-birds of various kinds. The assemblages of saints referred to herein are the 
mango groves hemming the lake on all sides and piety has been likened to the vernal 
season. The exposition of the various types of Devotion and the references to forbearance, 
compassion and sense-control represent the canopies of creepers. Even so mind- 
control, the five Yamas or forms of self-restraint (viz., non-violence, truthfulness, non- 
thieving, continence and non-acquisition of property), the five Niyamas or religious vows 
(viz., those of external and internal purity, contentment, austerity, study of sacred books 
or repetition of the Divine Name and self-surrender to God) are the blossoms of these 
creepers; spiritual enlightenment is their fruit and loving devotion to the feet of Šrī Hari 
constitutes the sap of this fruit of spiritual enlightenment: so declare the Vedas. The 
various other episodes forming part of this narrative are the birds of different colours 
such as the parrot and the cuckoo. (1—8) 


à- TA aes am at Ya datu femme | 
mi Gat wie wet dad CMA ATA di 39 I! 


Do.: pulaka bātikā bāga bana sukha subihamga bihāru, 

mali sumana saneha jala sīcata locana cāru.37. 

The thrill of joy that one experiences while listening to this narrative represents the 
flower gardens, orchards and groves; and the delight one feels is the sporting of birds; 
while a noble mind is the gardener, who waters the garden etc., with the moisture of love 
through the charming jars of eyes. (37) 


do— sw ma ae Ra mia we wma war o Sem 
war yË m WOT dg KA AMA freee i 


* The nine sentiments of poetry are: (1) Šrngāra (the erotic sentiment or the sentiment of love) 
(2) Hasya (the humorous sentiment) (3) Karuna (the pathetic sentiment) (4) Vira (the heroic sentiment) 
(5) Raudra (the sentiment of wrath or fury) (6) Bhayanaka (the sentiment of terror) (7) Bibhatsa (the sentiment 
of disgust) (8) Santa (the sentiment of quietism) and (9) Adbhuta (the marvellous sentiment). 
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ere caer sp fem at ATT I we a fee A wile start 
wan å 3e dat AT I set T ēnu AT TA ATTUR 
ae AMA strat fet Atim ae acre fani 
sat we wa ata afi wa wur faq sms A WSs 
aot gat gua mM fe ch creep ae at oe 
Te ma AT T id sata qi Sea femmemi 
at ag fam We Ye ANTI Ad gad Wat ATT VU 


Cau.: je gāvahi yaha carita sābhāre, tei ehi tāla catura  rakhavare. 

sada sunahi sadara nara nārī, tei surabara  manasa  adhikari.1. 

ati  khala je bisaī baga kāgā, ehi sara nikata na jāhi abhaga. 

sambuka  bheka  sevara samana, iha na bisaya katha rasa nānā.2. 

tehi karana avata hiya hare, kami kaka balaka bicare. 

avata ehi sara ati — kathinat, rāma krpā binu āi na jai.3. 

kathina kusarnga kupamtha  karala, tinha ke bacana bāgha hari byālā. 

grha kāraja nānā jamjala, te ati durgama saila  bisala.4. 

bana bahu bisama moha mada mānā, nadī kutarka bhayamkara nānā.5. 

Those who carefully recite this poem, they alone are the vigilant guardians of this 
lake. And those men and women who reverently hear it everyday are the great gods 
exercising jurisdiction over this Manasarovara lake. Sensual wretches are the accursed 
herons and crows who never approach the lake. For here there are no varied talks of 
the pleasures of sense, corresponding to snails, frogs and moss. That is why poor crows 
and herons in the form of lustful men lack the heart to visit this place. For there is much 
difficulty in getting to this place and it is not possible to reach it without the grace of Šrī 
Rāma. Bad company, which is so obdurate, constitutes a terribly rough road; and the 
words of such companions are so many tigers, lions and serpents. The various 
occupations and entanglements of domestic life are huge mountains which are so difficult 
to approach. Infatuation, arrogance and pride are so many inaccessible woods; and 
sophisms of various kinds are frightful streams. (1—5) 


ao wp skeet Weser tea ae Gas AT MAN 
fare hg Arta 37TH atta fret) a fret TATA 11 32 1 
Do.: je Sraddha sambala rahita nahi samtanha kara satha, 


tinha kahü manasa agama ati jinhahi na priya raghunatha.38. 


The Manasa is most inaccessible to those who lack provisions for the journey in 
the shape of piety, who do not enjoy the company of saints and who have no love for 
the Lord of Raghus (Sri Rama). (38) 


do at ak as ws ua atiweae ate wee ARN 
wear we fr HR ATM UE Cd US Wa ATN ZU 
are Wo ws A wea unma areas aaa aR N 
sit wt as wa sai fa aft af garu i 
waa far uk ae W cwm gp facie etn 
We AA HX A HEA UK waa A Wes 
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à Rn a wate 7 asi fee ch Ta GTP MSI 
wr weg we we M II AT AS H4 Sexi 
ae ma MTA caus Tēti Wy aia wg faner same 
ws a we BRIS WH We vate 
wet ym ata afta dra wa fama we wer vita ru 


UNDO WHO wnt yA a wt wat GNN 
db wit wana afi af qu we qe Rafe on 


Cau.: jad kari kasta jai puni koi, jātahi nīda juRāī hoī. 
jaRatā jaRa bisama ura lāgā, gaehū na majjana pāva abhāgā.1. 
kari na jai sara majjana pana, phiri avai  sameta  abhimānā. 
jai bahori kou püchana āvā, sara nimda kari tāhi bujhāvā.2. 
sakala bighna byāpahi nahi tehī, rāma sukrpā bilokahi jehī. 
soi sādara sara  majjanu karaī, maha ghora trayatapa na jaraī.3. 
te nara yaha sara tajahi na kāū, jinha ké rama carana bhala bhau. 
jo nahai caha ehi sara bhāī, so satasamga karau mana lāī.4. 
asa manasa manasa cakha cāhī, bhai kabi buddhi bimala avagahi. 
bhayau hrdaya anamda uchāhū, umageu prema pramoda prabāhū.5. 
cali subhaga  kabita  sarita so, rama bimala jasa jala bharita so. 
sarajū nama sumamgala  müla, loka beda mata marmnjula kūlā.6. 
nadi punīta sumanasa  namdini, kalimala trna taru mūla nikamdini.7. 


Even if anyone makes his way to it undergoing so much hardship, he is forthwith 
attacked by ague in the shape of drowsiness. Benumbing cold in the shape of stupor 
overtakes his heart, so that the unhappy soul is deprived of a dip even after reaching 
there. Finding himself unable to take a plunge into the lake or to drink from it, he returns 
with a feeling of pride. And if anyone comes to inquire about the lake, he tries to satisfy 
him by vilifying it. All these obstacles do not, however, deter him whom Šrī Rāma regards 
with overwhelming kindness. He alone reverently bathes in the lake and thus escapes 
the threefold agony* of the fiercest kind. Those men who cherish ideal devotion to the 
feet of $ri Ràma never quit this lake. Let him who would bathe in this lake, brother, 
diligently practise Satsanga (association with saints). Having seen the said Mānasa lake 
with the mind's eye and taken a dip into it, the poet's intellect got purged of all its dross. 
The heart was flooded with joy and alacrity and a torrent of love and rapture welled from 
it. Thence flowed a stream of beautiful poetry, carrying the water of Śri Rama’s fair 
renown. Sarayu is the name of this river, which is the very fountain of pure bliss. The 
secular view-point and the view-point of the Vedas—there represent its two charming 
banks. This holy stream, issuing as it does from the beautiful Manasa lake, uproots in 
its course all the impurities of the Kali age, whether in the form of tiny blades of grass 
or of mighty trees. (1—7) 


de— si dr Afaa Bart Wr UT AMT Ge Het 
TRTHSIT SAH AA HPA GATT HANZ Il 


* The three kinds of agony referred to above are: 


(i) that inflicted by other living beings (ii) that proceeding from natural causes and (iii) that caused by 
bodily or mental distemper. 
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Litibjbiki oo ono nm OO EEEE 
Do.: Srota tribidha samaja pura grāma nagara duhū kūla, 
samtasabha anupama avadha sakala sumamgala mūla.39. 
The three* types of audience are the towns, villages and cities on both the banks; 


and the congregation of saints is the imcomparable Ayodhya, which is the fountain of all 
auspicious blessings. (39) 


xdio— WAT fet Kaa wei fact Kat waa o WES 
wat TH awa wa wer fies UMG AM Bere 
wt faa wna cag mma wrefe aed oferta fenem 
Aaa wma arn AKT uo aaa fus wuerde 
Tea y fef KĀ YA g ca UA «KK 
fra fa aor fere ami ay at div div aa arma 
sm — màu Aas did GT aa aguti 
qan WH NTS | TT AUT TĀETE 1% U 

Cau.: rāmabhagati surasaritahi jāī, milī sukīrati saraju suhāī. 
sanuja rama samara jasu pāvana, mileu mahanadu sona suhavana.1. 
juga bica bhagati devadhuni dhara, sohati sahita ^ subirati  bicārā. 
tribidha tapa  trasaka  timuhani, rāma sarūpa simdhu samuhānī.2. 


manasa müla mili surasarihī, sunata sujana mana pavana karihī. 
bica bica katha  bicitra bibhaga, janu sari tīra tīra bana bāgā.3. 
umā mahesa  bibaha barati, te jalacara — aganita bahubháti. 


raghubara janama anamda badhāī, bhavára taramga manoharatāī.4. 


The beautiful Sarayū in the form of $ri Rama's fair renown joined the heavenly 
stream (Ganga) of devotion to Rama. The latter was joined again by the charming stream 
of the mighty Sona in the form of the martial glory of Rama with His younger brother 
Laksmana. Intervening the two streams of Sarayü and Sona shines the celestial stream 
of Devotion blended with noble dispassion and reason. This triple stream, which scares 
away the threefold agony referred to above, headed towards the ocean of Šrī Rāma's 
divine personality. With its source in the Mānasa lake and united with the celestial river 
(Ganga), the Sarayü of Šrī Rama’s fame will purify the mind of the pious souls who listen 
to it; while the strange episodes interspersed here and there are the groves and gardens 
as it were adjoining the river banks. The bridegroom’s party in the wedding of Goddess 
Uma (Parvati!) and the great Lord Siva are the numberless aquatic creatures of various 
kinds. The rejoicings and felicitations that attended the advent of Sri Rama, the Chief of 
Raghus represent the charm of the eddies and waves. (1—4) 


à- aera ag ay a am faqs agri 
qm rb usa gpa nym Rfi i xo i 


Do.: bālacarita cahu barndhu ke banaja bipula bahuramga, 
nrpa ran! parijana sukrta madhukara baribihamga.40. 


* The three types of listeners referred to here may be understood to mean (i) liberated souls (ii) seekers 
of liberation and (iii) sensually-minded men. 
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The childlike sports of the four divine brothers are the, numerous lotus flowers of 
varied colours; while the stock of merits of king Dašaratha and his consorts and court 
represent the bees and water-birds. (40) 


d- dia da GA Ai Wf Ham dr sa wm 
"dl Ma Uw We ST | at Gat sat alas 9 N 
qà sam usu KI U HA ae at ae 
a sm yma Raie YG TH at artnet 
wt wm fame soe! HD YU sa Wad wa AEN 
med Ut K y gp wa fed Aeretu 3i 
wa fare fet Wt ain Wt wy at want 
we pala da? Ai wa we feufe crudi 


Cau: sīva svayambara  kathā suhal, sarita suhavani so chabi chai. 
nadī nava patu prasna aneka, kevata  kusala  utara  sabibeka.1. 
suni anukathana paraspara hol, pathika samaja soha sari sol. 
ghora dhāra bhrgunatha  risani, ghāta subaddha rama bara bānī.2. 
sanuja rama bibaha uchahu, so subha umaga sukhada saba kahu. 
kahata sunata harasahi pulakāhī, te sukrti mana mudita nahāhī.3. 
rāma tilaka hita mamgala  sājā, paraba joga janu jure samājā. 
kāī kumati kekaī keri, part jāsu phala bipati ghanerī.4. 


The fascinating story of Sita’s choice—marriage is the delightful charm surrounding 
the river. The numerous pertinent questions are the boats on the river, while the 
judicious replies to the same are the skilled boatmen. The conversation that follows the 
narration of the story is the crowd of travellers moving along the river banks. The 
wrath of Para$urama (the Lord of Bhrgus) represents the furious current of this river; 
while $ri Rāma's soft words are the strongly built Ghātas on the banks. The festivities 
connected with the wedding of Šrī Rāma and His younger brothers represent the 
graceful swell in the river, which is a source of delight to all. Those who rejoice and 
experience a thrill of joy in narrating or hearing the story are the lucky souls who take 
an exhilarating dip in the river. The auspicious preparations that were gone through in 
connections with the installation of Sri Rama as the Yuvarāja (Prince-regent) represent 
as it were the crowds of bathers assembled at the river bank on a sacred occasion. 
Kaikeyīs evil counsel represents the moss on the bank, which brought a serious 
calamity in its wake. (1—4) 


go— HAT ama saad HA 3 aid ATT 
let STE Get SAT HIT A AAAS SIT ATT N x? I 
Do. samana amita utapata saba bharatacarita japajaga, 


kali agha khala avaguna kathana te jalamala baga kaga.41. 


The story of Bharata, which wards off all calamities, is a congregational muttering 
of sacred formulae carried on at the river bank; while the references to the corruptions 
of the Kali age and to the evil propensities of wicked souls represent the scum on the 
water as well as the herons and crows living by the riverside. (41) 
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do ante aka we fq Filma wae watt yin 
fen de Ra amg i fuf Gas WY TT Sem vul 
ara mA a Way | Wt "a meme o Ram 
wt ge A ATA iN TTT US RII 
am ut Rae GBA mA gia 
w wt qa fea Ag I Am yaa Ag We Pegs 
at fares fea amis WW sme GTQUH meni 


Ra aus He | Wap KAA M «A MUVI 


Cau.: kīrati sarita chahū ritu ruri, samaya suhāvani pāvani  bhuri. 
hima  himasailasuta siva byāhū, sisira sukhada prabhu janama uchāhū.1. 
baranaba rama bibaha samājū, so muda marngalamaya riturājū. 
grīsama dusaha rama banagavanū, pamthakatha khara atapa pavanū.2. 
barasā ghora  nisacara rārī, surakula sāli sumamgalakārī. 
rama rāja sukha binaya baRāī, bisada sukhada soi sarada suhāī.3. 
sati siromani siya  gunagāthā, soi guna amala anüpama pāthā. 
bharata subhau susitalatal, sadā — ekarasa barani na jāī.4. 


The river of Šrī Rāma's glory is delightful during all the six seasons; it is 
exceedingly charming and holy at all times. The wedding of Goddess Pārvatī (the 
daughter of Himavān) with Lord Šiva represents Hemanta or the cold season while the 
festival connected with the Lord's advent represents the delightful Sisira or chilly season. 
The story of the preparations for $ri Rāma's wedding constitutes the vernal season" (the 
king of all seasons), which abounds in joy and felicity; while Sri Rama's departure for the 
forest constitutes the oppressive hot weather and the tale of His wanderings represents 
the blazing sun and hot winds. The terrible conflict with the demons represents the rainy 
season, which constituted a veritable blessing to the paddy crop in the form of gods; 
while the prosperity attending Sri Rama’s reign, His politeness and glory represent the 
cloudless, delightful and charming autumn. The recital of the virtues of Sita, the crest- 
jewel of faithful wives, constitutes the excellence of the transparent and incomparable 
water. And Bharata’s amiability represents its coolness, which is uniform at all times and 
beyond description. (1—4) 


— states ate facts wife Uma gm 
wag NĒ ag Ay cA Tet mA ETA I ¥2 Il 


Do.: avalokani bolani milani prīti parasapara hasa, 
bhayapa bhali cahu barndhu ki jala mādhurī subasa.42. 
The way the four brothers look at one another, talk with one another meet and love 


one another, their mirth and their ideal brotherliness—these constitute the sweetness and 
fragrance of the water. (42) 


* The months of Mārgašīrsa and Pausa (corresponding roughly to November and December) consti- 
tute the cold season; Magha and Phālguna (corresponding roughly to January and February) constitute the 
chilly season; the months of Caitra and Vai$akha (corresponding roughly to March and April) constitute the 
vernal season; Jyestha and Āsādha (corresponding roughly to May and June) constitute the hot weather; 
Sravana and Bhadrapada (corresponding roughly to July and August) constitute the rainy season and Āšvina 
Kartika (corresponding roughly to September and October) constitute the autumnal season. 
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dio— ame fama dem M emp ofera gar aT 

aaya aft Ga TATŪ | sta fsa AM ate 

w aè ùa att ener fet HN et 

wa 9TH den den Tia da ga ate DU 

am mle ve We AAA a femp fam agram 

wet o wen UM m od fee um oka feu dugi 

Ree we wa 4 ume atid A afar faci 

qa Ma ta art va anti fake oa fh sita garu vu 


Cau.: arati binaya dinata mori, laghuta lalita subari na thori. 
adabhuta salila sunata gunakārī, asa piāsa manomala hārī.1. 
rama — supremahi posata pani, harata sakala kali kalusa galani. 
bhava $rama sosaka tosaka tosa, samana durita dukha dārida dosa.2. 
kama koha mada moha nasavana, bimala bibeka birāga baRhāvana. 
sadara majjana pana kie tě, mitahi papa  paritapa hie té.3. 
jinna ehi bāri na manasa dhoe, te kāyara kalikāla bigoe. 
trsita nirakhi rabi kara bhava bari, phirihahi mrga jimi jīva dukhārī.4. 


My intense longing, supplication and humility represent the not inconsiderable 
lightness of this pure and holy water. This marvellous water heals by the mere hearing, 
quenches the thirst of desire and washes the dirt of the mind. This water nourishes true 
love for Šrī Rāma and drives away all the sins of the Kali age as well as the feeling of 
self-depreciation resulting therefrom. It relieves the fatigue of transmigration, gratifies 
gratification itself and puts an end to sin, sorrow, indigence and error. It wipes out lust, 
anger, pride and infatuation and enhances pure wisdom and dispassion. By reverently 
bathing in it and drinking from it all traces of sin and remorse are obliterated from the 
heart. Those who have not washed their heart with this water are wretches that have 
been duped by the age of Kali. These creatures, wandering in pursuit of sensuous 
pleasures, will come to grief even as a thirsty deer runs after a mirage mistaking it for 
real water and returns disappointed. (1—4) 


do— "Hf ITT KAT p ITT A A Steals | 
att wart tents eng ofa Hen Gers il 43 (ar ) UI 
are vafa ua denne fast at urs Ware i 
Hes sper ahi cht fiera GUT Galle ll 43 (33 ) I 


Do.: mati anuhari subari guna gana gani mana anhavāi, 
sumiri bhavani samkarahi kaha kabi katha suhai.43(A). 
aba raghupati pada parnkaruha hiyá dhari pāi prasada, 
kahaü jugala munibarja kara milana subhaga sambada.43(B). 
Having enumerated the virtues of this excellent water to the best of his intellectual 


capacity and bathed his mind in it, and remembering Goddess Bhavānī (Pārvatī) and 
Lord Sankara, the poet (Tulasidasa) narrates the beautiful story. Installing in my heart 
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the lotus feet of the Lord of Raghus and thus securing His grace, | now proceed to 
relate the charming story of the meeting of the two great sages (Yājfiavalkya and 
Bharadvaja). (43 A-B) 


dio— «wgre yA ufi — Warm i Reef TA ue aa sem 
a Ww WHO wur Aami aN ww WH YANN 
"I vam ta wa eel dread sa wa ais 
GA am fer wm iima wae waa Petu 
ute ma ue wena ata saa ae ruf TATU 
wet sm ARN UTT | UA Te Ae AA MeN Z 
wei as ae fea ATT È 8 wea dream 
wÈ Wa wi SBM | wee waar at TW Mer xui 


Cau. bharadvaja muni basahi prayaga, tinhahi rama pada ati anuraga. 

tapasa sama dama dayā nidhānā, paramaratha patha parama sujānā.1. 

māgha makaragata rabi jaba hoi, tīrathapatihi āva saba koī. 

deva danuja kimnara nara šrenī, sādara  majjahi sakala  tribeni.2. 

pujaht | mādhava pada  jalajata, parasi akhaya batu harasahi gata. 

bharadvaja  āšrama ati pavana, parama ramya munibara mana bhāvana.3. 

taha hoi muni risaya samājā, jāhi je majjana tiratharaja. 

majjahi — prata sameta  uchaha, kahahi parasapara hari guna gāhā.4. 

The sage Bharadvaja lives in Prayaga; he is extremely devoted to the feet of 
Šrī Rāma. A great ascetic and an embodiment of self-restraint, composure of mind and 
compassion, he is highly advanced on the spiritual path. In the month of Magha, when the 
sun enters the sign of Capricorn, everyone visits the chief of holy places, Prayaga. Troops 
of gods and demons, Kinnaras (demigods) and men, all devoutly bathe in the triple stream 
of the Gangā, Yamuna and Sarasvati. They worship the lotus feet of God Vindumadhava 
(the presiding deity of Prayaga); and the touch of the immortal banyan tree sends a thrill 
into their limbs. The hermitage of Bharadvaja is a most sacred spot, exceedingly charming 
and attractive even to great hermits and the haunt of sages and seers who go to bathe at 
that holiest of holy places. At daybreak they all perform their ablutions with religious fervour 
and then converse together on the virtues of $ri Hari. (1—4) 


à- Gal feud ena fefir se de faut 
mele spa sada wb Gad TATA ARTT N xx 


Do.: brahma nirüpana dharama bidhi baranahi tattva bibhaga, 
kahahi bhagati bhagavamta kai samjuta gyana biraga.44. 


They discuss the nature of Brahma (the Supreme Eternal), the precepts of religion 
and the classification of fundamental entities and expatiate on Devotion to the Lord 
coupled with spiritual enlightenment and dispassion. (44) 


dio— We ware wf Aa NETĀ U aa fa Prep STD ELI 
ufa Had sft A aati Wen aha nade uhren e 


* BALA-KANDA * 57 


EEEE EEEE EE EEEE EE EEEE fh fo fo Eee FS FR ER ER E EF ERES FR ER ER ER E ER ER ER ER FR ER ER ER ER ER En ER FR ER ER E E E ee ER E ER ER ERE ER ER ER ER E ER E ER ER FR ER ER E 8 8. 


We at RO eer AUS aia ST faa 
wate A wa feat i g wae ww carne 
wat AA wet UL cda yia ae — SSmi 
at wsr am aa gartiae sa wit we artugu 
TA Uh dus sg Niama aaa aq arti 
wed A We ama wa cei wb a Hes aS Bs STARTI KL 
Cau. ehi prakara bhari magha nahahi, puni saba nija nija a$rama jāhī. 
prati sambata ati hoi anamda, makara majji gavanahi munibrmda.1. 
eka bāra bhari makara nahāe, saba munisa āšramanha sidhāe. 
jagabalika | muni parama bibekī, bharadvāja rakhe pada  teki.2. 
sadara  carana  saroja  pakhare, ati punita asana baithare. 
kari puja muni sujasu  bakhani, bole ati  punita  mrdu bānī.3. 
natha eka samsau baRa moré, karagata bedatattva sabu  toré. 
kahata so mohi lagata bhaya lājā, jai na kahaū baRa hoi akājā.4. 


In this way they bathe for the whole month of Magha and then return each to his 
hermitage. There is a great rejoicing every year and having performed their ablutions 
while the sun stays in Capricorn the hosts of sages disperse. Having bathed on one 
occasion for the whole period of the sun's stay in Capricorn when all the great sages had 
left for their hermitages, Bharadvaja clasped by the feet and detained the supremely wise 
saint Yajfiavalkya. He reverently washed the latter's lotus feet and installed him on a 
most sacred seat. And extolling his fair renown with religious ceremony, Bharadvaja 
spoke in mild and reverential tones, "A grave doubt haunts my mind, holy sir! and the 
whole mystery of the Vedas stands revealed to you. | am afraid and ashamed to utter 
the doubt; and | lose a great opportunity if | keep it back. (1—4) 


de— Wd ete sifur rifa up sift GTA uhr ma 
Erg 4 Rma ferrem ST a fet aan xu 


Do.: samta kahahi asi niti prabhu $ruti purana muni gāva, 
hoi na bimala bibeka ura gura sana kié durāva.45. 
"The saints lay down the rule, and the Vedas as well as the Puranas and sages 


too loudly proclaim, that pure wisdom cannot dawn in the heart, should one keep 
anything concealed from one's spiritual preceptor." (45) 


Jo sm ferar wet fa Agag TA af M M well 
w wm oat afta mam! cdd YA SU fg mNgR 
"dd wa ay Si TT i fue warm cum cT wit 
Tet AK Wa wT Aga Ad MA WA we edil 3l 
art wm mm ATT i fue usq A AR ae 
wT at wy yes det! ala gens paraa vistu gu 
we wm aa aT fee wm ua fafeg dani 
"f: fat ga «ts SR 9s WW T ay Aix 

Cau. asa  bicari pragataū nija mohū, harahu nātha kari jana para chohü. 
rāma nama kara amita prabhāvā, samta purana  upanisada gāvā.1. 
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samtata  japata sambhu abināsī, siva bhagavana gyāna guna rasi. 

akara cari  jiva jaga  ahahi, kasi marata parama pada lahahī.2. 

sopi rama  mahima muniraya, siva upadesu karata kari daya. 

rāmu kavana prabhu püchaü tohī, kahia  bujhāi krpanidhi  mohī.3. 

eka rama  avadhesa  kumara, tinha kara carita bidita samsara. 

nari birahá dukhu laheu apārā, bhayau roşu rana rāvanu mārā.4. 

“Remembering this | disclose my folly; dispel it, taking pity on this servant, my lord! 
The saints as well as the Puranas and the Upanisads too declare that the potency of the 
name 'Rama' is unlimited. The immortal Lord Siva, who is the fountain of joy and a 
storehouse of wisdom and goodness, incessantly repeats lt. There are four broad 
divisions of living beings in the world; such of them as die in the holy city of Kāšī 
(Varanasi) attain to the highest state. This too marks the glory of Sri Rāma's Name, O 
chief of sages; for it is this very Name that Lord Siva mercifully imparts to the dying soul 
in Kāšī. | ask you, my lord, who that Rāma is; pray explain to me, O storehouse of 
compassion. One such Rāma is the prince of Ayodhya whose exploits are known 
throughout the world. Infinite was his sorrow due to the loss of his wife; and flying into 
a rage he slew Ravana in battle." (1—4) 


de— WY Ais wa fen stat ars safe waa frutti 
aaa Hd qe hee Mag fant vei 


Do.: prabhu soi rama ki apara kou jahi japata tripurāri, 
satyadhama sarbagya tumha kahahu bibeku bicāri.46. 
“Is it this very, Rama, my lord, or some one else whose name the Slayer of the 


demon Tripura, Siva, ever repeats? You are an embodiment of truth and omniscient; so 
ponder well and give me your considered reply.” (46) 


do— we w w wm wag d GA Te fret 
smaka A Waals | dete fefe ufa Vegu il 
wma Ge ww wa ATi gk ge oo d rītu 
ug Wi wm Go Ag ue we afl gene 
wd pg Wet M Asi wes TA Wo aM Yes 
namig ag Ammi meN ieee RTT RI 
Tap ufu fea wartida war af A om 
was Wa we Mari Nea GA ED aa 


Cau. jaisē mitai mora bhrama bhārī, kahahu so kathā nātha bistārī. 
jāgabalika bole musukāī, tumhahi bidita raghupati prabhutai.1. 
ramabhagata tumha mana krama bani, caturai tumhari mai jānī. 
cāhahu sunai rama guna gūRhā, kinhihu prasna manahū ati mūRhā.2. 
tāta sunahu sādara manu lā, kahaü rāma kai  katha suhāī. 
mahāmohu mahisesu bisālā, rāmakathā kālikā karālā.3. 
rāmakathā sasi kirana samānā, sarnta cakora karahi jehi pana. 
aisei samsaya  kinha  bhavani, mahadeva taba  kaha  bakhānī.4. 


"Tell me in detail, my master, the story whereby my overwhelming perplexity may 
be overcome." Yājfiavalkya smilingly said, "The glory of the Lord of Raghus is already 
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known to you. You are a devotee of Rama in thought, word and deed; | have come to 
know your ingenuity. You wish to hear an account of the hidden virtues of Rama; that 
is why you have questioned me as if you were quite ignorant. Listen, then, with devout 
attention, my child, while | narrate the beautiful story of Rama. Appalling ignorance is the 
gigantic demon Mahisasura (so-called because he was endowed with the form of a 
buffalo); while the narrative of Rāma is the dread Kalika* (who made short work of the 
demon). The story of Rama is like the moonbeams that are drunk in by Cakora bird in 
the form of saints. A similar doubt was expressed by no less a personage than Bhavani 
(Goddess Pārvatī), and the great God Siva then expounded the matter in detail". (1—4) 


à Hes A Ula ae sta sat ay dare 
was ana ate ed wife aa a fete ferme n wo u 


Do.: kahaū so mati anuhari aba uma sambhu sambada, 
bhayau samaya jehi hetu jehi sunu muni mitihi bisada.47. 
| shall repeat now to the best of my lights the dialogue between Uma (Goddess 


Parvati) and Sambhu (Lord Siva). Hear, O sage, the time and the occasion of this 
dialogue; your gloom will be lifted. (47) 


do— we AM AM WT OMI sp mw wr ff unu 

wa oat wees amg Re c eere arte 

Waa yfai wart | at ma wae cp mÅ 

Re gt um yiia dy aa wee 

wed Ua waa WI mai ae fer at w fifa 

yA m frat mi fortiat wat a O— qup HR I 3 I 

ae sae se feunra RK waa ce stam 

fat am ait Te sami dee oat fread aan 
Cau: eka bāra  tretà juga mahi, sambhu gae kumbhaja risi pāhī. 

samga sati jagajanani  bhavani, pūje risi akhilesvara jānī.1. 

rāmakathā munibarja bakhānī, sunī mahesa parama sukhu mānī. 

risi pūchī haribhagati suhāī, kahī sambhu adhikari pāī.2. 

kahata sunata raghupati guna gāthā, kachu dina tahā rahe girināthā. 

muni sana bidā magi tripurārī, cale bhavana sāga dacchakumārī.3. 

tehi avasara bhamjana mahibhārā, hari raghubamsa  linha  avatara. 

pita bacana taji  raju udāsī, damdaka bana bicarata abināsī.4. 

Once upon a time, in the age of Tretā, Lord Siva called on the jar-born sage 
Agastya. His consort, Goddess Sati, Mother of the universe, accompanied Him. The 
sage worshipped Him knowing Him to be the universal lord. The great sage narrated at 
length the story of Rama and Lord Maheša listened to it with extreme delight. The sage 
then inquired about Devotion to Hari and Sambhu discoursed on it finding in the sage 
a fit recipient. Thus narrating and hearing the tale of Sri Rama’s virtues, the Lord of 
Kailasa (Siva) spent some days there. Finally, asking leave of the sage, the Slayer of 
the demon Tripura, Sankara, proceeded to His home (Mount Kailasa) with Daksa's 


* The story is told in Durgā-Saptašatī or the Candi a work most popular with the Hindus and forming 
part of the Markandeya-Purana. 
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daughter (Sati). During those very days, with a view to relieving the burden of the earth, 
Šrī Hari had descended in the line of king Raghu. Renouncing His right to the Throne at 
the word of His father (Dašaratha), the immortal Lord was wandering in the Dandaka 
forest in the garb of an ascetic. (1—4) 


de— was feram TA Bt enfe fates vera KTS | 

TR KU sads WY WT AM Sp HIS ve (SH ) I 
A- GT 3x ITT BY At A BMS ALA ATs | 

Tt ST CNY AT SS AT emeret te (38 ) UU 


Do.: hrdayābicārata jata hara kehi bidhi darasanu hoi, 

gupta rüpa avatareu prabhu gaé jana sabu koi.48(A). 
So.: samkara ura ati chobhu sati na janahi maramu soi, 

tulasī darasana lobhu mana daru locana lalact.48(B). 

Lord Hara (Siva) kept pondering as He went, “How can | obtain a sight of Him? 
The Lord has bodied Himself forth secretly; and if | visit Him, everyone will know who 
He is.” In Sankara’s heart there was a great tumult; Sati, however, had no inkling of this 
secret. His mind, says Tulasidasa, apprehended lest the secret might be disclosed while 
the temptation of obtaining a sight of the Lord made His eyes wistful. (48 A-B) 


şo Tet WA At at SÜD p Up fate eren] abe we TU di 
wt oa wes ws USM AT | ae fae cd aa PNEU $i 
ue fa sa areca gari dēt waa wes aaa 
are — cbe miak mi qa as AU Hee 
wf wt a wt RAI wy was wu fated 1 «tu 
"Wr off aq fed at mwi aag wf Taa Ve CUTUI 3 


Mag wo faa o white we fe ga dne 
Cau. ravana marana manuja kara jaca, prabhu bidhi bacanu kinha caha saca. 

jai nahi jāū rahai  pachitava, karata bicāru na banata banava.1. 

ehi bidhi bhae socabasa īsā, tehī samaya jai dasasisa. 

linha nica maricahi samga, bhayau turata soi kapata kuramga.2. 

kari chalu müRha hari baidehī, prabhu prabhau tasa bidita na tehi. 

mrga badhi bamdhu sahita hari ae, a$ramu dekhi nayana jala chāe.3. 

biraha bikala nara iva raghurāī, khojata bipina phirata dou bhāī. 

kabahŭ joga biyoga na  jàké, dekha pragata biraha dukhu také.4. 

“Ravana (the demon king of Lanka) had sought from Brahma the boon of death 
at the hands of a human foe; and the Lord would have the words of Brahmā come true. 
If | do not go to meet Him, | shall ever regret it.” Siva pondered, but found no solution 


to the puzzle. The Lord was thus lost in a reverie. Meanwhile the vile Ravana (who had 
no less than ten heads) took with him the demon Marica, who forthwith assumed the 
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IRRA 
illusory form of a deer. The fool (Rāvaņa) carried off king Videha's daughter (Sita) by 
fraud; the Lord's real might was not known to him. Having killed the antelope Šrī Hari 
returned with His brother (Laksmana) ; and His eyes were filled with tears when He saw 
the empty hermitage. The Lord of Raghus felt distressed at the loss like a mortal man, 
and the two brothers roamed about in the woods in search of Her. He who knows neither 
union nor separation showed unmistakable signs of grief born of separation. (1—4) 


de— Af Aaa aa Ra safes UA YA I 
wr ume fee da eet nÈ enu AA NXS I 


Do.: ati bicitra raghupati carita jānahi parama sujāna, 
je matimamda bimoha basa hrdayā dharahi kachu āna.49. 
Exceedingly mysterious are the ways of the Lord of Raghus; the supremely wise 


alone can comprehend them. The dull-witted in their height of folly imagine something 
guite different. (49) 


Jo ay Ma afe Ta dati sam fed ca ea faa 
AR oar slaty Pentti gam wi a athe ferner u ei 
Wa age wo UTT ae af deli Wat Tare 


at wet fea adi wHeri us os od gumu 3 N 
wdi at cr ay ds Ādi wor deg faa 
he Wide = TTT. DOE CHO Ge Aad Se 3i 
fre guga are wm afe aeeie meam II 
a we sA aa aA soe Vila x welt a Vetus 
Cau. sarnbhu samaya tehi ramahi dekha, upaja hiya ati harasu  bisesa. 
bhari locana chabisimdhu nihārī, kusamaya jani na kinhi cinhārī.1. 
jaya saccidānamda jaga pavana, asa kahi caleu manoja nasāvana. 
cale jāta siva sati  sametā, puni puni pulakata krpāniketā.2. 
sati so dasā sarnbhu kai dekhi, ura upajā sarndehu bisesī. 
samkaru  jagatabamdya jagadīsā, sura nara muni saba nāvata sīsā.3. 
tinha nrpasutahi kinha paranama, kahi — saccidanamda  paradhāmā. 
bhae magana chabi tāsu bilokī, ajahū  priti ura rahati na rokī.4. 


On that very occasion Sambhu saw Šrī Rama and excessive joy of an 
extraordinary type welled up in His heart. He feasted His eyes on that Ocean of 
Beauty; but He did not disclose His identity as He knew it was no appropriate 
occasion for the same. The Destroyer of Cupid, Siva, passed on exclaiming "Glory to 
the Redeemer of the universe, who is all Truth, Consciousness and Bliss!" As Siva 
went on His way with Sati, the all-merciful Lord was repeatedly thrilled with joy. When 
Sati beheld Šambhu in this state, a grave doubt arose in Her mind: “Sankara is a Lord 
of the universe Himself, and deserves universal adoration; gods, men and sages all 
bow their head to Him. Yet He made obeisance to this prince, referring to him as the 
Supreme Being who is all Truth, Consciousness and Bliss. He was enraptured to 
behold his beauty and felt an upsurge of emotion in His heart, which He is unable to 
control even to this moment!" (1—4) 
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di— Wel Vl euren (St 3Tep STM CT site TT | 
Ut fH ee aft ae at wife 4 Wa saluo i 


Do.: brahma jo byapaka biraja aja akala anīha abheda, 

so ki deha dhari hoi nara jahi na janata beda.50. 

“The Supreme Eternal, which is all-pervading, unbegotten, without parts, free from 
desire, beyond Maya and beyond all distinction and which not even the Vedas can 
comprehend—can It assume the shape of a man?” (50) 


wg ur fe ara ga ativan sī = staat i 
auf o uro oy a eel fus au wT aq RRN 
"Td Was SUNT as A wat Wats Ware 
a mes Ham KC chm wa writ 
qa oat Gas Gar aa C ater Be AHI 
GA wer fit wei wa we Gd dit are 
ug mwm a qA aad wie wa a serui 


Cau. bisnu jo sura hita naratanu dhārī, sou sarbagya  jatha  tripurari. 
khojai so ki agya iva nari, gyanadhama Sripati asurārī.1. 
sambhugira puni mrsā na hoi, siva sarbagya jāna sabu koi. 
asa samsaya mana bhayau apārā, hoi na hrdayá prabodha pracara.2. 
jadyapi pragata na kaheu bhavānī, hara amtarajami saba jānī. 
sunahi sati tava nari subhaü, samsaya asa na dharia ura kāū.3. 
jasu katha  kumbhaja  risi gal, bhagati jasu mai munihi sunāī. 
Soi mama  istadeva  raghubira, sevata jāhi sada muni  dhira.4. 


"Even Visnu Who takes a human form for the sake of gods, is omniscient like the 
Slayer of Tripura, Šiva. Can He wander in search of His Consort like an ignorant man— 
He who is a repository of knowledge, the Lord of $ri (the goddess of prosperity) and the 
slayer of demons? The words of Sambhu too cannot be false. Everyone knows that He 
is all-wise.” Thus Her mind was filled with an interminable series of doubts; Her heart 
could not be pacified by any means. Although Bhavani (Goddess Pārvatī) did not open 
Her lips, Lord Hara, Who is the inner controller of all, came to know everything. "Look 
here, Sati, the woman is foremost in you; you should never harbour such a doubt in your 
mind. He is no other than Rama, the Hero of Raghu's race, My beloved Deity, whose 
story was sung by the jar-born sage Agastya, faith in whom was the subject of the talk 
| gave to him and whom illumined sages ever wait upon." (1—4) 


zo YA sfr wnt fag Had femper wa wife rati | 
ate "ríe f GTA sina emp aia Creer i 
as TH cue aa A fara Ufa Arar ín 
sans sat ad fea Frīda fa vupepenmt i 
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Cham.:muni dhira jogī siddha samtata bimala mana jehi dhyavahi, 

kahi neti nigama purāna āgama jāsu kirati gāvahī. 

soi ramu byapaka brahma bhuvana nikaya pati maya dhani, 

avatareu apane bhagata hita nijatamtra nita raghukulamanī. 

"He who has bodied Himself forth as the Jewel of Raghu's race for the sake of 
His devotees is no other than the Supreme Eternal, who is all-pervading and ever free, 
who is the Ruler of all the worlds and the Lord of Maya, whom illumined sages, Yogis 
(mystics) and Siddhas (adepts) constantly meditate upon with their sinless mind and 
whose glory is sung by the Vedas as well as the Puranas and other scriptures in 


»»"» 


negative terms as ‘not this’. 


ao ANT A St sada wala ats fud ot aE 
aa fefe ura xf aq wit Rne 


So.: lāga na ura upadesu jadapi kaheu sivā bara bahu, 
bole bihasi mahesu  harimaya balu jāni  jiyá51. 


Although Lord Šiva repeated this time after time, His exhortation made no 
impression on the heart of Satī. Then the great Lord Siva smilingly said, realizing in His 
heart the potency of Sri Hari's Māyā:— (b1) 


do— wi Ag M sea gI fus wm Us cu 
ws wit ao aes esrb. a ot qe g rfe urbi 
SH mwm NE m mia A owe fade fai 
weit Ad faa m o ung enxfé fame A at wei 
ga Hy TOOT E A È RAN 
"Ng we a dus mi Aaa facta g miN 
Af as st m xfe wma A af ah agā wn 
Sm wf at we Rim P adt we wy gamm vi 

Cau. jai tumharé mana ati samdehü, tau kina jai  parīchā lehū. 


taba lagi baitha ahaü batachahi, jaba lagi tumha aihahu mohi pāhī.1. 
jaisē jai moha  bhrama bhārī, karehu so jatanu bibeka  bicari. 


cali — sati siva — àyasu pāī, karahi bicāru  karaü kā bhai.2. 
ihā sarnbhu asa mana anumānā, dacchasuta  kahü nahý  kalyana. 
morehu kahē na samsaya jāhī, bidhi ^ biparita  bhalāī  nàhi.3. 


hoihi soi jo rama raci rākhā, ko kari tarka  baRhavai  sakha. 
asa kahi lage japana  harinama, gai sati jahá prabhu sukhadhāmā.4. 


"If you have a grave doubt in your mind, why not go and verify the thing? | shall 
be waiting in the shade of this banyan tree till you come back to Me. Using your critical 
judgment you should resort to some device whereby the stupendous error born of your 
ignorance may be rectified." Thus obtaining leave of Siva, Sati proceeded on Her 
mission. She racked Her brains to find out what step She should take (in order to test 
the divinity of Rama). On this side Siva came to the conclusion that mischief was in store 
for Daksa's daughter (Satī). "When her doubt did not yield even to My assurances," He 
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said to Himself, "it seems the stars are unpropitious to her and no good-will come out 
of it. After all, whatever Sri Rama has willed must come to pass; why should one add 
to the complication by indulging in further speculation?" So saying, Lord Siva began to 
mutter the name of Sri Hari; while Sati proceeded to the spot where the all-blissful Lord 
(Šrī Rāma) was. (1—4) 


4e— Wf UP ad ferame enfi aft dm art wT 
SIT as let der ae wi stad ATTN 
Do. puni puni hrdayā bicāru kari dhari sita kara rūpa, 
āgē hoi cali parntha tehi jehi āvata narabhūpa.52. 


After many an anxious thought Satī assumed the form of Sītā and moved ahead 
on the same route along which the Ruler of men (Srī Rāma) was passing. (52) 


wife fies ammi A; HU We ware 
we we Qaitag wk yma wie 
aq wa agri dr fae wa ye artis 
Ware wii fir ata che Pa cm 
wei met Mama | Fatū athe fag af šaguvu 


Cau. lachimana dīkha umākrta besa, cakita bhae bhrama hrdayá bisesā. 
kahi na sakata kachu ati gambhira, prabhu prabhāu jānata matidhīrā.1. 
satī kapatu  jāneu surasvāmī, sabadarasī saba arhtarajāmī. 
sumirata jāhi mitai agyānā, soi sarabagya rāmu bhagavānā.2. 
sati kīnha caha taháhü — duraü, dekhahu nari subhāva prabhāū. 
nija maya balu hrdayá bakhānī, bole bihasi ramu  mrdu bānī.3. 
jori pāni prabhu kīnha pranāmū, pitā sameta līnha nija namü. 
kaheu bahori kahā brsaketū, bipina akeli phirahu kehi  hetü.4. 


When Laksmaņa saw Uma (Satī) in Her disguise, he was astonished and much 
puzzled. He was tongue-tied and looked very grave; the sagacious brother was 
acquainted with the Lord's glory. All-perceiving and the inner controller of all, the lord of 
gods, Šrī Rāma, took no time in detecting the false appearance of Sati, Rāma was the 
same omniscient Lord whose very thought wipes out ignorance. Sati sought to practise 
deception even on Him: see how deep-rooted the nature of a woman is! Extolling in His 
heart the potency of His Māyā (delusive power), Šrī Rāma smilingly accosted Her in a 
mild tone. Joining the palms of His hands, He first made obeisance to Her mentioning 
His name alongwith His father's. He then asked Her the whereabouts of Lord Šiva (who 
has a bull emblazoned on His standard) and wondered what made Her roam about all 
alone in the forest. (1—4) 


de— WTH "reri YE We YA wusm sf Garg 
"dr maita wea ule weff Kad ag Basu 


44744 
EE 
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Do.: rama bacana mrdu güRha suni upaja ati samkocu, 
sati sabhita mahesa pahi cali! hrdayá baRa socu.53. 
Sati felt very uncomfortable when She heard these soft yet significant words of 


Ràma. She turned towards the great Lord Siva with a feeling of awe and much dejected 
at heart. (53) 


wt wT at za mai fep wore aes wie eT 
ait da alae a TT i sm wa Vika st wane 
fet — fewer ues wy dati alka ay fea dev AN 
we Raa a amimi A fug yia  wetmusu 


i 
wu fue fafü Ra Am sata ws wh d wat 
ad Ua ad wy MI Aaaa du da ws daru vi 


Cau.: mai samkara kara kaha na mana, nija  agyanu rāma para ana. 

jai utaru aba  dehadü kaha, ura upaja ati daruna  daha.1. 

jana rama satī dukhu pava, nija prabhau kachu pragati janava. 

sati dikha kautuku maga jātā, āgē ràmu  sahita  $ri bhrata.2. 

phiri citava paché prabhu dekha, sahita barndhu siya sumdara besa. 

jahá citavahi tahá prabhu asina, sevahi siddha munīsa  prabina.3. 

dekhe siva bidhi bisnu  aneka, amita prabhau eka té  eka. 

barndata carana karata prabhu seva, bibidha besa dekhe saba deva.4. 

"| heeded not the word of Sankara and imposed My own ignorance on Ràma. 
What reply shall | give to my lord now?" The agony of Her heart was most terrible. Šrī 
Rāma perceived that Satī had got vexed; He, therefore, revealed to Her a part of His 
glory. As She went on Her way Satī beheld a strange phenomenon. Rāma was going 
ahead of Her alongwith His Consort, Sītā, and His younger brother, Laksmaņa. She 
looked back and there too She saw the Lord with His brother and Sītā in an attractive 
garb. Whichever way She turned Her eyes, there was the Lord enthroned with the 
Siddhas (adepts) and illumined sages ministering to Him. Satī saw more than one sets 
of Šiva, Brahmā and Visņu, each set possessing a glory infinitely greater than that of the 
others. She also beheld a whole host of gods bowing at the Lord's feet and waiting upon 
Him in their different garbs. (1—4) 


de— wdt Aan few eat sī a sri 
wie wis ae stone ur dfe dí& Wu STIS GY LI 
Do.: sati bidhatri imdira dekhi amita anüpa, 
jehi jehi besa ajadi sura tehi tehi tana anurūpa.54. 


She further perceived innumerable Satis (consorts of Siva), consorts of Brahmā 
and Laksmis (consorts of Visnu), all peerless in beauty. They conformed in their 
appearance to the garb in which Brahma and the other gods appeared. (b4) 


do «à  wé dé qA aes na wae at dali 
sita AT ow KAT GEO Wat SA VARU 9 
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Cau.: 


piè vu da ag wur 
aadh Tauta agar | 
ag wat ag ern dt 
za chu a wf ag MA 
wgR facths AA sant 
ua ga ws m we areal 


dekhe jahā tahā raghupati  jete, 
jīva _ carācara jo samsārā, 
pūjahi prabhuhi deva bahu besā, 
avaloke raghupati bahutere, 
soi raghubara soi lachimanu sita, 
hrdaya karnpa tana sudhi kachu nahi, 


w]e ceu ge we ca 
dat aed a aT HTN 
aha adt cre ag asian 
ma ws i m urfugi 
wg 1 da dé caput 
"wei det we cà fru vu 


saktinha sahita sakala sura tete. 


dekhe sakala aneka  prakara.1. 
rāma rūpa dūsara nahi dekhā. 
sita sahita na besa ghanere.2. 
dekhi sati ati bhaī  sabhità. 


nayana mūdi baithī maga māhī.3. 


kachu na dīkha tahā dacchakumārī. 
cali tahā jahā rahe  girisa.4. 


Each separate vision of Rāma was attended by a whole host of gods with their 
feminine counterparts, as well as by the whole animate and inanimate creation with its 
multitudinous species. But while the gods who adored the Lord appeared in diverse 
garbs, the appearance of Srī Rāma was the same in every case. Although She saw 
many Rāmas with as many Sītās, their garb did not vary. Seeing the same Rāma, the 
same Laksmaņa and the same Sītā, Satī was struck with great awe.Her heart guivered, 
and She lost all consciousness of Her body. Closing Her eyes she sat down on the 
wayside. When She opened Her eyes and gazed once more, the daughter of Daksa saw 
nothing there. Repeatedly bowing Her head at the feet of Srī Rāma, She proceeded to 
the spot where the Lord of Kailāsa was. (1—4) 


qm wa wea aa SA get quendi 
cite utter Hast fat meg Al HA TTI Wu I 


Do. gai samipa mahesa taba hāsi pūchī kusalata, 
līnhi paricha kavana bidhi kahahu satya saba bata.55. 


When She came near, Lord Siva smilingly inquired if all was well with Her and then 
said, “Tell me now the whole truth, how did you test Sri Rama?” (55) 


bahuri bilokeu nayana ughari, 
puni puni nai rama pada sīsā, 


[PAUSE 2 FOR A THIRTY-DAY RECITATION] 


Jo adi aA vus WaT Ha ae fue ws wig Ws 
wg T wit cite w are wry gah Asien 
wr qu me BM WT o wg ak wa Va safe ae 
at der cas aft mi ad a are aka aa are 
wgR mma fae wari UR afafe fé ao mera 
eR şa w wam i xad Aaaa ATTN BN 
wit arte da a anifaa cr was fame faa 
sit sa A u m Widbi fes ma cg ae cmd 
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Cau.: sati samujhi raghubira  prabhāū, bhaya basa siva sana kinha durāū. 

kachu na parīchā līnhi gosāī, kinha  pranàmu  tumharihi nāī.1. 

jo tumha kaha so mrsa na hol, morē mana pratiti ati sol. 

taba samkara dekheu dhari dhyana, sati jo kinha carita sabu jana.2. 

bahuri ramamayahi siru nāvā, preri satihi jehi jhūtha kahāvā. 

hari icchā bhāvī balavānā, hrdayá bicārata sarnbhu sujānā.3. 

satī kīnha  sità kara besā, siva ura bhayau bisāda bisesā. 

jai aba karaū sati sana  priti, mitai bhagati pathu hoi anītī.4. 

Having realized the greatness of the Hero of Raghu's race, Satī in Her awe 
concealed the truth from Siva. “I made no test my Lord; | made obeisance just like You. 
What You said cannot be untrue; | am fully convinced in my heart." Lord Sankara then 
looked within by contemplation and came to know all that Sati had done. Again, He 
bowed His head to the delusive power of Sri Rāma, that had prompted Satī to tell a lie. 
What has been preordained by the will of Sri Hari must have its way, the all-wise 
Sambhu thought within Himself. Sati had assumed the disguise of Sita: this made Siva 
much disconsolate at heart. "If | continue to love Sati as heretofore, the cult of Devotion 
will disappear and it will be indecorous on My part to do so." (1—4) 


de— WA yia A wg aft fat Uu ag ag 
wife A Hed WES He uad Ah Wan us 


Do. parama punīta na jai taji kié prema baRa pāpu, 
pragati na kahata mahesu kachu hrdayá adhika sarntapu.56. 
"Sati is too chaste to be abandoned, and it is a great sin to love her any more as 


a wife." The great Lord Siva uttered not a word aloud, although there was great agony 
in His heart. (b6) 


Jo de Gat wy ue fee wari ĒNA wa wed aa stati 
Ue a alate Ye ae arti faa deg wre A AUZU 
sra fer ee Afraid ARA aN 
wed wm d m wena wu wea wea cma emi 
TH que fs ws aa wat AAA TTT 
gma wit Ad st Amiya faae wa wares 
are wot UA weg HUT aa wy GATI 
weft ad wer ag vidi dalu a aes fox amatu vii 


Cau. taba samkara prabhu pada siru nava, sumirata ramu  hrdayá asa āvā. 
ehy tana satihi bheta mohi nahi, siva samkalpu kinha mana māhī.1. 
asa bicari  sarnkaru matidhīrā, cale bhavana sumirata raghubīrā. 
calata gagana bhai gira suhai, jaya mahesa bhali bhagati drRhāī.2. 
asa pana tumha binu karai ko ānā, rāmabhagata samaratha bhagavānā. 
suni nabhagirā sati ura soca, pücha  sivahi sameta sakoca.3. 
kinha kavana pana kahahu krpālā, satyadhama prabhu  dinadayala. 
jadapi satī pūchā bahu  bháti, tadapi na  kaheu tripura ārātī.4. 
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Then Sankara bowed His head at the feet of the Lord; and as soon as He invoked 
Šrī Ràma the idea came to His mind that He should have no connection with Satī so long 
as she continued to remain in that body. Siva resolved accordingly and having so 
resolved the stable-minded Lord Sankara proceeded towards His home (Mount Kailāsa) 
with His mind fixed on the Hero of Raghu's race. Even as He stepped forward a 
charming voice from heaven thundered forth. "Glory to the great Lord Siva, who has so 
staunchly upheld the cause of Devotion. Who else than You can take such a vow? You 
are a devotee of Šrī Rāma and the all-powerful Lord at the same time.” Sati felt troubled 
at heart when She heard the heavenly voice. She addressed Siva in a faltering voice, 
"Tell me, O merciful Lord! what vow You have taken. You are an embodiment of Truth 
and compassionate to the poor." Even though Sati inquired in ways more than one, the 
Slayer of the demon Tripura, Sankara spoke not a word. (1—4) 


do— Wd asi STAM fea Hep AMS TAT | 
AE eue A UY I Ast AS STAT N&O (K ) II 
Do.: satī hrdayā anumāna kiya sabu jāneu sarbagya, 


kinha kapatu maf sambhu sana nari sahaja jaRa agya.57(A). 


Sati concluded that the omniscient Lord had come to know everything and felt 
sorry that She had tried to deceive Sambhu. The woman is silly and stupid by nature, 
She realized. (57A) 


si — IU UA fsrenrg GR tet fen fer TT i 
ferer erg TA Wis enue Gels Ud ubt wo (TA )u 


So. jalu paya sarisa bikai dekhahu priti ki riti bhali, 
bilaga hoi rasu jai kapata khatāī parata puni.57(B). 


Even water (when mixed with milk) sells as milk; look at the unifying process of 
love. The water, however, is separated from the milk and the taste also disappears the 
moment a drop of acid is introduced into it in the form of a falsehood. (57B) 


o— wed rq waa fa acti fa ata we ae we 
wur fa UA ā amani we A wes AT ATTN N 
Wat ea safe vartiwy ae ats wed sport 
fra ara HA A MB fe wd i qug stat ga ato afg 2i 
ade wira wht mhg r wa dat Ya Adil 
ama ug Aaa Rem Aaea wa heres 
wé yA dy anf ws ami as ge a at AAC 
Wat wet WS ART | en ant aes sorties 

Cau. hrdayā socu samujhata nija karanī, cirntā ^ amita jai nahi baranī. 
krpāsirndhu siva parama agādhā, pragata na kaheu mora aparādhā.1. 


samkara rukha avaloki  bhavānī, prabhu mohi tajeu hrdayá akulānī. 
nija agha samujhi na kachu kahi jāī, tapai avā iva ura adhikāī.2. 
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satihi sasoca jani brsaketū, kahī kathā surndara sukha hetü. 

baranata pamtha bibidha  itihasa, bisvanatha pahüce kailasa.3. 

tahá puni sarnbhu samujhi pana apana, baithe bata tara kari kamalasana. 

samkara sahaja sarüpu samhara, lagi samadhi | akhamda apara.4. 

Sati felt perturbed in Her heart at the thought of what She had done; and the 
extent of Her anxiety could neither be gauged nor described. She realized that Lord 
Šiva is a supremely unfathomable ocean of mercy, hence He did not openly declare 
Her fault. From the attitude of Sankara, however, She judged that the Lord had 
abandoned Her, and felt disturbed in Her heart. Conscious of Her guilt She could not 
utter a word of protest; but all the while Her heart smouldered like a furnace. Perceiving 
the sad look of Sati, Siva (who has a bull emblazoned on His standard) narrated 
beautiful stories in order to divert Her mind. Relating various legends while on His way, 
the Lord of the universe, Siva, reached Kailàsa. Then, recalling His vow, Sambhu sat 
down there under a banyan tree in the Yogic pose known as Padmasana (the pose of 
a lotus). Sankara communed with His own Self and passed into an unbroken and 
indefinitely long Samadhi (trance). (1—4) 


de— Get aes Hera Ma afa pep HA curé 
"Up CBE WR chu aT aa fae fas uae i 


Do.: sati basahi kailasa taba adhika socu mana mahi, 
maramu na kod jana kachu juga sama divasa sirāhi.58. 
Then Sati dwelt in Kailasa, Her mind grievously sorrowing. Nobody knew anything 

about what was going on in Her mind; but the days hung heavy on Her like so many 

Yugas or ages. (58) 


do— fa wa aa ad Gr UNIDO ms Best Ga HR mm 
À d are wot soa ums uae qo at ariel 
a wa we fara diera wa ae fed ver as ter 
aa fefür ata qaa fé dikti dae femper Raa rébus! 
wie T We we wa TTT we wate afer wart 
Ww w ĀM Meat | 3m see TTT NN BI 
dd fra as a wb) owes af ee ae at 
wi N a AA RIA m OO Her wq NS Il 

Cau. nita nava socu sati ura bhārā, kaba jaihad dukha sagara para. 
mai jo kinha raghupati apamana, puni patibacanu mrsa kari jānā.1. 
so  phalu mohi bidhātā dinha, jo kachu ucita raha soi kīnhā. 
aba bidhi asa büjhia nahi tohi, samkara bimukha  jiavasi mohī.2. 
kahi na jāi kachu hrdaya galānī, mana mahū ramahi sumira sayānī. 
jai prabhu  dinadayalu kahāvā, ārati harana beda jasu gāvā.3. 
tau mai binaya karaü kara jorī, chūtau begi deha yaha mori. 
jai moré siva carana  sanehū, mana krama bacana satya bratu ehū.4. 


The grief that preyed on Satī s mind was ever new; for She did not know when She 
would be able to cross the ocean of sorrow. "| slighted the Lord of Raghus and again 
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took my husband's words to be untrue; Providence has repaid me for my sins and has 
done only that which | deserved. Now, O God, it does not behove you that you should 
make me survive even after alienating me from Sankara." The anguish of Her heart was 
beyond words. The sane lady invoked the presence of Rama in Her heart and addressed 
Him thus; "If they refer to You as compassionate to the poor and if the Vedas have 
glorified You as the dispeller of sorrow, | beseech with joined palms. O Lord, that | may 
be speedily rid of this body of mine. If | have any devotion to the feet of Siva and if | am 
true to my vow in thought, word and deed— (1—4) 


do di wert Gast wy ars HT wf sag 
aig AT we faafe sma gas faafia fem 48 ui 
Do. tau sabadarasi sunia prabhu karau so begi upāi, 


hoi maranu jehi binahi $rama dusaha bipatti bihāi.59. 


"Then, O all-perceiving Lord, listen to me and speedily devise some plan whereby 
| may die and be thus rid of this unbearable calamity without much exertion." (59) 


dio— we faf gada Vaga | sa det qq TTU 


ad dat wea wari de Ma du sfēra eu 
w wm fea aaa o cepa ris adi wot wi 
ws FY uw dq Aeg S dat sg ATRN 
wa met san TAI wes wea ou af orem 


wur fafu feri aa cae | 
as fier we» Wa MAT | 
"fé AS 3TH WAT aT nA | 


cate abe wemdíe MAR N zu 
ata sitar wed ga sari 
qua um wile we wets 


Cau.: ehi bidhi dukhita prajesakumari, akathaniya dāruna dukhu  bhari. 
bītē sambata sahasa satasi, tajī samādhi  sambhu abināsī.1. 
rāma nāma siva sumirana lāge, jāneu satī jagatapati jāge. 


jai sambhu pada bamdanu kīnhā, 
lage kahana harikatha — rasala, 
dekha  bidhi bicāri saba lāyaka, 
baRa adhikara daccha jaba pava, 
nahi kou asa janama jaga mahi, 


sanamukha samkara asanu dinha.2. 
daccha prajesa bhae tehi kala. 
dacchahi kinha prajāpati nayaka.3. 
ati abhimānu hrdayā taba āvā. 


prabhutà pai jāhi mada  nàhi.4. 


The daughter of Daksa, Satī, thus felt very miserable. Her deep agony was terrible 
beyond words. When eighty-seven thousand years elapsed, the immortal Sambhu 
emerged from His trance. Siva started repeating the name of Rāma; then Satī came to 
know that the Lord of the universe had come to the waking state. She went and bowed 
at the feet of Sambhu, Sankara gave Her a seat opposite Himself. He began to narrate 
the delightful stories of $ri Hari. Meanwhile Daksa (Sati's father) had come to be the lord 
of created beings. On careful consideration the Creator (Brahma) found Daksa qualified 
in everyway and appointed him as the supreme lord of created beings. When Daksa 
attained this high position, the pride of his heart knew no bounds. Never was a creature 
born in this world, whom power did not intoxicate. (1—4) 
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do qw fem a aie Ha AT TT as TNT 
Tad Met HC Ut A Wad Wa ATT GO N 


Do.: daccha lie muni boli saba karana lage baRa jaga, 
nevate sadara sakala sura je pāvata makha bhāga.60. 
Daksa got together all the sages and they began to perform a big sacrifice. All 


the gods who obtain a share of the oblations offered at a sacrifice were cordially invited 
to attend. (60) 


do fer iam fag aati sspe wa ult a wat 
fo fatto Ag Remia waa BW AM FBI 
ad fate am mm i ma ut dae fat ari 
F ed af wa aT! aa sen wee A amu? 
qs aa fud mes cura far wa da we port 
wi wee Ae amy di ag fea ws wl fe wus 
ufa em wat ga TI eg a fra aoe ferant 
act A met ati Nu dar ww artis 


Cau.: kimnara naga siddha gamdharba, badhunha sameta cale sura sarba. 
bisnu biramci mahesu bihāī, cale sakala sura jana banāī.1. 
satī biloke byoma bimana, jata cale sumdara  bidhi nana. 
sura sumdari! karahi kala gana, sunata Sravana chūtahi muni dhyānā.2. 
pücheu taba sivā kaheu bakhānī, pita jagya suni kachu harasānī. 
jai mahesu mohi āyasu dehī, kachu dina jai rahaū misa ehi.3. 
pati parityaga hrdayá dukhu bhārī, kahai na nija aparadha  bicari. 
boli satī manohara bānī, bhaya sarnkoca prema rasa sānī.4. 


Kinnaras (a species of demigods), Nāgas, Siddhas (a class of celestial beings) 
and Gandharvas (celestial songsters) and the whole host of gods proceeded to the 
sacrifice alongwith their wives. All the gods with the exception of Visnu, Virafici (the 
Creator) and the great Lord Siva, set out in their aerial cars. Sati beheld beautiful aerial 
cars of various patterns coursing through the air. Celestial damsels were singing 
melodious strains, which intruded upon the ears of ascetics and broke their meditation. 
When Sati inguired about the stir in the air, Šiva explained the whole thing. She was 
somewhat delighted to hear of the sacrifice commenced by Her father and thought of 
making it an excuse for staying a few days with Her father in case the great Lord Siva 
granted Her leave. Repudiation by Her lord tormented Her heart not a little; but conscious 
of Her guilt She would not utter a word. At last Sati spoke in a charming voice tinged with 
awe, misgiving and affection— (1—4) 


4.— füdr Wat sa MA vil UY Smp eU 
di d wes Auda CHI da ane 


Do.: pita bhavana utsava parama jaü prabhu ayasu hoi, 
tau mai jāū krpayatana  sadara  dekhana  soi.61. 
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"There is great rejoicing at my father's house, O Lord. If You grant me leave, | 
would fain go and see it, O storehouse of compassion." (61) 


SW et wt gg amide d sme ade sar 
sit fry di we wartiws a de we T arte 
fra wy fug ae Ter get fanp are a dawn 
fata m we aia WwW ae T Bsus 
ut se Wy WaT! wat aa A Tay ST stati 


we WY wg wt fare diem i ae aft aa TAT augu 


Cau.: kahehu nīka morehū mana bhava, yaha anucita nahi nevata pathava. 
daccha sakala nija suta bolài, hamaré bayara tumhau bisarài.1. 
brahmasabhā hama sana dukhu mana, tehi té ajahū karahi apamana. 
jai binu bolē jāhu  bhavaàni, rahai na silu sanehu na kānī.2. 
jadapi mitra prabhu pitu gura gehā, jaia binu  bolehü na  sádeha. 
tadapi birodha mana jahá koi, tahà gaé kalyanu na hoi.3. 
bhāti aneka sarnbhu samujhāvā, bhāvī basa na gyānu ura ava. 
kaha prabhu jāhu jo binahi  bolaé, nahi bhali bata hamare bhāč.4. 

Lord Siva replied, "Your suggestion is good and has commended itself to Me as 
well. But the anomaly is that Your father has sent no invitation to us. Daksa has invited 
all his other daughters; but because of the grudge he bears to us you too have been 
ignored. In the court of Brahmā he once took offence at our behaviour; that is why he 
insults us even now. If you go there uninvited, Bhavānī, all decorum, affection and honour 
will be cast to the winds. It is no doubt true one should call on one's friend, master, father 
or teacher without waiting for a formal invitation; yet where someone nurses a grudge 
against you, you reap no good by going there." Sambhu expostulated with Sati in so 
many ways; but as fate had willed it wisdom would not dawn on Her. The Lord repeated 
once more that if She went to Her father's place uninvited. He anticipated no good results 
from it. (1—4) 


do He Cal Wt Wat Sg YES A cepa 
fau pem Gra aT aa faar are Patusas? N 


Do.: kahi dekha hara jatana bahu rahai na dacchakumari, 
die mukhya gana samga taba bidā kīnha tripurāri.62. 


Having reasoned with Her in ways more than one when Hara at last perceived 
that the daughter of Daksa was not going to stay, the Slayer of Tripura detailed a few 
of His principal attendants as Her escort and sent Her away. (62) 


do füdr wat wa we aÑ GS we ae A wart 
"rer Greffe fret wae mati at fet aga KAT e 
wes T we Web aca A feedfen wt wa mN 
at wes tas da wei wag T dha Gy at TNR N 
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ws fad wes wt Get Mēs Ww sam uf S WES! 
ua qup T KĀ Aa SMT NA GEO was Her haan adi 
waa wt det ga amiva d afer Ga sari 
waft at afate was sia teri ag fats sm abe vate wi 


pita bhavana jaba gai bhavani, 
sadara bhalehi mili eka mata, 
daccha na kachu pūchī kusalātā, 
sati jāi  dekheu taba jaga, 
taba cita caRheu jo samkara kaheū, 
pāchila dukhu na hrdayá asa byāpā, 
jadyapi jaga daruna dukha nānā, 
samujhi so satihi bhayau ati krodhā, 


Cau.: 


daccha trāsa kāhū na sanamānī. 


bhaginī mili bahuta musukātā.1. 
satihi biloki jare saba gata. 
katahū na dīkha sarnbhu kara bhāgā.2. 


prabhu apamānu samujhi ura daheū. 
jasa yaha bhayau mahā paritāpā.3. 
saba tē kathina jāti avamānā. 
bahu bidhi jananī kīnha prabodhā.4. 


When Bhavānī (etymologically, the Consort of Bhava, an epithet of Siva) reached 
Her fathers house, no one greeted Her for fear of incurring Daksa's displeasure. Her 
mother was the solitary figure who met Her kindly. Her sisters received Her with profuse 
smiles. Daksa would not even inguire about Her health; he burnt all over with rage at 
the very sight of Satī. Satī then went to have a look at the sacrifice; but nowhere did She 
find any share of oblations set apart for Sambhu.Then did She realize the force of 
Sankara’s warning; Her heart burnt within Her at the thought of the insult offered to Her 
lord.The former grief (that of repudiation by Her lord) did not torment Her heart so much 
as the great agony She now felt (as a result of the insult offered to Her husband). 
Although there are terrible agonies of various kinds in this world, the insult offered to 
one's own people is the most painful of them all. The thought of the same made Sati 
furious. Her mother tried to pacify Her in many ways. (1—4) 


4.— fra stay A wig TE wd A ls Water 
"ener aufe efe gefa aa alent Gat Genlet 1&3 ul 


Do.: siva apamānu na jai sahi hrdayána hoi prabodha, 

sakala sabhahi hathi hataki taba boli bacana sakrodha.63. 

The insult to Siva was something unbearable; Her heart could not, therefore, 
be pacified. Then, sharply reproaching the whole assembly, She spoke in angry 


accents:— 

A wg AG wat ati wet ait fre dat Peri 
A wa Ta wet wa wel ae wi Usma frauen 
a dy osituft sm amati after wat ae aif were 
west mg we wt gag s 0 ae A a Uist Ugu 9i 
STETAAT "EH GT | wt sm Wa cho faari 
ta iai a —— délices um ua wg cud! 
aes qu xe ae win a dsl gata 
ava ae sit att aq TI was Head ASG KTI 


(63) 
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Cau. sunahu sabhasada sakala munimda, kahī suni jinha samkara nimdā. 

so phalu turata lahaba saba kāhū, bhalī bhāti pachitāba pitāhū.1. 

samta sarnbhu šrīpati apabādā, sunia jahā tahá asi marajādā. 

kātia tāsu jibha jo _ basai, Sravana mūdi na ta calia parāī.2. 

jagadātamā mahesu purārī, jagata janaka saba ke  hitakari. 

pitā mamdamati nirndata tehī, daccha sukra sambhava yaha dehī.3. 

tajihaū turata deha tehi  hetü, ura dhari camdramauli brsaketū. 

asa kahi joga agini tanu jārā, bhayau sakala makha hāhākārā.4. 

“Hear ye elders of the assembly and all great sages! All of you who have reviled 
Šankara or heard Him reviled must forthwith reap the fruit of your sin and My father 
too shall fully repent. Wherever you hear a saint, Šambhu or Visņu (the Lord of Laksmī) 
vilified, the rule is that if it lies within your power you should tear out the tongue of the 
reviler or you should run away closing your ears. The Slayer of Tripura, the great Lord 
Siva, is the universal Spirit; He is the father of the universe and is beneficent to all. It 
is Him that my stupid father vilifies; and this body of Mine has sprung from the loins 
of Daksa. Therefore, installing in My heart Lord Šiva, who bears the moon on His 
forehead and a bull as His emblem, | shall immediately quit this body." As She spoke 
thus She burnt Her body with the fire of Yoga." A plaintive cry rose from the whole 
assembly. (1—4) 


z Hd Wa ubt Ay WA ott ae Wes cdi 
wre ferie faction HT TS alfa galu ew 


Do.: satī maranu suni sarnbhu gana lage karana makha khīsa, 
jagya bidhamsa biloki bhrgu raccha kinhi munīsa.64. 


Hearing of Sati's death, the attendants of Sambhu began to destroy the sacrifice. 
Seeing the sacrifice being destroyed, the great sage Bhrgu protected it. (64) 


do— AAA HA — dex U Gg cR U o uem 
facta ws fre Tēti ener ave fattad wey dir zu 
mAAR ds wet HI va enu dy da wm ss 
Bera Wat m Ot iad TT NI 
ma gR m ge ami wa wm fea ve sti 
art feat qe wei wat å ma M Wisi 
d sur aa qe mii Had fate daa wé wei 
we we Ure qa cbe stad ama fy yer ARN 
Cau. samacara saba  samkara pae, bīrabhadru kari kopa _pathae. 
jagya bidhamsa jai tinha kinha, sakala suranha bidhivata phalu dīnhā.1. 
bhai jagabidita daccha gati sol, jasi kachu sambhu bimukha kai hor. 
yaha itihasa sakala jaga jani, tate mai samchepa bakhaàni2. 
sati marata hari sana baru maga, janama janama siva pada anurāgā. 
tehi kārana himagiri grha jal, janami parabati tanu pāī.3. 
jaba tě uma saila grha jal, sakala siddhi sampati tahā chāī. 
jahá tahā muninha suāšrama kinhe, ucita basa hima bhūdhara dīnhe.4. 


daļā 73 


* Fire produced by Yogīs through the friction of the vital airs within the body. 
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Sankara got all the news and in His wrath He sent Virabhadra. Going there the 
latter made havoc of the sacrifice and requited all the gods according to their deserts. 
As is well-known to the world, Daksa met the same fate which an opponent of Sambhu 
generally meets. The story is known throughout the world; that is why | have told it in 
brief. While dying, Sati asked a boon of $ri Hari that She might remain devoted to the 
feet of Siva in all successive births. That is why She was reborn as Parvati (lit.,daughter 
of a mountain) in the house of Himācala (the deity presiding over the Himalaya 
mountain). Ever since Uma was born in the house of Himalaya the mountain became an 
abode of all blessings and prosperity. Sages built beautiful hermitages here and there 
and Himalaya assigned them suitable abodes (in the form of caves etc.). (1—4) 


de— WdT AA wer fed Ha FA Aa AMT water 
wi dat Ser ux Bp st ag CHR gu 


Do.: sadā sumana phala sahita saba druma nava nānā jāti, 
pragatī sumdara saila para mani akara bahu bhati.65. 


Young trees of different varieties were endowed with never failing blossoms and 
fruits, and mines of jewels of various kinds appeared on the beautiful mountain. (65) 


şo Aa wa pa we adi aT GT ipu Yet ga weil 
Vet wae Hep Ves amm fh wr aaa até serie 
ae ta fit gw ati fefü wy wena & urdu 
fa AA wt ye w dega mas Wa mU UI 
ame wrt wa wlan it we fee 
ast A$ Set OT ug UA ot a Gier s 
aie aka a ue fum aati am cuferer aa vag fier 
Pa deur ag fk o sema war af det ga artist 


Cau.: saritā saba punita jalu bahahi, khaga mrga madhupa sukhi saba rahahī. 
sahaja bayaru saba jīvanha tyāgā, giri para sakala karahi anurāgā.1. 
soha saila girijā  grha aé, jimi janu rāmabhagati ke pāč. 
nita nūtana mamgala grha tāsū, brahmadika gavahi jasu jāsū.2. 
nārada samācāra saba pāe, kautukahī giri geha sidhāe. 
sailarāja baRa ādara kīnhā, pada pakhāri bara āsanu dīnhā.3. 
nāri sahita muni pada siru nāvā, carana salila sabu bhavanu sicāvā. 
nija saubhāgya bahuta giri barana, suta boli meli muni caranā.4. 


All the rivers bore holy waters; birds, beasts and bees, all rejoiced. All animals 
gave up their natural antipathies and all those who dwelt on the mountain loved one 
another. With the advent of Girija (a synonym of Parvati) the mountain (Himalaya) wore 
a cheerful look even as devotion to $ri Rama lights up the face of a devotee. Everyday 
brought a new delight to the house of Himācala, whose glory was sung even by great 
gods like Brahma (the Creator). Receiving all the news Nārada eagerly went to the 
house of Himācala. The king of mountains (the presiding deity of the Himalayas), 
received him with great honour; washing the sage's feet he led him to a beautiful seat. 
He bowed his head at the sage's feet alongwith his wife and had his whole mansion 
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sprinkled with the water hallowed by his feet. Himacala extolled his own good luck and, 
summoning his daughter, placed her at the sage's feet. (1—4) 


_farra Hd de ula ada qui 
weg Ga c ae Ww Pet wed anu ss 


Do.: trikalagya sarbagya tumha gati sarbatra tumhari, 
kahahu suta ke dosa guna munibara hrdayā bicari.66. 
“You know everything, including the past, present and future, and have access 


everywhere. Therefore, O good sage, tell me what is good and what is bad about my 
daughter after a mature consideration.” (66) 


die— we A fae qe WE arti uer quer ener pr arti 
Wa wet — uter wari sm fam | Marte i 
HA wet Wa patti dis daa aR ai 
Wal stat R at stearate d g efe fug auzu 
tse TI wat wT Ni ufe Bad we gu matu 
we we aq afar darn fa ules ufaaa site 3 
Yir GST a GT | ae A sea se K ati 
sup: sa m fq gai sai awa waa srt‘ 


Cau.: kaha muni bihasi güRha mrdu bani, suta tumhari sakala guna khānī. 
sumdara sahaja susīla sayani, nama uma ambika bhavani.1. 
saba lacchana sampanna kumārī, hoihi samtata piyahi piārī. 
sada  acala ehi kara  ahivata, ehi tē jasu paihahi pitu mātā.2. 
hoihi püjya sakala jaga māhī, ehi sevata kachu durlabha nāhī. 
ehi kara nāmu sumiri samsara, triya caRhihahi patibrata asidhārā.3. 
saila sulacchana sutā tumhārī, sunahu je aba avaguna dui cari. 
aguna amana matu pitu hina, udāsīna saba samsaya  china.4. 


The sage smilingly replied in the following soft yet significant words: "Your 
daughter is a mine of all virtues—pretty, amiable and intelligent by nature. She will be 
called Uma, Ambikā (lit., mother) and Bhavānī. Adorned with all good traits, the girl shall 
win the unfailing love of her husband.She shall remain ever united with her lord and bring 
glory to her parents. She shall command the respect of the whole universe; he who waits 
upon her shall lack nothing. By the mere thought of her name women in this world shall 
be enabled to tread the path of fidelity to their lord, which is sharp as the edge of a sword. 
Your daughter, O Himalaya, is endowed with auspicious marks. Hear now the few 
drawbacks she possesses. Devoid of merits, free from pride, without father or mother, 
unconcerned and free from doubts— (1—4) 


de— VN weet 3TeTH HA WMA SIC ATI 
sta xerit ule He fates ot wer siu Ta go II 


o. jogī jatila akama mana nagana amamgala besa, 
asa svami ehi kaha milihi pari hasta asi rekha.67. 
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"An ascetic with matted hair and a heart devoid of longing, stark naked and with 
hideous accoutrements—such a one shall be her lord, as | can read from the lines on 
her palm." (67) 


o aft uh fre wa Rub urtiga du sm aor 

mw M po TT a mpa aag 

ener wal fitter MR Gema wenn A wt wed N 

as a y RA «mra sar at semp owes aft aa 

sus fud ua pa RI fem fot ma OT Hg 

mA paar AA ga sen dēt yA west 

we * A aA arti draft da ua vartu 

sc sfr s mes MRTG weg Ta at PRA SMSEN N 
Cau.: suni muni gira satya jiyá jānī, dukha  dampatihi uma haraşānī. 

nāradahū yaha bhedu na jana, dasa eka  samujhaba  bilagana.1. 

sakala sakhī girijā giri mainā, pulaka sarīra bhare jala nainā. 

hoi na mrsā  devarisi bhāsā, uma so bacanu hrdayá dhari rākhā.2. 

upajeu siva pada kamala sanehü, milana kathina mana bha samdehu. 

jani kuavasaru priti dural, sakhī  uchága  baithi puni jāī.3. 

jhuthi na hoi  devarisi bani, socahi dampati sakhi sayant. 

ura dhari dhīra  kahai girirāū, kahahu  natha kā karia upāū.4. 

Hearing the words of the sage and believing them to be true, Himalaya and his 
wife became disconsolate; while Uma felt delighted. Even Narada could not perceive this 
difference. Even though their outer expression was the same, their feeling was different, 
Girija and all her playmates, Himalaya and his wife, Mena, all had their hair standing on 
their end and their eyes were full of tears. The words of the celestial sage Nārada could 
not be untrue: Umā cherished them in her heart. Love for the lotus feet of Siva sprouted 
in her heart. She however, felt diffident in her mind; union with Siva appeared so difficult 
to her. Finding the time inopportune for its disclosure, she concealed her emotion and 
then sat down in the lap of one of her playmates.The prediction of the sage could not be 
false: the thought made Himavan and his wife as well as the senior playmates anxious. 
Collecting himself, the lord of mountains said, "Tell me, holy sir, what remedy should now 
be employed?" (1—4) 


de— eng Ate Ruda aa at fate ferar ferem i 
Ga Gat Wa as as A HefWEm d N 


Do. kaha munisa himavamta sunu jo bidhi likhā lilara, 
deva danuja nara naga muni kou na metanihara.68. 


The chief of sages, Nārada, replied: "Hear, O Himavān; whatever has been 
decreed by Fate no one can undo—not even gods, demons, human beings, Nagas or 
sages. (68) 
do— def wh W a sd at wh Gs wee 

wa ae Hd aes qe wel fafefe safe du dau atugu 
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a FT y A dm cuna od wa fea we H orn 
wi Aag dat WW sl das T WA AE CHSD RUP didi 
sit afe da wa eft ati gu ag fire at ay 1 siu 
Ww PAM wt woul fre at Ha med «is aetna 
ay ste sau alert wa aes p aa Ms aia A wu 
ara we we ay magia wan aa at agi 
Cau.: tadapi eka mai  kahaü  upai, hoi karai jau daiu sahāī. 
jasa baru mai baraneù tumha pāhī, milihi umahi tasa samsaya nàhi.1. 
je je bara ke dosa  bakhane, te saba siva pahi mai anumāne. 
jai bibāhu sarnkara sana hoi, dosau guna sama kaha sabu koi.2. 
jad ahi seja sayana hari karahī, budha kachu tinha kara dosu na dharahī. 
bhānu krsānu sarba rasa khāhī, tinha kahā mamda kahata kou nāhī.3. 
subha aru asubha salila saba bahaī, surasari kou apunīta na kahaī. 
samaratha kahü nahi dosu gosài, rabi  pavaka  surasar ki nāī.4. 


"Nevertheless | tell you one remedy: this may avail if Heaven helps you. Umā will 
undoubtedly get such a husband as | have described to you. But whatever demerits | 
have shown in her bridegroom exist in Šiva so far as | can guess. If her marriage takes 
place with Sankara, everyone will call the demerits as good as virtues. Even though Šrī 
Hari uses the serpent-god Sesa as His couch and sleeps thereon, the wise do not blame 
Him for the same. Even so the sun and fire absorb moisture in all forms, but no one calls 
them names. Again, water of every description, pure as well as impure, flows into the 
Gangā; yet no one calls the heavenly stream impure. Even like the sun, fire and the 
Ganga, the mighty incur no blame." (1—4) 


şo wit ote fefaar arte at wr da shear 
wifé mem AIR ath HE vita fe ga ware I 


Do.: jaù asa hisisa karahi nara jaRa bibeka abhimāna, 
parahi kalapa bhari naraka mahū jīva ki īsa samāna.69. 


“If in their pride of wisdom foolish men emulate the great, they are cast into 
hell for a whole Kalpa or life-time of the universe. Can an embodied soul vie with 
God?” (69) 


do Gar wa AA ae T! wag «oda adi dfe Un 
weak fat dro wat waiga sree sis ade 
ay owt wre wari we fame aa fefir gammu 
art — see NĒ | aga Uu fet meen 
st a at pR quenti cues af anè from 
watt at sme wr well we at fue aft car bua 
a die want ww quas aan AA WAN 
shod wea faq fea vad aes a ate mr wo AT xi 
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Cau. surasari jala  krta baruni jana, kabahü na samta karahi tehi pana. 


surasari milē so pāvana jaisē, īsa anīsahi amtaru taisé.1. 
sarnbhu sahaja samaratha bhagavānā, ehi bibahá  saba bidhi kalyana. 
duraradhya pai ahahi mahesū, asutosa puni kié kalesu.2. 


jaū tapu karai kumari tumhari, bhaviu = meti  sakahi tripurārī. 

jadyapi bara aneka jaga mahi, ehi kahā siva taji dūsara nāhī.3. 

bara dāyaka pranatārati bhamjana, krpasimdhu sevaka mana ramjana. 

icchita phala binu siva avaradhé, lahia na koti joga japa sādhē.4. 

"Holy men would never drink wine even if they came to know that it had been 
made of water from the Ganga; but the same wine becomes pure when it is poured into 
the Ganga. The difference between an individual soul and God should be similarly 
explained. Sambhu is all-powerful by nature; for He is no other than God Himself. Hence 
matrimony with Him will prove auspicious in everyway. The great Lord Siva is certainly 
difficult to propitiate; but He is quickly pleased when penance is undergone. If your 
daughter practises austerity, the Slayer of the demon Tripura, Siva, can even erase the 
lines of Fate. Even though there may be many a suitor in the world, there is no match 
for her except Siva. He is the bestower of boons, the dispeller of the agony of the 
suppliant, an ocean of benevolence and the delight of His devotee. Without propitiating 
Siva the object of one's desire cannot be attained through millions of Yogic practices and 
Japa (repetitions of a mystic formula)." (1—4) 


q HA cafe Ae fif ef ARa sire a i 
este "E wea aa daa ag fo! 


Do. asa kahi narada sumiri hari girijahi dinhi asisa, 
hoihi yaha kalyana aba samsaya tajahu girīsa.70. 


So saying and with his thoughts fixed on Sri Hari, Narada gave his blessings to 
Girija and said, "Shed all fear, O lord of mountains; all will now turn out well." (70) 


dio— fe sta eme a TAS | SIT aka IHE Wa was 
uae wnt ws we mima o GP wae aA wre 


wi we we ga Bs samiakte fag an ATAT 
Td em m Gs gsm i aa sat wa MaA N RN 
wi 4 fafafe ae frites cnra fit we wes afefe ag cir 
as frat ufa Ag Gari wi a aa as X agus 
aa af wt aa aft daria ua we rūnu 
ae Wan wie ofa MINNA semp set Aer 
Cau.: kahiasabrahmabhavana muni gayaū, agila carita sunahu jasa bhayaū. 
patihi ekārnta pai kaha mainā, nātha na mai samujhe muni bainā.1. 
jai gharu baru kulu hoi anūpā, karia bibahu suta anurüpa. 
na ta kanya baru rahau kuārī, kamta uma | mama prānapiārī.2. 
jaù na milihi baru girijahi jogü, giri jaRa sahaja kahihi sabu logü. 
Soi bicari pati karehu bibāhū, jeht na bahori hoi ura dāhū.3. 
asa kahi pari carana dhari sīsā, bole sahita saneha girīsā. 
baru pāvaka pragatai sasi mahi, nārada  bacanu  anyathà  nàhi.4. 
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Having spoken thus, the sage returned to the abode of Brahma (the Creator). Now 
hear the end of the story how it came about. Finding her husband alone, Mena 
(Himalaya's wife) said to him, "My lord, | could not follow the words of the sage. If the 
match, his house and his pedigree are without parallel and worthy of our daughter, the 
marriage may be concluded. If not, the girl had better remain unmarried; for, my lord, 
Umā is dear to me as my own life. If we fail to secure a match worthy of Girija, everyone 
will say Himalaya is dull by nature. Keep this in mind, my lord, while concluding an 
alliance, so that there may be no cause for repentance." Having spoken these words 
Mena laid herself prostrate with her head at the feet of her lord. The lord of mountains, 
Himalaya, replied in endearing terms, “Sooner shall the moon emit flames of fire than the 
prophecy of Narada should prove untrue." (1—4) 


de— frat ara uRew wa afr sitar 
maark Fras ae as AR Hear 99 ti 


Do.: priya socu pariharahu sabu sumirahu sribhagavana, 
parabatihi  niramayau jehi soi karihi kalyāna.71. 


“Put away all anxiety, my dear, and fix your thoughts on the Lord. He alone who 
has created Parvati will bring her happiness.” (71) 


dle— Ha sii qrefe am wi agidt aa we fuum wg 
ax at aq fé fuefé Rg am sort a fafefe FAN gu 
"Ha we cuni g dac wa mM Ae gab 
ava fait qe aig im wale att dae ARAR 3 UI 
am ua aaa ate matings aa se fist rētu 
safe facie war sat anti cwféd we We — Genius 
mÈ wm tia K HP go "ea cho 1 wg ale N 
wt A Ad whi m wee wet Yq artuviu 


Cau. aba jaū tumhahi suta para nehū, tau asa jai sikhavanu  dehü. 
karai so tapu jehi milahi mahesü, ana  upayá na  mitihi kalesū.1. 
nārada bacana sagarbha sahetū, surndara saba guna nidhi brsaketū. 
asa bicāri tumha tajahu asamka, sabahi bhāti sarnkaru akalarnkā.2. 
suni pati bacana harasi mana mahi, gai  turata uthi girijā pāhi. 
umahi biloki nayana bhare bari, sahita  saneha goda baithārī.3. 
bārahi bāra leti ura lai, gadagada kamtha na kachu kahi jai. 
jagata matu sarbagya  bhavani, matu sukhada bolī mrdu bānī.4. 


"Now if you cherish any love for your child, then go and admonish her that she 
should practise austerity which may bring about her union with Šiva: there is no other 
way of overcoming sorrow. The words of Nārada are pregnant and full of reason. Šiva 
(who bears a bull for His emblem) is handsome and a mine of all virtues: recognizing 
this truth do not entertain any misgiving. Sankara is irreproachable in everyway." 
Hearing the above words of her husband Menā felt delighted at heart; she at once rose 
and went where Girijā was. At the sight of Umā tears rushed to her eyes and she 
affectionately took the girl in her lap. Again and again she hugged the child; her voice 
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was choked with emotion and she found herself tongue-tied. The Mother of the 
universe, the all-knowing Bhavani, then spoke the following soft words, which brought 
delight to her mother:— (1—4) 


3e— Hat Ag Hd cha sa ww garas aie 
ex T yanan 3TH sauces Nu vu 


Do.: sunahi matu mai dikha asa sapana sunavaü tohi, 
sumdara gaura subiprabara asa upadeseu mohi.72. 


"Listen, mother: | relate to you a vision which | saw. A handsome and fair- 
complexioned noble Brahmana gave me the following exhortation." (72) 


do arf we aq Agp | Wa wa a aa fanu 
"rq fade yA we atari du qaye qe IW TIT $i 
wat w way fama dat fep He WT Aral 
wat å DO m ETI dat A ng eT UN SU 
w am wa yÈ wart ade ws ag ae fret art 
wa am ata mai uus ras fife četru gu 
mq fa agafa ua i ei sur au fea Kau 
fra outer faa ste arti wa ferner Ya aa ERU sil 


Cau.: karahi jai tapu sailakumārī, narada kaha so satya  bicari. 

matu pitahi puni yaha mata bhava, tapu sukhaprada dukha dosa nasava.1. 

tapabala racai prapamcu bidhātā, tapabala bisnu sakala jaga trata. 

tapabala sambhu karahi samghara, tapabala sesu dharai mahibhārā.2. 

tapa adhāra saba srsti bhavānī, karahi jai tapu asa jiyā jānī. 

sunata bacana  bisamita mahatārī, sapana  sunayau  girihi — hákari.3. 

matu  pitahi bahubidhi samujhāī, cali uma tapa hita harasāī. 

priya  parivara pita aru mata, bhae bikala mukha ava na bātā.4. 

"Recognizing the truth of Narada's words go and practise austerity, O mountain- 
maid; the idea has commended itself to your father and mother as well. Austerity is conducive 
to joy and puts an end to sorrow and evils. By virtue of penance the Creator creats the 
universe. By virtue of penance Visnu protects the whole world. By virtue of penance Sambhu 
brings about dissolution. By virtue of penance, again, Šesa (the serpent-god) bears the 
burden of the earth on his head. In fact, the entire creation rests on penance, Bhavānī. 
Bearing this in mind, go and practise austerity." Hearing these words the mother was filled 
with wonder. She sent for Himalaya and communicated the vision to him. Consoling her 
parents in many ways Uma set out for penance in a joyous mood. Her loving household 
and parents felt miserable and none could speak a word. (1—4) 


de— Sahat Aft sme da wale Het WU 
umad aem aad Wares Ugu ezi 


Do. bedasira muni ai taba sabahi kaha samujhai, 
pārabatī mahima  sunata rahe  prabodhahi pāi.73. 
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The sage Vedaširā then came and consoled them all. They were comforted when 
they heard of the glory of Parvati. (73) 


dat Wea (K wt STILA Gs M BW Teu dii 
as fer cnp aft garni feu afer ae fed soar 
at wud ae we yai AA awa dad as Geis 
UA Ra Gers U sae CH da was A N 
tha sa aa ada AŪT I efr À wR ax 
Cau.: ura dhari uma prānapati caranā, jai bipina lagi tapu karanā. 
ati sukumāra na tanu tapa jogū, pati pada sumiri tajeu sabu bhogū.1. 
nita nava carana upaja anuraga, bisarī deha tapahi manu lāgā. 
sambata sahasa mila phala khāe, sāgu khāi sata barasa gavāe.2. 
kachu dina bhojanu bāri batasa, kie kathina kachu dina upabāsā. 
bela pati mahi parai sukhāī, tini sahasa sambata soi khāī.3. 
puni parihare sukhaneu  parana, umahi namu taba bhayau aparanā. 
dekhi umahi tapa khina  sarira, brahmagira bhai gagana gabhira.4. 


Cherishing in her heart the feet of her dear lord, Uma went to the forest and 
began her penance. Her delicate frame was little fit for austerities; yet she renounced 
all luxuries fixing her mind on the feet of her lord. Her devotion to the feet of her lord 
presented a new phase everyday; and she got so absorbed in penance that she lost 
all consciousness of her body. For a thousand years she lived on roots and fruits 
alone; while for another hundred years she subsisted on vegetables. For some days 
her only sustenance was water and air; while for a few days she observed a rigorous 
fast. For three thousand years she maintained herself on the withered leaves of the 
Bela* tree that dropped on the ground. Finally she gave up even dry leaves; Umā 
then came to be known by the name of Aparna (living without leaves). Seeing her 
body emaciated through self-mortification the deep voice of Brahma (the Creator) 
resounded through the heavens:— (1—4) 


de— WIS TARA WHat da aq PTT | 
unge Gata Va sta faferee frui ox ui 


Do.: bhayau manoratha suphala tava sunu girirājakumāri, 
pariharu dusaha kalesa saba aba milihahi tripurari.74. 


“Listen, O daughter of the mountain-king; your desire is accomplished. Cease all 
your rigorous penance; the Slayer of Tripura will soon be yours.” (74) 


do a A we T athe varia spen att a carni 
TK Me TI WM mÅ na wa daa aa mu eu 


* The Bela tree (Aegle marmelos) is specially sacred to Siva. 
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eee ieee gee eae ieee ie eee ieee eee ea eee eee eee eee eee eee eee ieee ial 
ema Am Amama Seki gs URE at Sg datu 
fase qer wa wa fura amg da WR o wn 3 
qa fr fa m aa Ya ma Ra wari 
su aka ya È Mati ae By ae att Geran 3i 
wa d ad ws wq cmuracde d fue wa was fermi 
wufé Weal we OT I we tee TTT vl 

Cau: asa tapu kāhū na kinha bhavani, bhae aneka dhira muni gyani. 
aba ura dharahu brahma bara bani, satya sada  samtata suci  jani.1. 
avai pita bolavana jabahī, hatha parihari ghara jaehu tabahī. 
milahi tumhahi jaba sapta risīsā, jānehu taba  pramana  bāgīsā.2. 
sunata girā bidhi gagana bakhānī, pulaka gāta girijā harasānī. 
uma carita sumdara mai gāvā, sunahu sambhu kara carita suhāvā.3. 
jaba té sati jai tanu tyaga, taba té siva mana bhayau birāgā. 
japahi sada raghunayaka nama, jahá tahá sunahi rama guna grāmā.4. 


"There have been many self-possessed and illumined sages; but not one of them, 
Bhavani, performed such penance as this. Now cherish in your heart this supreme 
utterance from heaven, knowing it to be invariably true and ever sacred. When your 
father comes to call you, give up all resistance and return home at once. Again, when 
the seven sages meet you, be assured of the veracity of this oracle." Girija (the daughter 
of Himavan) rejoiced to hear this utterance of Brahmā echoed by heaven and a thrill ran 
through her limbs. [Yajfiavalkya says to Bharadvaja] | have thus sung the beautiful story 
of Uma; now hear the charming account of Sambhu. Ever since Sati went and quitted 
her body, Siva’s mind recoiled from everything. He ever repeated the name of the Lord 
of Raghus and heard the recitation of Sri Rama’s glories here and there. (1—4) 


de— free yam faa fena are We HTM 
ferenfé alt aft gaa ER HA eiren SANTA ot UI 


Do.: cidanamda sukhadhama siva bigata moha mada kama, 
bicarahi mahi dhari hrdayā hari sakala loka abhirāma.75. 


The embodiment of intelligence and bliss, the abode of happiness, Siva, who is 
ever free from error, arrogance and desire, roamed about on earth with His heart fixed 
on Sri Hari, the delight of the whole world. (75) 


dio— Mag ys saè «TET mae TA T A Ser 
weft stem af Tam | wa fre ga daa qari ei 
ue far was ma ag atti fa A ets wa us dt 
Tq Guo dew o A dati afar eet fa 3 Wr i 
we mm pa AUT xu da ffir at femmem 
ag wer date ART I que faq ae ad at Farēru g li 
agiata wa Rar gar | UNA AT wy gN 
af GA fit & ATi m aa utt activi 
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Cau. katahū muninha upadesahi gyānā, katahü rama guna karahi bakhana. 

jadapi akama tadapi  bhagavana, bhagata biraha dukha dukhita sujana.1. 

ehi bidhi gayau kālu bahu bītī, nita nai hoi rama  pada prītī. 

nemu premu samkara kara dekhā, abicala hrdayá bhagati kai rekhā.2. 

pragate — ramu krtagya krpala, rūpa sila nidhi teja — bisala. 

bahu  prakara sarnkarahi  saraha, tumha binu asa bratu ko nirabaha.3. 

bahubidhi rāma sivahi samujhava, parabati kara  janmu  sunava. 

ati — punita — girija kai  karani, bistara sahita  krpanidhi baranī.4. 

Here He instructed the sages in wisdom and there He extolled the virtues of 
Šrī Rāma. Though passionless and all-wise, the Lord was smitten with the pangs of 
separation from His devotee (Sati). In this way a considerable time elapsed. Devotion 
to the feet of Šrī Rāma was ever budding in His heart. When $ri Rāma saw the self- 
discipline and affection of Sankara and the indelible stamp of devotion on His heart, 
the merciful Lord, who fully recognizesservices rendered to Him, and is a mine of beauty 
and amiability and an embodiment of great splendour, appeared before Sankara and 
extolled Him in ways more than one. "Who else than You can accomplish such a 
vow?" He said, Šrī Rāma admonished Him in many ways and told Him of the birth 
of Parvati. The Lord in His infinite compassion narrated at full length the most pious 
doings of Girijā. (1—4) 


de— ste fart wa xprg faa sit at oux Prat Ag 
wis Aag dese ae ate ari wg 


Do.: aba binati mama sunahu siva jaü mo para nija nehu, 
jai bibahahu sailajahi yaha mohi magé dehu.76. 


: "Now, Siva, if You have any affection for Me, listen to My appeal. Go and marry 
Sailaja (the daughter of Himacala): grant this boon to Me." (76) 


m fuero a cnp c arti faa faa eher gu arti 
qr wa uif um Rar amar far M ma gente 
wy odes yA dat Aa aA fade at wp o vem 
we WD ED Ge CU wal D SD TEE AÀ WW «esi gl 
simum TTT Went A Aa TN 
af waht fa Ut smaidi wy afta enr YTN vi 


Cau.: kaha siva jadapi ucita asa nāhī, nātha bacana puni meti na jāhī. 
sira dhari āyasu karia tumhārā, parama dharamu yaha nātha hamārā.1. 
mātu pitā gura prabhu kai bānī, binahi bicāra karia subha jānī. 
tumha saba bháti parama hitakari, agya sira para nātha tumhārī.2. 
prabhu toseu suni samkara bacanā, bhakti bibeka dharma juta racanā. 
kaha prabhu hara tumhara pana raheū, aba ura rakhehu jo hama kaheū.3. 
amtaradhana bhae asa  bhaàsi, samkara soi mūrati ura rākhī. 
tabahi  saptarisi siva pahi ae, bole prabhu ati bacana suhāe.4. 
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Siva replied, "Although this is hardly justifiable, the words of a master cannot be 
set aside at the same time. My lord, your command must be respectfully carried out: this 
is my paramount duty. The words of one's parents, teacher and master must be 
unquestionably obeyed as conducive to bliss. You are my supreme benefactor in 
everyway; therefore, my lord, | bow to Your commands." The Lord, was pleased to hear 
the well-chosen words of Sankara; which were inspired with devotion, wisdom and piety. 
The Lord said, "Your vow has been kept; now bear in mind what | have told You." Saying 
so He went out of sight. Sankara cherished the impression of the vision in His heart. That 
very moment the seven sages called on Siva. The Lord spoke to them in most charming 
accents:— (1—4) 


4e— umet ufé wg qu wa utes AgI 
fis wk wu sre gR Ag Pegi 


Do. pārabatī pahi jai tumha prema  pariccha lehu, 
girihi preri pathaehu bhavana dūri karehu samdehu.77. 


"Going to Parvati, you put her love to the test. Then directing her father, Himalaya, 
to her, send her back to her home and dispel her doubts." (77) 


A Rfüvg wR dd dé adi aia quum srdt u 
wr —u ud eg | ag wat NS a o npud 
wife wars CIO qe weci EH GTP Wer aa fea wea 
med TI WY ofa agas teeg YA mR weasel 
Wt UTT Us Kena aed ar aw AA sora 
Ae met Hep as NI fep wae ga agë Ferman 
tag g aR KAT I ales wat feafe satis 


Cau. risinha gauri dekht tahā kaisi, müratimarmnta tapasya jaisī. 

bole = muni sunu  sailakumari, karahu kavana kārana tapu bhārī.1. 

kehi avaradhahu kā tumha cahahü, hama sana satya maramu kina kahahu. 

kahata bacana manu ati sakucāī, hāsihahu suni  hamari jaRatāī.2. 

manu hatha para na sunai sikhava, cahata bāri para bhīti uthāvā. 

nārada  kaha  satya soi  jana, binu parnkhanha hama cahahi uRānā.3. 

dekhahu muni abibeku  hamārā, cahia sada sivahi bharatara.4. 

There the seers saw Gauri (a name of Parvati; lit., fair-complexioned) as if she 
were penance itself personified. The sages said, "Hear, O daughter of Himācala: why 
are you practising such rigorous penance? Whom do you worship and what do you 
seek? Why not confide to us the real secret?” "I feel very shy in making my 
submission. You will be amused to hear of my folly. Yet my mind has taken a rigid 
attitude and heeds no advice; it would raise a wall on water. Relying on the truth of 
Narada’s prophecy, | long to fly even without wings. Look at my madness; | always 
covet Siva as my husband.” (1—4) 


de— ya aa face Raa Riwa da ded 
ANE Ht sud UA weg was fog Wed 2! 
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Do.: sunata bacana bihase risaya girisarnbhava tava deha, 
narada kara upadesu suni kahahu baseu kisu geha.78. 
Hearing the above reply the sages laughed and said, “After all your body owes its 


existence to a mountain (Himalaya); tell us who has ever listened to Narada’s advice and 
lived in his home.” (78) 


do wesupre sA wei tre fet ag wur osméu 
famed at Te SA CT RRA cnx UP 3TH ETT Il 
ane faa a ae ae anti safe AR aft vaq fret 
™ p wt warm drei sm aka Mad ce arene 
ae & wm wm ETA I que meg ult ES sare 
Pir feast gan suet i sTper atte fetter amet 3 
wee had TE we cpm ung wer wee oT A du 
wa me fed udi feme) ufi sash Nu ati 

Cau. dacchasutanha  upadesenhi jāī, tinha phiri bhavanu na dekha ai. 
citraketu kara gharu una ghālā, kanakakasipu kara puni asa hala.1. 
narada sikha je sunahi nara nari, avasi hohi taji bhavanu bhikhari. 
mana  kapati tana  sajjana cinha, apu sarisa sabahi caha kīnhā.2. 
tehi  ké bacana mani bisvāsā, tumha cahahu pati sahaja udasa. 
nirguna nilaja kubesa  kapali, akula  ageha digambara  byali.3. 
kahahu kavana sukhu asa baru paé, bhala bhülihu thaga ke  bauraé. 
pamca  kahé sivā sati  bibahr puni — avaderi  marāenhi tāhī.4. 


"He called on and admonished the sons of Daksa and they never saw their home 
again. It was he who ruined the home of Citraketu; and again Hiraņyakašipu (the father 
of Prahlada) met a similar fate. Men and women who listen to Narada's advice are sure 
to leave their home and become mendicants. Guileful at heart, he bears on his person 
the marks of a pious man; he would make everyone just like himself. Relying on his 
words you crave for a husband who is apathetic by nature, devoid of attributes, 
shameless, homeless and naked, who has an inauspicious look about him, wears a 
string of skulls around his neck, is without a family and has serpents for his ornaments. 
Tell us, what happiness do you expect by obtaining such a husband? You have fallen 
an easy prey to the machinations of that imposter! Šiva married Sati at the intercession 
of some friends; but later on he abandoned her and left her to die." (1—4) 


ð- Ja TE rera Area ae aita TFT vast ares i 
West UenIfen-g eh UT hag fen A waerfé 9 Ii 
Do.: aba sukha sovata socu nahi bhikha magi bhava khahi, 


sahaja ekakinha ke bhavana kabahü ki nari khatāhi.79. 


"Siva is care-free now; he lives on alms and enjoys a sound sleep.Can women 
ever stay in the house of habitual recluses?" (79) 


do— se HG AE KAT I EH qe ak ae die ferm 
aft dat cuf uu adie mae ae we wa ARN 
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Cau.: ajahū mānahu kaha hamārā, hama tumha kahü baru nīka bicārā. 
ati surndara suci sukhada susīlā, gāvahi beda  jasu jasa līlā.1. 
düsana rahita sakala guna rāsī, $ripati pura — baikumtha nivāsī. 
asa baru tumhahi milauba ani, sunata bihasi kaha bacana bhavānī.2. 
satya kahehu giribhava tanu ehā, hatha na chüta chūtai baru deha. 
kanakau puni pasāna tē hoi, jārehū sahaju na parihara soi.3. 
narada bacana na mai pariharaü, basau bhavanu ujarau nahi daraü. 
gura ké bacana pratīti na jehī, sapanehü sugama na sukha sidhi tehī.4. 


"Even now accept our advice; we have thought of an excellent match for you— 
exceptionally good-looking, pious, agreeable and amiable, whose glory and exploits are 
sung by the Vedas. He is free from blemish, is a mine of all virtues and the lord of Laksmi 
(the goddess of prosperity) and has His abode in Vaikuntha. Such a suitor we shall unite 
with you." Hearing this, Bhavani laughed and said, "You have rightly observed that this 
body of mine is begotten of a rock: | would sooner die than give up my tenacity. Gold 
is another product of rock which does not abandon its character even on being 
consigned to fire. | may not ignore Narada's advice; whether my house is full or desolate, 
| fear not. He who has no faith in the words of his preceptor cannot easily attain either 
happiness or success even in a dream." (1—4) 


de— aga BNA Yat AA He CT aa 
Whe art M wa wife aa afe dēt aa HT coli 
Do.: mahadeva avaguna bhavana bisnu sakala guna dhama, 


jehi kara manu rama jahi sana tehi tehī sana kāma.80. 


"The great God Siva may be full of faults and Visnu may be a repository of all 
virtues. One is, however, concerned with him alone who gladdens one’s heart.” (80) 


do wt qe fate var ater wa fee quu af dre 
Smp CH wy ay Ra AT W qa ae fame 
st qux xs wed sadi vē a owe faq fet att 
di rigas m SMG NI A SA ST ATTN I 
wr Mi aft ur mÅ as Gy od ws Harti 
ws A ARG wt see samy aes Ba AR AAs 

U WS wes Wet q'e Te wate was factor 

ee w oat uf Tima wa widah Mammu vu 


+ 
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Cau.: jai tumha milatehu prathama munīsā, sunatiū sikha tumhari dhari sīsā. 

aba mai janmu sambhu hita hara, ko guna dūsana karai bicārā.1. 

jai tumhare hatha hrdayá bises; rahi na jai binu  kié  baresi. 

tau kautukianha — alasu nahi, bara kanya aneka jaga māhī.2. 

janma koti lagi ragara hamari, baraū sambhu na ta rahaū kuārī. 

tajaū na narada kara upadesü, āpu kahahi sata bāra mahesū.3. 

mai pā paraū kahai jagadamba, tumha grha gavanahu bhayau bilarnba. 

dekhi premu bole muni gyānī, jaya jaya jagadambike bhavānī.4. 

"Had you met me earlier, O great sages! | would have listened to your advice with 
reverence. But now that | have staked my life for Sambhu, who will weigh His merits and 
demerits? If you are specially bent upon uniting a pair and cannot help negotiating a 
match, there is no dearth of suitors and maidens; and those who take delight in such 
games know no weariness. As for myself | must wed Sambhu or remain a virgin, no 
matter if | have to continue the struggle for ten million lives. | will not disregard Narada's 
admonition even if Sambhu Himself tells me a hundred times to do so." “I fall at your feet,” 
continued Parvati, the Mother of the universe, "Please return to your home. It is already 
late." Seeing Parvati's devotion the enlightened sages exclaimed, "Glory, all glory to You, 
O Bhavani, Mother of the universe!" (1—4) 


de— TS ATT sper faa ener FTA fug Ard! 
"T am far am at om ub ge MANS I 


Do.: tumha maya bhagavana siva sakala jagata pitu matu, 
nai carana sira muni cale puni puni harasata gatu.81. 
“You are Maya, while Siva is God Himself; You are the parents of the whole 


universe.” Bowing their head at the feet of Parvati, they departed. A thrill ran through their 
frame again and again. (81) 


do— we APE Ruig wni a fort K e vum 
age wart fea ue wei wem wT Oo Wat YZ 
a we fea aa waia eae wat wer 
™ freak at ay Brit aa Tae Arie 
ane stat was af arti yt waa aa aa fear 
ae wa wn cineca wise da qa daa tans 
an wm A sia Tie a aft fafa cgi 
at fata we ws Kati dā fate wa da quu 


Cau. jai  muninha  himavamtu pathāe, kari binati girajahi grha  lyae. 
bahuri saptarisi siva pahi jai, katha uma kai sakala  sunai.1. 
bhae magana siva sunata sanehā, harasi  saptarisi  gavane  geha. 
manu thira kari taba sambhu  sujana, lage karana raghunayaka dhyānā.2. 
taraku asura bhayau tehi kala, bhuja pratāpa bala teja bisālā. 
teh? saba loka  lokapati jite, bhae deva sukha sarmpati rīte.3. 
ajara amara so jiti na jā, hare sura kari bibidha larāī. 
taba  biramci sana jai pukare, dekhe bidhi saba deva dukhāre.4. 
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The sages went and despatched Himavān to Girijā and he with many entreaties 
brought her home. The seven seers then called on Šiva and told Him the whole history 
of Umā. Šiva was enraptured to hear of her love; and the Saptarsis gladly went home. 
The all-wise Šambhu then concentrated His mind and began to meditate on the Lord of 
Raghus. A demon, Taraka by name, flourished in those days; his strength of arm, glory 
and majesty were great indeed. He conquered all the spheres as well as the guardians 
of those spheres; all the gods were robbed of their happiness and prosperity. Knowing 
neither age nor death, he was invincible. The gods fought many a battle with him and lost 
them. They then went to Virafici (Brahma) and told him their grievances. The Creator 
found all the gods miserable. (1—4) 


à- HA Ha Hal sem fate ast Hem da AR | 
ay Un aya ad we was v4 wid 


Do.: saba sana kaha bujhai bidhi danuja nidhana taba hoi, 
sambhu sukra sambhüta suta ehi jītai rana soi.82. 


Brahma reassured them all saying, “The demon shall die only when there is a son 
sprung from the loins of Sambhu; for he alone can subdue the demon in battle." (82) 


"lo— WW zr gA cep sum este em af Hee 
"Idi sit wu a we dēt! m M feat Ane 
af aq ate dy ufa anti faa anf as aq amu 
wefü ses MiA mÅ i def aa Wen gg  EHDU S 
wag AM we faa unir wry Wat NA UTT 
wa KA ws fefe fu oia asa fang ahem 
ue fat wie Ra eel wa ata dhe wes ua agi 
aaa ae ate aft šai MMS fame ë eq 


Cau: mora  kaha suni karahu upāī, hoihi Isvara karihi sahāī. 
satī jo tajī daccha makha dehā, janamī jāi himācala gehā.1. 
tehi tapu kīnha sambhu pati lagi, siva samādhi baithe sabu tyāgī. 
jadapi ahai asamarmjasa bhārī, tadapi bata eka sunahu hamārī.2. 
pathavahu kamu jai siva pāhī, karai chobhu sarhkara mana mahi. 
taba hama jāi sivahi sira nai, karavāuba bibāhu bariāī.3. 
ehi bidhi bhalehi devahita hoi, mata ati nīka kahai sabu koi. 
astuti  suranha kinhi ati hetü, pragateu bisamabāna jhasaketū.4. 


"Hearing what | say, act accordingly; God will help you and the plan will succeed. 
Sati, who left her body at the sacrifice performed by Daksa, has been born again in the 
house of Himācala. She has undergone penance for winning the hand of Sambhu; while 
Šiva has renounced everything and sits absorbed in contemplation. Although it is most 
unseemly, yet hear one proposal of mine. Approaching Cupid (the god of love), send him 
to Siva; and let him disturb the serenity of Sankara's mind. Then we shall go and bow 
our head at Siva's feet and prevail on Him to marry even against His will. In this way 
alone may the interests of the gods be served." "The idea is excellent," everyone said. 
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The gods then prayed with great devotion and the god of love, armed with five* arrows 
and having a fish emblazoned on his standard, appeared on the scene. (1—4) 


do TE het frt ferafe HA APT ente fere i 
ay fenTer a pact Wife faethe Hes BTA ATT II 23 ll 


Do.: suranha kahi nija bipati saba suni mana kinha bicara, 
sambhu birodha na kusala mohi bihasi kaheu asa mara.83. 
The gods told him all their distress; hearing their tale, the god of love pondered 


and spoke thus with a smile, “I expect no good results for myself from hostility to 
Šambhu.” (83) 


Ao daft Aa HO aM GENT! aft ME UA aa SURT 
wm fed mi ang wt edtidat da — uwdufé aden 
aa afe ucis wate fae ATIKA aay cer alga Neru 
uer m sta wed feet faa fate Ya ae EHNTU 3I 
ws sm owas farina ca cbe vac Gani 


EILE wate Mg | BA wg fre ener A ANIN 
wat — sd mMm TT V eit GNHO Gum fenum 


HT cuo wp fee tae fa Aeg GA UTT Yid 


Cau. tadapi karaba mai kāju tumhārā, $ruti kaha parama dharama upakārā. 

para hita lagi tajai jo dehi, samtata samta prasarmsahi tehī.1. 

asa kahi caleu sabahi siru nāī, sumana dhanusa kara sahita sahāī. 

calata mara asa hrdayá bicārā, siva birodha dhruva maranu hamara.2. 

taba apana  prabhau  bistārā, nija basa kinha sakala samsara. 

kopeu jabahi bāricaraketū, chana mahū mite sakala šruti setū.3. 

brahmacarja brata samjama nana, dhīraja dharama gyāna bigyānā. 

sadācāra japa joga birāgā, sabhaya bibeka kataku sabu bhāgā.4. 

"However, | shall do your work; for the Vedas say benevolence is the highest 
virtue. The saints ever praise him who lays down his life in the service of others." So 
saying, the god of love bowed his head to all and departed with his associates, the bow 
of flowers in hand. While leaving, Love thought within himself that hostility to Siva would 
mean sure death to him. He then exhibited his power and brought the whole world under 
his sway. When the god of love (who bears a fish for his emblem) betrayed his anger, 
all the barriers imposed by the Vedas were swept away in a moment. The whole army 
of Viveka (discriminating knowledge)—continence, religious vows, self-restraint of many 
kinds, fortitude, piety, spiritual wisdom and the knowledge of qualified divinity both with 
form and without form, morality, muttering of prayers, Yoga (contemplative union with 
God), dispassion and so on, fled in panic. (1—4) 


So— UMS fate Vera aed ur oue Gan ufa Wi 
weder usd hafa ve wis afe staat ari 


* The white lotus, the ASoka flower, the mango blossom, the jasmine and the blue lotus—these are the 
five kinds of arrows with which the god of love is believed to be armed. 
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Gitex RT FAN al IBAN GHI ARTS UTI 
GU chfe weer wif end nif Ht er GS ENT II 


Cham.: bhageu bibeku sahaya sahita so subhata samjuga mahi mure, 
sadagrarntha parbata kamdaranhi mahū jāi tehi avasara dure. 
honihara ka karatara ko rakhavara jaga kharabharu para, 
dui mātha kehi ratinatha jehi kahü kopi kara dhanu saru dharā. 

Viveka took to flight with his associates; his great warriors turned their back on 
the field of battle. They all went and hid themselves in mountain-caves in the form of 
sacred books at that time. There was commotion in the world and everybody said, "My 
goodness, what is going to happen? What power will save us? Who is that superhuman 
being with two heads to conquer whom the lord of Rati,* Love, has lifted his bow and 
arrows in rage?" 


do sp mia VAT sree aT AE Gee 3TH TA | 
a fot Aa awe ahs at URA A HAT 4 I 
Do.: je sajiva jaga acara cara nari purusa asa nama, 


te nija nija marajāda taji bhae sakala basa kāma.84. 


Whatever creatures existed in the world, whether animate or inanimate and 
bearing masculine or feminine appellations transgressed their natural bounds and were 
completely possessed by lust. (84) 


Tw US AY Wet uta i ae ama cue ANR N 
Tet sit Seat HA citer ta feq ale sacelt ATT i 
a ae na fet mmia Aa wa Gummi 3! 
se cd ca A cmES Gertie aa « AW Tu 
fag farm em sii df amae we fam vu 


Cau: saba ke hrdayá madana abhilasa, lata nihāri navahi taru sākhā. 

nadi umagi arnbudhi kahü dhāī, sarngama karahi  talàva  talai.1. 

jaha asi dasa jaRanha kai baranī, ko kahi sakai sacetana karanī. 

pasu pacchi nabha jala thalacārī, bhae kāmabasa samaya bisārī.2. 

madana amdha byākula saba lokā, nisi dinu nahi avalokahi kokā. 

deva danuja nara kirnnara byālā, preta pisāca bhūta betālā.3. 

inha kai dasā na kaheū bakhānī, sadā kāma ke cere jānī. 

siddha birakta mahamuni  jogi, tepi kāmabasa bhae biyogī.4. 

The minds of all were seized with lust; the boughs of trees bent low at the sight 
of creepers. Rivers in spate rushed to meet the ocean; lakes and ponds united in love 
with one another. Where such was reported to be the case with the inanimate creation, 


* The name of Love's wife. 
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who can relate the doings of sentient beings? Beasts that walk on land and birds 
traversing the air, and water lost all sense of time and became victims of lust. The whole 
world was blinded with passion and agitated. The Cakravāka birds (ruddy geese)* 
regarded neither day nor night. Gods, demons, human beings, Kinnaras (a class of demi- 
gods), serpents, evil spirits, fiends, ghosts and vampires—I have refrained from dwelling 
on the condition of these, knowing them to be eternal slaves of passion. Even Siddhas 
(spiritual adepts), great sages who had no attraction for the world and Yogis (mystics) 
gave up their Yoga (contemplative union with God) under the influence of lust. (1—4) 


5- HU Ha Sila ace uate cni cnr Hel 
dal AT AMA A dau cad Til 
staet facials Ue He SHIT GGU HA STAFIT | 
gs de uR sus sat amd Aida STH N 

Cham.:bhae kāmabasa jogīsa tāpasa pāvāranhi kī ko kahai, 
dekhahi caracara nārimaya je brahmamaya dekhata rahe. 
abala bilokahi purusamaya jagu purusa saba abalamayam, 


dui damda bhari brahmamda bhitara kamakrta kautuka ayam. 


Even great Yogis and ascetics were completely possessed by lust, to say nothing 
of low-minded people? Those who till lately looked upon the animate and inanimate 
creation as full of Brahma (God) now saw it as full of the fair sex. Women perceived the 
whole world as full of men; while the latter beheld it as full of women. For nearly an hour 
this wonderful game of Love lasted in the universe. 


d- A cnr ae Wa ch WA efr Ti 
BH we Tas a sar ate Aa ŠILI 


So.: dharī na kāhū dhira saba ke mana manasija hare, 
je rakhe raghubīra te  ubare tehi kala mahū.85. 


Nobody could remain self-possessed; the hearts of all were stolen by the god of 
love. They alone could hold their own against him, to whom the Hero of Raghu's race 
extended His protection. (85) 


Jo sya owt 3TH ale asi at at amy dy ue was 
Rak aAa wdes ATA Nas waar aq arene 
mw qd wa wa dati Aià ve sak me Maru 
eae ea Wed wa AITU qa TATT LI 2 UI 
a ort ag at ae sig of wm wit umi 
wea qa wef Ramm gata wa ce of farm 3d! 
a st afr agmi a qu wa fee four 
We te WE Se sami the qué MA ĒST Ts 
* The red gander and goose are said to unite only during the daytime. They cannot meet at night even 


if there is no physical barrier between them. During the brief span of time referred to above they ignored this 
natural bar and met even during the night. 
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Cau.: ubhaya gharī asa kautuka bhayaū, jau lagi kamu sambhu pahi gayau. 

sivahi — biloki — sasamkeu  mārū, bhayau jathāthiti sabu samsārū.1. 

bhae turata saba jīva  sukhaàre, jimi mada utari gaé matavare. 

rudrahi dekhi madana bhaya mana, duradharasa durgama bhagavana.2. 

phirata laja kachu kari nahi jā, maranu thāni mana racesi upāī. 

pragatesi — turata rucira  rituraja, kusumita nava taru rāji birājā.3. 

bana  upabana  bapika  taRaga, parama subhaga saba disa bibhāgā. 

jahá tahá janu umagata anurāgā, dekhi muehü mana manasija jāgā.4. 

The wonder, lasted for an hour or so till the god of love reached Šarnbhu. Cupid 
trembled at the sight of Šiva; the whole world returned to itself. All living beings regained 
their peace of mind at once, even as the intoxicated feel relieved when their spell of 
drunkenness is over. The god of love was struck with terror at the sight of Bhagavan Rudra 
(Siva), who is so difficult to conquer and so hard to comprehend. He felt shy in retreating 
and was incapable of doing anything; ultimately he resolved upon death and devised a 
plan. He forthwith manifested the lovely spring, the king of all seasons; rows of young 
trees laden with flowers appeared so charming. Woods and groves, wells and ponds and 
all the quarters of heaven assumed a most delightful aspect. Everywhere nature overflowed 
with love as it were; the sight aroused passion even in dead souls. (1—4) 


d.— WTS ATA HU HA GA Heat A U mēli 
Wider gia Wig Wed Wet G3TdeD BET HAN N 
fama are ag ho tod sp Ae HART | 
ced fue Uh Ua ta alt Tt Ares TEST |i 

Cham. : jāgai manobhava muehü mana bana subhagatā na parai kahī, 
sītala sugarndha sumamda māruta madana anala sakhā sahī. 


bikase saranhi bahu karnja gumjata pumja mamjula madhukarā, 
kalahamsa pika suka sarasa rava kari gana nācahi apachara. 


Passion was aroused even in dead souls and the beauty of the forest beggared 
description. A cool, gentle and fragrant breeze fanned the fire of passion as a faithful 
companion. Rows of lotuses blossomed in lakes and swarms of charming bees hummed 
on them. Swans, cuckoos and parrots uttered their sweet notes; while celestial damsels 
sang and danced. 


de— HC he chit cenife fafa ens Aa GA 
"dell stacet wares faa ems weattena il 5! 


Do. sakala kala kari koti bidhi hāreu sena sameta, 
cali na acala samādhi siva kopeu hrdayaniketa.86. 


. The god of love with his army of followers exhausted all his numberless stratagems; 
Siva's unbroken trance, however, could not be disturbed. This made Cupid angry. (86) 


dio— a tart Aea at HST | dle ux wes Weg WA HII 
qa cwm fa a cdm a ata fuu ate sam aft anis 
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os fam fata c Ai g ane pode wi 
was ga TI np AAT aa sak aaa fef quud 
ay wa weg Am was AG mas ener 
aa fat dtr wa verti fusa am was a RTI 3 
weet Was WT wi sa at we ae Fart 
wit erp Ha di NU when am Titi 


Cau. dekhi rasāla bitapa bara sakha, tehi para caRheu madanu mana mākhā. 
sumana capa nija sara samdhane, ati risa taki Sravana lagi tāne.1. 
chaRe bisama bisikha ura lage, chūti samadhi sambhu taba jāge. 
bhayau īsa mana chobhu bisesī, nayana ughari sakala disi dekhī.2. 
saurabha pallava madanu bilokā, bhayau kopu  kampeu trailoka. 
taba sivā tīsara nayana ughārā, citavata kāmu bhayau jari chārā.3. 
hahakara bhayau jaga bhārī, darape sura bhae asura sukhārī. 
samujhi kamasukhu socahi bhogi, bhae akarntaka  sadhaka  jogi.4. 


Seeing a beautiful bough of a mango tree, the god of love climbed up to it in a 
mood of frustration. He joined his five arrows to his bow of flowers, and casting an angry 
look drew the string home to his very ears. He discharged the five sharp arrows, which 
smote the breast of Siva. The trance was now broken and Šambhu awoke. The Lord's 
mind was much agitated. Opening His eyes He looked all round. When He saw Cupid 
hiding behind mango leaves, He flew into a rage, which made all the three spheres 
tremble. Šiva then uncovered His third eye; the moment He looked at the god of love the 
latter was reduced to ashes. A loud wail went up through the universe. The gods were 
alarmed, while the domons were gratified. The thought of (loss of) sense-delights made 
the voluptuary sad; while the striving Yogis were relieved of a thorn as it were. (1—4) 


do WNT aher vu Ufa fea uper tea gefa «a 
tefa seta ag Aa Heat enfe det ufé Ui 
atta wa ft foret fafaa ferfér irf at Ta Tat i 
UY stad UTC fea stact fua sper Get i 


Cham. : jog! akamtaka bhae pati gati sunata rati muruchita bhai, 
rodati badati bahu bhati karunā karati sarnkara pahi gai. 
ati prema kari binati bibidha bidhi jori kara sanmukha rahi, 
prabhu asutosa krpala siva abala nirakhi bole sahi. 

The Yogis were freed from torment; while Rati (wife of the god of love) fainted as 
soon as she heard of the fate of her lord. Weeping and wailing and mourning in various 
ways she approached Sankara; and making loving entreaties in divergent forms she 
stood before the Lord with clasped hands. Seeing the helpless woman, the benevolent 
Lord Siva, who is so easy to placate, prophesied as follows:— 


di— aa A Ula wer Ter cn aisle AM ST 
faq ag eurfafe wate om vr Pst ert ET 11 9 u 
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Do. aba té rati tava nātha kara hoihi namu anamgu, 

binu bapu byapihi sabahi puni sunu nija milana prasamgu.87. 

"Henceforth, O Rati, your husband shall be called by the name of Ananga 
(bodiless); he shall dominate all even without a body. Now hear how you will meet him 
again. (87) 
do ws GA pA MATI ARA K Wero fee 

qpa ma tele wa wM a sm A T ATU 

ta ovat yA dar ati war amt aa mes Teri 

eae mam MS UL dem Ao mnn 

wa g fep fate ĀM wet fue o queer 

yaa yan fre cite wim U Waa A Aai 

siet pag qh i weg wat sam cw eau 

we faf qe wy sian. def sí oa fermas cart 
Cau.: jaba  jadubamsa  krsna avatara, hoihi harana maha  mahibhara. 

krsna tanaya hoihi pati tora, bacanu anyatha hoi na morā.1. 

rati gavanī suni sarkara bani, kathā apara aba kahaū bakhānī. 

devanha  samacara saba pae, brahmadika baikumtha  sidhāe.2. 


saba sura bisnu biramci sameta, gae jahā siva krpāniketā. 
prthaka prthaka tinha kinhi prasamsa, bhae prasanna camdra avatamsa.3. 
bole krpasimdhu brsaketu, kahahu | amara āe kehi  hetü. 


kaha bidhi tumha prabhu amtarajami, tadapi bhagati basa binavad svāmī.4. 


"When Šrī Krsna will descend in the line of Yadu to relieve the earth of its heavy 
burden, your lord will be born again as His son (Pradyumna); this prediction of Mine can 
never be untrue." Hearing the words of Šankara, Rati went away. | now proceed to relate 
the subsequent part of the story. When Brahma (the Creator) and the other gods 
received all the tidings, they repaired to Vaikuntha (the abode of God Visnu). Thence all 
the gods, including Visnu and Virafici (Brahma), went where the all-merciful Siva was. 
They severally extolled and won the pleasure of the Lord whose crest is adorned by the 
crescent. Siva, who is an ocean of compassion and has a bull emblazoned on His 
standard, said, "Tell me, immortals, what has brought you here?” To this Brahmā replied, 
"Lord, You are the inner controller of all; even then, my master, my devotion to You urges 
me to make the following submission— (1—4) 


qo Weher US ch Edd 3TH Gent UA SMG I 
Fa wate qum ocwefé TA quem femmg uo 


Do.: sakala suranha ke hrdayá asa sarnkara parama uchāhu, 
nija nayananhi dekha cahahí nātha tumhara bibāhu.88. 


"The heart of all the immortals is seized with a dominating impulse. They long to 
witness Your wedding with their own eyes, my lord. (88) 


dio— wg sea chat ft Aer HI chu HE Wed Ae AI 
wr wit ta me ae cher pute we aft wet arene 
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Cau.: 


aka at ua at Vari 
wa AG AE AM 
am fefir fara wufer wy art i 
da 
sage mA Ma sm ui 


TU We A Vet YAS N 
ae Mg sa sii 
ws es wet wu arti 


eae) dei ood oes pump a a eee 


Tak fafa Ruaa uem 


We Wu NĒ Ü Marti ate N ada Sa arts 


locana, 
kahū baru dinha, 
sāsati kari puni karahi pasāū, 
pārabatī tapu  kinha  apara, 
suni bidhi binaya samujhi prabhu bānī, 
taba devanha durndubhī  bajài, 
avasaru jāni saptarisi āe 
prathama gae jahá rahī bhavānī, 


yaha utsava dekhia bhari 
kamu  jari rati 


Soi kachu karahu madana mada mocana. 
krpasimdhu yaha ati bhala kinha.1. 
natha prabhunha kara sahaja subhau. 
karahu tasu aba arngīkārā.2. 
aisei hou kahā sukhu mani. 
barasi sumana jaya jaya sura sāī.3. 
turatahi bidhi giribhavana pathāe. 
bole madhura bacana chala sānī.4. 


"O humbler of the pride of Love! Devise some means whereby we may be enabled 
to feast our eyes on this glad event. Having burnt the god of love You have done well 
in granting a boon to Rati, O ocean of compassion. Having meted out punishment, good 
masters shower their grace as a matter of course: such is their natural habit. Parvati has 
practised penance the magnitude of which cannot be estimated; kindly accept her now." 
Hearing the entreaty of Brahma and remembering the words of the Lord (Šrī Rāma), Šiva 
gladly said, "Amen!" The gods thereupon sounded their kettledrums; and raining down 
flowers they exclaimed, "Victory, victory to the Lord of celestials!” Considering it to be 
an opportune moment, the seven seers arrived on the scene. Brahmā immediately sent 
them to the abode of Himavan. They approached Bhavani in the first instance and 
addressed the following sweet yet deceptive words to her:— (1—4) 


de— Hel BAM A BAG da una GH sual 
aa *IT HS Tet Wt ANS HY HEUS |! 
Do. kaha hamāra na sunehu taba narada ké upadesa, 
aba bhā jhutha tumhara pana jareu kamu mahesa.89. 
“Relying on the advice of Narada you would not heed our remonstrances then. 
Your vow has failed now; for the great Lord Siva has burnt the god of love!” (89) 
[PAUSE 3 FOR A THIRTY-DAY RECITATION] 
act Warts Ham i stat weg A ferarti 
Wt a Te WTI aa oT Gy TW Aaa 9 UI 
wt Wa faa witism ana sem ANNT 
id fa da se riti via wa ad m ann 
V gg FI ae aa pos gari 
K WMS ANT as sta as staat ARTA 3 li 
at Vet asl feu dfe fee ws ae arm 
wr sat TAI MM eer we at NĢUVII 


dlo— 


Ad494344 


EAT 
sit «et 
ITA 
rtu 
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Cau.: suni boli musukai  bhavānī, ucita kahehu  munibara  bigyani. 
tumharé jana  kamu aba jārā, aba lagi sambhu rahe sabikārā.1. 
hamaré jāna  sada siva jogi, aja  anavadya  akāma abhogī. 
jai mat siva seye asa  jàni, prīti sameta karma mana bānī.2. 
tau hamara pana sunahu munisa, karihahi satya krpanidhi īsā. 
tumha jo kaha hara jareu mara, soi ati baRa abibeku tumhārā.3. 
tata anala kara sahaja subhaü, hima tehi nikata jai nahi kad. 
gaé | samipa so avasi nasāī, asi manmatha mahesa ki nai. 
Hearing this, Bhavani smiled and said, ^O great and illumined sages, you have spoken 

aright. According to your belief it is only now that Šambhu has burnt the god of love and that 

till now He was smitten with love. To my mind, however, Siva is eternally in rapport with the 

Infinite, unbegotten, irreproachable, passionless and without enjoyment. Knowing Him as 

such, if | have served Him lovingly in thought, word and deed, then hear, O great sages: the 

gracious Lord will accomplish my vow. Your statement that Hara has burnt the god of love 
betrays woeful lack of thought in you. Fire, my friends, possesses this inherent property 
that frost can never approach it: in case it does it must inevitably perish. Similar is the case 

with the god of love and the great Lord Siva. (1—4) 
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Do. hiyá harase muni bacana suni dekhi priti bisvāsa, 
cale bhavānihi nai sira gae  himacala  pasa.90. 


Hearing the words of Bhavani and perceiving her devotion and faith, the sages 
were gladdened at heart. Bowing their head to Her, they went to Himavan. (90) 
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Cau.: sabu prasarngu giripatihi sunāvā, madana dahana suni ati dukhu pava. 
bahuri kaheu rati kara baradānā, suni himavamta bahuta sukhu mānā.1. 
hrdayá bicāri sarbhu prabhutāī, sādara munibara lie bolāī. 
sudinu sunakhatu sughari socāī, begi bedabidhi lagana — dharai.2. 
patri saptarisinha soi dinhi, gahi pada binaya himacala kīnhī. 
jai bidhihi tinha dinhi so pātī, bācata prīti na  hrdayá samātī.3. 
lagana baci aja sabahi sunāī, harase muni saba sura samudāī. 
sumana brsti nabha bājana baje, mamgala kalasa dasahü disi saje.4. 


